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Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE BOOK OF JEREMIAH.
INTRODUCTION.—Jeremiah was a native of Anathoth, a city of priests four miles from Jerusalem, where he possessed a landed estate. He was son of Hilkiah, of the priestly line; and during his minority was called to the prophetic office. Messiah, the Word of Jehovah, came to him in person, and called him from the treasures of his providence to be his faithful witness and minister in an evil age. In the assertion that the Messiah divinely conversed with the prophets, the Chaldaic paraphrase, and other targums of the Jews, coincide, in not less than a hundred places. Nil impedit, quo minus, id ipsius Personæ Divinæ oratio sit.—COCCEIUS. Some say he was called to this high office and ministry in his fourteenth year: be that as it might, his first vision was in the thirteenth year of king Josiah; and he continued to prophesy until the eleventh year of Zedekiah, in which year Jerusalem fell into the hands of Nebuchadnezzar,—a space of forty years.

Five years after his first vision, or in the eighteenth year of that religious king, he attended the great passover, saw the promised reformation, and the princes walk between the parts of the sacrifice, when they swore to keep the covenant of the Lord: Jeremiah 34:18. But alas, with the oath in their mouth, they had idols at home! Nevertheless religion flourished during the thirteen remaining years of this reign: but after the king was slain, imprudently fighting with Pharaoh, the moral spark of David’s house seemed to become extinct.

In the contracted reign of Jehoiakim, of Jechoniah, and of Zedekiah, the ministry of Jeremiah assumes a severely admonitory character, clothed with terrors, but ever closing with the radiance of grace to encourage reformation. For their gods were numerous as their streets, and the court was destitute of a single character that could be called wise, or just, or good: Jeremiah 5:1. It was a dark and gloomy day for this prophet to fight single-handed the battles of the Lord. In argument he was cogent, in figures most impressive, in courage excelled by none, and in perseverance unremitting; yet the roots of crime were too obstinate for his arm.

The character of the nation, as Isaiah had foreseen, Jeremiah 6:9-12, was incorrigible. The priesthood identified themselves with the false prophets; the altar of Moloch in the valley of Jehoshaphat smoked with infant victims; all these were revolting, and presented a formidable opposition to the labours of the holy seer.

The completion of calamities was the infatuation of the court in resisting the growing power of Chaldea, without either strength or leader; in placing its reliance on the broken spear of Egypt; and in rejecting and stoning the prophets of the Lord, till there was no more remedy. The house of David had been raised to the throne by religion; and now, by the loss of religion, the crown departed from their heads.

The repeated invasions of the Chaldean armies, compared to leopards and wolves, destroying the glory of the land, scattering the bones of princes in hope of finding treasures in their tombs, Jeremiah 8:1, and carrying away the finest of the people, open fresh sources of grief to the weeping prophet. The concluding scenes of the tragedy were, the filling of the courts with the slain, profaning the sanctuary, and burning the city and temple, which caused the prophet’s eyes to overflow like fountains of water.

Though dark and louring was the obscuration of Israel’s sun, though bloody was the wane of her moon, and general the fall of her stars, there was yet a remnant that sighed for the sins of the nation; and these had full claims on the prophet’s labours. For these he looked through all gloom to the Messiah, to whom he makes the most reverent and delicate approaches. He ever kept before his eyes, the glorious high throne, the place of their sanctuary from the beginning: Jeremiah 17:12. He cried for the hope of Israel to come out of Zion: Jeremiah 14:8-9. He saw Him as the flourishing branch, under whose shadow Israel should dwell, and as Jehovah our righteousness: Jeremiah 23:5-6. He saw him born of a virgin, producing a new creation in the earth, and renewing the everlasting covenant with the children of Zion in the latter day: Jeremiah 31:15. These views, the never-failing supports of the church, encouraged him to persevere, fearless of chains, of dungeons, and of prisons. He carried the final message of grace, in which God said, “It may be that the house of Judah will hearken:” Jeremiah 36:3. And had Zedekiah hearkened to Jeremiah, speaking from the mouth of God, even then the city and the nation had been spared: Jeremiah 37:17.

His fame as a prophet had reached to distant nations. Nebuchadnezzar commanded his general Nebuzaradan to treat Jeremiah with kindness, and give him a choice of residence. The prison was to the prophet an asylum while the sword of the Chaldeans went through the rebel city.

Jeremiah was, in fact, carried away with his family into Egypt, by the Jews who took refuge there. In this country he sowed the seeds of divine knowledge. His system was embraced by the Hierophantes, so called by the Athenians, as being guardians of sacred mysteries, as is noted by Erasmus.

Of his death we have no certain account. Jerome reports that after some years he was stoned by the Jews at Taphnis in Egypt, who were enraged against him by the sharpness of his reproofs. In support of this opinion they cite Hebrews 11:37, “they were stoned;” and consider it as relating to the death of this prophet. The Hebrew chronological book, SEDER-ÔLAM, says that he returned with Baruch into Judea; but if the report of Moschus (chap. 77.) be correct, Alexander the great took up his bones from Taphnis, and gave them a more honourable burial in Alexandria.

The prophecies of Jeremiah, like those of Isaiah, were written as the ancients say, on distinct sheets of parchment; and the persons into whose hands they fell did not put them together in the order of chronology. This was a delicate point which Ezra durst not touch. He might possibly have chronological doubts, which could not be relieved. Add to this, that copies in his time being widely spread, a new arrangement might have created confusion in the synagogues.

The Greek versions have left the difficulty as they found it; and so have the Paraphrases. Professor J. G. Dahler, of the university of Strasburgh, has given in French a new translation of Jeremiah, with notes, expletive, historical, and critical, and attempted the following arrangement: but who can now speak with certainty? He has endeavoured to improve on the version of Dr. Blaney, by giving the poetical parts of the book in hemistichs. 
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01 Chapter 1 

Verses 1-19
Jeremiah 1:5. Before I formed thee in the belly I knew thee. In the creation God knew the nature and designations of every creature, whether of plants, or of living beings. He assigned laws and abodes to each, and food according to all his pleasure. The Creator is the disposer of all his creatures. Cyrus, John the baptist, and St. Paul were called from the womb, as was Jeremiah. And a confidence in God’s particular knowledge, foresight and care, should greatly encourage and comfort ministers in their work. On the other hand, we must never decipher the depths of providence so far in favour of ourselves as to hurt another: that would be to sap the whole foundation of moral obligation, and make God the author of crime. Let us be content to say, “Oh the depth of the riches, both of the wisdom and knowledge of God! How unsearchable are his judgments, and his ways past finding out.”

I ordained thee a prophet unto the nations. Chiefly to Judah, but occasionally to the Egyptians, to the Philistines, to the Moabites, to the Ammonites, to the Idumeans, and to the Syrians of different names. Isaiah had the like commission, and those prophets caused their warning voice to be heard among all these nations as opportunities were afforded.

Jeremiah 1:9. The Lord put forth his hand, and touched my mouth. Jeremiah in vision saw the hand, and felt the touch. The juvenile prophet required those strong and paternal supports of a Father and a God.

Jeremiah 1:11. A rod of an almond tree. In the early ages of the world the poverty of language and of ideas rendered it necessary that men should aid their discourse by actions or signs; hence the eastern phrase, the voice of the sign. The Hebrew prophets employed these signs, or significant actions, both to illustrate, and to impress the subject of their predictions on the mind. The Lord also, condescending to this primitive mode of instruction, frequently revealed not only the truth which was to be delivered, but the sign by which it was to be accompanied or illustrated. 1 Kings 12:11. Ezekiel 4. Thus the rod of the almond tree and the seething pot were exhibited in vision to Jeremiah. The rod was an instrument of punishment; but in the almond tree which blossoms in January and bears fruit in March, when other trees do but begin to bud, there is an intimation that God would bring forward and hasten his word, as much as the almond tree is in advance of all other trees in its season: Jeremiah 1:12. MOSES BEN MAIMON discovers a further illustration in the name of the tree presented in vision. The Hebrew name of the almond is שׁקד shaked, from שׁקד shakad, to hasten, to be in advance; the hastening tree, from its blossoming so early in the year. Hence in the vision there is a paronomasia, or play upon the word, which the versions cannot readily convey. “Jeremiah, what seest thou? I see the rod of a hastening tree.—Thou hast well seen; for I will hasten my word to perform it.” The prophets, says this learned author, frequently employ equivocal and metaphorical expressions, with an intent, not to convey the obvious sense of the words, but that which may be collected from their etymology and derivation. Sometimes they see things which convey ideas different from what they see, and which are implied in another signification of that word which stands for the thing seen. Thus an almond tree [SHAKED] is presented before Jeremiah, and yet scarcely any respect is had to that tree, which was only an artificial memorial that God would hasten, [SHOKED] or watch over, the performance of his word, which is the other sense of the Hebrew word for an almond tree. Maim. Mor. Nev. 11:29.

Jeremiah 1:13. A seething pot—whose face is from the north. Hebrews The cauldron of war, Ezekiel 24:3, was already boiling, and sending forth its steam towards Judea. The Chaldeans were preparing to overflow the land, and the fury of the invading army is justly compared to columns of vapour from a boiler of great magnitude.

REFLECTIONS.
How good and gracious is the Lord! He left not himself at any time without witness in his church. While the young and pious Jeremiah was serving his God, the Messiah in person called and commissioned him as the first of prophets in his age. And the excuses of this holy youth from wane of eloquence, and want of years, not only mask his modesty and consciousness of the glory of the work, but also that the prophetic mission was altogether divine. Judah was now blessed with a young king, and a young prophet. Oh that they had been worthy of shepherds so divine.

We have next the support and comfort which the Lord gave this diffident youth with regard to the reality of his call. Like some other extraordinary messengers, he was designated to the work from his birth. Accordingly, God had gathered, consecrated, or sanctified him to the high mission of his ministry. Consequently, we should give all diligence to make our calling and election sure, with regard both to exterior offices and eternal glory, always remembering that Eli forfeited his priesthood, and Saul his throne by disobedience; and that St. Paul says, I keep my body under, lest after I have preached to others, I myself should be a castaway.

We have also the exterior comfort which God gave to the diffident prophet. Be not afraid of their faces, for I am with thee to deliver thee. Every minister who receives encouraging promises from the Lord in the commencement of his ministry, should hold them fast to the end of life. And this promise was literally fulfilled to Jeremiah, when all the princes of Judah sought his life.

Next we have the high and extensive powers of the sacred ministry. I have set thee over nations and kingdoms, to root out and to plant, to pull down and to build up. So it happened to every man, to every city, and to every nation, according to Jeremiah’s word, as we shall see in the history before us. Hence ministers, knowing whom they serve, must eradicate error, and pull down the strongholds of wickedness with a high voice. Commissioned from God, they hold the sentences of the wicked in their hand, who ought to tremble under the power of the word.

This mission of the prophet was accompanied with a double vision, an almond tree which blossoms among the first of trees, to mark the proximation of God’s judgments; and the seething pot or immense boiler with its face smoking from the north, importing that the northern kings, now tributary to Babylon, should assemble around Jerusalem, and that its criminal inhabitants should be as the meat designated for consumption. What an awful portrait of the judgments of God! May it teach us to tremble at sin as at the severest stroke of divine displeasure.

From the two last verses of this chapter we learn, that the exercise of the ministry among the unregenerate is a wrestling, a contest, and a warfare. Hence we should be careful not to give the wicked any advantage against us: and considering them as a people in full revolt against God, they must alternately be reduced to obedience by the arms of justice and of mercy. Seriousness and fidelity should distinguish the struggle, as it must assuredly terminate in crowns of glory, or in chains of darkness. 

02 Chapter 2 
Verses 1-37
Jeremiah 2:2. I remember thee, the kindness of thy youth. God now addressed them, that he might do the same to the children as he had done to the fathers, and rejoice over them as the bridegroom rejoices over the bride in the day of her espousals. Base must be the heart that could reject so gracious a message, and from a prophet so young. But the Israelites in those days, as Judah in later times, made ungrateful returns for favours so divine.

Jeremiah 2:6. Neither said they, where is the Lord that—led us through—a land of deserts and of pits? ושׁוחה veshuchah designates glens, gills, ravines, as well as pits, deep places, gloomy like the shadow of death, and where the sun cannot shine: a country without roads, a waste howling wilderness. Psalms 23:4.

Jeremiah 2:9. I will yet plead with you, saith the Lord; concerning the crime, the grievous crime and blindness of idolatry. I will yet plead with your children, and argue the question at large, if it can be adduced why you of all the nations of the earth should be the only people which have changed their gods? Is there any such thing in the more enlightened Isles of Chittim, and in all the nations of the Greeks, of whom you borrow arts and sciences? What benefit has this change of gods brought to your country? In the days of David, and other upright kings, you were happy; now the fine promises of Baal have superinduced the worst of miseries.

Jeremiah 2:13. They have forsaken me, the fountain of living waters. The figures here are beautiful. Fountains of water are the joy of citizens, around which villages and towns are built. God is a fountain of joy to his people, and a well of salvation; while the idols of the age, pleasure, music, feasting and dancing are but broken cisterns to the conscious mind, which seeks for happiness not dependent on created good.

Jeremiah 2:15. The young lions, the princes of Chaldea, have roared upon him, as on their prey.

Jeremiah 2:16. The children of Noph and Tahapanes. The inhabitants of Memphis and Daphni, cities of Egypt, Isaiah 19:11; Isaiah 19:13, have broken the crown from off thy head, by depriving thee of national independence. 

Jeremiah 2:18. What hast thou to do in the way of Egypt, to drink the waters of Sihor, the old name of the Nile, whose waters were black and muddy, according to Virgil: Et viridem Ægyptum nigrâ fœcundat arenâ. Georg. 4:291. This great river was called Siris by the Ethiopians, but the Hebrews retain the old name.—Or in the way of Assyria, to drink the waters of the river. The Euphrates in Syria is called by way of eminence, the River. Why vacilate, oh Judah, between those two great powers for safety? Egypt will strip thee. Babylon will destroy thee. Why not cast thy gods into the fire, and cry to heaven, as Samuel in Mizpeh, and Hezekiah in the day of rebuke and blasphemy? This idea is repeated, Jeremiah 2:33.

Jeremiah 2:22. Though thou wash thyself with nitre; that is, natron, steatite, or a peculiar kind of fuller’s earth found in Syria and Egypt: yet thine iniquity is marked before me. Natron will effervesce with acids like calcareous earths.

Jeremiah 2:23. How canst thou say, I am not polluted. Thy glory is thy shame. Hast thou not departed from me, the best of husbands, filling the valley of Jehoshaphat with thy bloody worship, immolating poor innocents to Moloch, and multiplying thy gods, as thy cities. Ah Judah, once the choice vine of Sorek, but now bitter as the apples of Sodom.

Jeremiah 2:24. A wild ass, flying from me as the swift-footed dromedary, to every criminal excess. The בכרה bichra, onager, is said to be the wild ass of the woods. Job 6:5. This animal, most difficult to tame, strikingly expressed the impetuous passions of gentile excesses, enormities, and shame, to which there is here a delicate allusion. In her occasion, when she strays for society with the male, who can turn her away. But in her month thou shalt find her. Those breaks of the jews for gentile feasts, are here rebuked by the wanton ass, the lowest of the brutes. Well might the kings, the prophets, and the priests of Judah be ashamed as a thief when apprehended for robbing his neighbour’s house.

Jeremiah 2:32. Can a maid forget her ornaments. בתולה betoolah, a virgin. Isaiah applies the word to Babylon, and other virgin cities, which had never been taken by storm, and plundered. Virgins were distinguished in the east from married women by the superior ornaments of dress: and the better sort of women would never appear without proper attention to that distinction. This was a very ingenious mode of reproving a harlot nation.

Jeremiah 2:33. Why trimmest thou thy way. See on Jeremiah 2:18. 

REFLECTIONS.
Our young prophet, being divinely inspired, goes from Anathoth to open his commission in Jerusalem. His sword is sharp, his words are strong, and his confidence divine. Oh what a sight, to see a child going to reclaim greyheaded rulers and priests from apostasy and crimes! He attacks them single-handed, and in their grand fort, the courts of the temple. Sinners and nations should be allured to repentance by the hallowed recollections of former years. The Lord remembered the kindness and love which distinguished the Hebrew piety in their youth, and the love of righteousness they sometimes showed in the day of their espousals. But ah, whither, whither are ye fled, oh happy days of infantine simplicity and active zeal. Shall man, who ought to grow in grace, degenerate into ignorance, and be carried away with the worst of crimes? Let him call to mind his first love, that he may weep and do his first works.

God expostulates with backsliders in most conclusive arguments. What iniquity have your fathers found in me, that they are gone after vain idols; and that in their troubles they have never enquired for the God who delivered them from the Egyptians! Was I ever wanting to bless their labours, and to defend their country, while they walked in my ways? Men who forsake the good ways of the Lord will one day be called upon to assign a reason for their conduct, and at a tribunal where they shall not dare to offer a specious defence. How grievous in the eyes of heaven is the criminal preference which men give to the pleasures of the age to all the hallowed delights of communion with God!

Apostasy is a crime not only grievous, but peculiar in its nature. Which of the nations of Chittim have changed their gods? Which of the southern nations, of whom Kedar is first, have changed their gods? These interrogations mark the highest displeasure of heaven against degeneracy of heart and conduct. God is indeed greatly dishonoured by a blasphemous and profligate public, but he is not so much dishonoured by them as by men who forsake the ways of righteousness. The heavens themselves are astonished and tremble at this.

Apostasy is a complicated crime. It forsakes God the fountain of living waters, to hew out cisterns, broken cisterns that can hold no water. God in the effusion of his Spirit, which flows in the channel of his ordinances, is this fountain of life; but they who seek help in idols, or in the pleasures, riches and honours of the world, shall be as much disappointed as those who come to seek water in broken cisterns.

Israel’s apostasy was horrible in its characters, worse than beasts in their feasts, and destitute of help in war. They relied on Egypt, though that nation had often plundered their country; and they immolated their infants to idols, wanted for glory and defence; yet neither Tophet nor Moloch pitied the fathers when bleeding by the sword. How awful that a people who have once known the Lord should ever return to their vomit, and commit the enormities of the age. Oh save my soul from the slightest shades of guilt, that righteousness may be my glory, my salvation and defence. 

03 Chapter 3 
Verses 1-25
Jeremiah 3:3. Therefore the showers, of the former and the latter rain, have been withheld. Other prophets make the same remark. God is not obliged to give luxuriant harvests to furnish feasts to a guilty people, who would ascribe those gifts to their idols.

Jeremiah 3:6. The Lord said unto me in the days of Josiah, when idolatry had prevailed for fifty years, from Manasseh’s ascension to the throne to the minority of this young king: nor could the king wholly suppress it during his reign, though he made great efforts.

Jeremiah 3:10. Yet for all this, her treacherous sister Judah hath not turned unto me with her whole heart, but feignedly. She took no warning by the fall of Samaria; and even at the great passover celebrated by Josiah in the eighteenth year of his reign, the princes had their idols concealed: Jeremiah 34:18-20. In this view, the sin of Samaria was less than the sin of Judah, for she worshipped idols professedly, while Judah, bowing in the temple of the Lord, worshipped all the gods of Syria. Her gods were as numerous as her cities: Jeremiah 11:13.

Jeremiah 3:12. Go, and proclaim these words toward the north. The principal part of the holy land lay north of Jerusalem, where some remains of the ten tribes still continued. Others say the phrase means, proclaim this great, this royal proclamation of grace, through the lands where the ten tribes were dispersed, as named in 2 Kings 17:6.

Jeremiah 3:14, Turn, oh backsliding children, saith the Lord; for I am married unto you. The prophet refers to the prayer of Solomon concerning Hebrew captives in a foreign land, that God would hear their prayer and restore them, 1 Kings 8:47; and give them pastors such as Ezra, Haggai, Zechariah, and Malachi.

Jeremiah 3:16. And it shall come to pass when ye are multiplied and increased— they shall say no more, The ark of the covenant of the Lord. Here a new scene opens, as in Isaiah 65:17; a new law, when the Messiah, not the ark of wood, should be the boast and glory of Israel. The ark, in which Christ then dwelt, divided the Jordan, and threw down the walls of Jericho; but then the same Lord will openly put all his enemies under his feet. 

Jeremiah 3:17. At that time they shall call Jerusalem the throne of the Lord. Whatever gracious comfort this great promise might afford the Jews under the second temple, (and they apply it wholly to themselves) all critics seem agreed that its grand bearings are on the new-testament church in the glory of the latter day. “Not the earthly,” says Poole, “but the spiritual Jerusalem, even the church, of which the earthly was a type.” Vide Synopsis in loc. Professor Cocceius, of Leyden, anno 1663, from whose Latin Commentary I translate this note, says, “This is that greater good and superior glory, which Jehovah shall reveal; not dwelling in the sanctuary, the holy place, but about to be manifested in the ways of Jerusalem, nay in all the earth.” Jeremiah explains what John means by σκηνωσει dwelt among us, 1:14; and which Isaiah, Isaiah 2:2, calls “the mountain of the house of the Lord, established on the top of the mountains;” that is, all his future glory, and indeed a greater glory than any mountain ever saw. This is the Jerusalem and the mountain hereafter to be the throne of Jehovah. Thus Psalms 82:1, is understood. “God standeth in the congregation of the mighty; he judgeth among the gods.” Besides, in or before that throne, Christ is the το ιλαστηριον, the propitiation, the mercyseat here after to be set forth. Romans 3:25.

All the nations shall be gathered to the name of the Lord. They shall join in the worship of his name, detesting all idols. Joel 2:32.

Jeremiah 3:24. Shame hath devoured the labour of our fathers. The altars and worship of Baal, and all the gods of Syria, which are called “a shameful thing: Jeremiah 11:13.

REFLECTIONS.
It is a doubt with some whether this chapter be connected with the preseding; the subjects however are not dissimilar in design. If argument would convert the wicked, here is argument of the most cogent kind: a harlot church recalled with all the eloquence of the ancient church. Man, biased by pride and self-love, is not in a state to judge of his own faults; but the mote in his brother’s eye he sees with perfect ease. A woman who leaves the best of husbands to prostitute her person, degrades herself to the lowest dregs of human nature; and the Hebrew doctors would make no scruple to sign her divorce, and absolutely prohibit her return. The prophet, founding his doctrine on this received opinion, exclaims, Ye are the men, ye are the nation, ye are the harlot church, ye have committed adultery with a thousand idols; and I hold against you the sentence of divorce in my hand.

The mercy of God to penitent sinners is greater than any mercy a harlot could expect from man. The law of the Hebrews, Deuteronomy 24:1-4, and the law of the Romans forbade an adulteress to be received back who had been married to another; yet God would still receive his backsliding people! Oh the grace, the unspeakable grace, which God from the bowels of his mercy discovers to fallen man! One would think that grace so great would warm the coldest heart, and draw the remotest offender back by repentance to his love.

The sin of Judah, as is frequently noticed, became much aggravated by her apathy concerning the Assyrian vengeance which fell upon the ten tribes. She saw all this, and still trifled with idols, and dallied with crimes. It is a sad mark that we are come to the last stage of depravity, when we can see multitudes perishing in their sins with perfect indifference and stupor of mind.

Israel, all polluted and depraved as she was, is yet invited to return as a profligate child to a parent, and as a faithless wife to the bosom of her husband. Yea, she is invited to return with promises which not only belonged to the age of adversity, but which reach down to the times of the Messiah. Though the ten tribes so far perished in exile that there returned but one of a city, and two of a family, yet they should be multiplied in the land. And so great shall be the glory of the latter day, that the ark of the covenant, once so celebrated in Israel, should not come into their mind. Christ, the true ark, should so far surpass it in excellence. He the ark contains the law; he is the hidden manna; he is the dry almond rod which ever buds, and rules the nations; yea, he is the God of glory who fills the mercyseat, and kindles the altar of the heart with heavenly fire. Why then remember the ark of wood burnt by the Chaldees?

The riches of divine grace are so great as to occasion, humanly speaking, some difficulty with the divine justice. But, I said, how shall I put thee among the children, and make thee the happiest of nations? How shall I do it consistently with my truth? How shall I do it in the eyes of angels, in the sight of the heathen who have known thy perfidy? Here the church is silent. He who asks the question must give the answer. Truly it must be first by regeneration and unfeigned piety: Thou shalt call me, my Father. It must also be secondly by confirmation: Thou shalt no more turn away from following me. It must be by seeking the opposite virtues of all thy vices, and by all the habitudes of piety and holiness. Hear this, oh backsliding soul. How shall God ever save thee! Thou who hast been so great a sinner, and hast backslidden in a thousand forms. Thou who hast been lukewarm in religious duties, and hast so often fallen in temptation’s hour. Yea, thou who in thy riper years, and perhaps after thy conversion, hast committed so many deliberate and premeditated acts of wickedness. With what face then can mercy place thee on the throne; and with what truth can the Lord say of thee, Well done, good and faithful servant. Oh make haste, and return to the Lord, that he may create thy soul anew in righteousness, for the God of truth cannot lie. 

04 Chapter 4 
Verses 1-31
Jeremiah 4:3. Break up your fallow ground. Hebrews ניר nir, novale; make new land, eradicate the thorns. Hosea 10:12. Our old phrase, the fallow deer, seems to give the exact import of the word. The deer that strays in the wilds and wastes of the forest, is an emblem of the unregenerate state of man. The old rabbins used to say, that the Spirit of prophecy was a rough spirit. Truly, soft words will not break up the heart where self-love has ever slumbered, and bitter weeds have ever grown.

Jeremiah 4:7. The lion is come up from his thicket. Nebuchadnezzar, whose generals at the head of divisions are like wild beasts let loose on the country, and like wolves and leopards devouring the land: Jeremiah 5:6.

Jeremiah 4:11. A dry wind, which bishop Heber calls the hotwind; if it blow long it destroys all the vegetation for that season. See on Psalms 48:7. Job 27:21.

Jeremiah 4:15-16. Watchers, the scouts of the Chaldeans, are come from a far country. They enter at Dan Laish, the first northern town of Israel, and thence traverse the mountains of Ephraim! The voice of alarm, the cry of Dan, makes the land tremble. How grateful should England be that she does not hear this cry, and see her beacons burn.

Jeremiah 4:23. I beheld the earth, the land of Israel, and lo, it was without form and void. Hebrews תהו ובהו tohu ve-bohu. The prophet uses here the words of Moses, Genesis 1:2. When the primitive mountains first rose by crystalization, they resembled naked islands of mud. So now, before this invasion the people fled; the birds also, finding no food in harvest, sought their meat in other places. All the vines and trees were stripped of their glory.

Jeremiah 4:31. I have heard a voice as of a woman in travail. This figure is repeatedly used by the prophets; but never except when visitations come to extremity. Chastity in the use of figures was required of the sacred writers, as much as Quintilian, in the eighth book of his Institutes, required it of the gentile poets. The paucity of words in the Hebrew language was amply supplied by the eloquence of nature. The prophets, were great masters of rhetoric, a study worthy of the christian sanctuary. Those figures however were more impressive to the Jews than to us, because they knew better than we, the cosmography and the geology of their country.

REFLECTIONS.
This chapter opens with a clear view of the Assyrian invasion. But the effects were all frustrated by a spirit of atheism and stupor. Judah, and the remnant of the ten tribes, are here called Israel; for on their conversion, we have a promise that they should not be removed into captivity. Hence the Lord, ever piteous of the calamities of man, takes a new occasion to call his people to repentance from the alarming situation of the country. There was yet a remedy, if the nation would turn to God by a genuine reformation. Let all ministers learn from this and similar calls to national repentance, that they must enforce those duties on a wicked age, by adducing the recent motives which the visitations of providence may offer for their aid. In particular, the wicked must be exhorted to that circumcision of heart, which abhors a relapse into former sins.

To succeed in drawing the nation to repentance, he describes the terrors of the invader’s approach. The lion is gone up from his thicket; (so Daniel calls the king of Babylon, Daniel 7:4.) The destroyer of all gentile nations is in full route to Jerusalem. He makes the whole land desolate, and every city without an inhabitant. He enters at Dan, and spreads his myriads on mount Ephraim. The fugitives are covered with sackcloth, and they lament and howl under the fierce anger of the Lord. The heart of the king is appalled, the priests and princes are astonished, the false prophets are all confounded. A dry wind makes the land as in the droughty time of Ahab; for God has given sentence against the country. Lo, yonder he comes. The vast line of his chariots, and of his cavalry swifter than eagles, cover the mountains with a cloud of dust. Woe unto us, for his scouts, and advanced guards are just at hand.

The prophet, still in vision of the enemy’s approach, avails himself of the voice of justice to redouble the strength of his warning voice. Oh Jerusalem, wash thy heart from wickedness, that thou mayest yet be saved, as when the Assyrians were slain in the time of Hezekiah. How long shall vain thoughts lodge within thee? How long wilt thou rely on Egypt for help? How long wilt thou palliate crimes, and practise superstition? How long wilt thou indulge in mental wickedness, and the idle reveries of concupiscence which engender every vice? Here we see that vain thoughts and a fallacious dependence on human hopes, are subversive of repentance, and highly provoking to God. Let us therefore pray that he would graciously cleanse our hearts, and so purify them by his grace, that no thought inconsistent with holiness and love may lodge a moment there.

While Jeremiah was endeavouring to make Israel feel, he felt himself. My bowels—my bowels. I am pained at the heart. Oh how tenderly he sympathized with his country when he saw it destitute of men, and even forsaken of the birds. And it was this sympathy and love which gave him courage to speak these hard words in the ears of the people. 

05 Chapter 5 

Verses 1-31
Jeremiah 5:2. Though they say the Lord liveth, surely they swear falsely. These words being in every one’s mouth, are but words, not sentiments. If men knew the grandeur of God, and studied his perfections, they could not trifle in his presence. Verbal confessions, the emanations of an infidel heart, are but aggravations of impiety.

Jeremiah 5:4. Therefore I said, surely these are poor; they are foolish—I will address myself to the great and the learned. Here the prophet found the same ignorance of God, in his covenant and in his providence. They looked solely at the things of the present life, and turned away their eyes from the dark cloud of a future world.

Jeremiah 5:7. In the harlots’ houses. Hebrews Harlot’s house. The groves and places consecrated to idolatry.

Jeremiah 5:8. They were as fed horses in the morning. The word mashkim here rendered, in the morning, has stopped the critics. The sense is, that they were as stallions in a morning when let out of the stables.

Jeremiah 5:10. Go ye up, and scale her walls, said God to the Chaldeans; for they could not ascend there without a commission first signed in heaven.—Take away her battlements. The LXX, Leave the foundations, meaning the temple, because they are the Lord’s. Severe was the stroke; but a father leaves hope for his children.

Jeremiah 5:15. Lo, I will bring a nation upon you from far. This mighty, this ancient nation, whose language the Jews could not understand, is generally understood of the Chaldees. It is said however, Jeremiah 5:10; Jeremiah 5:18, that God would not make a full end. Hence, as he spared a remnant by the Chaldees, and a remnant by the Romans, the query is whether Jeremiah was not led, as is often the case with Isaiah, to glance at future times, the Assyrian language being then the travelling language of Asia. Hezekiah’s servants told Rabshakeh that they understood it. Jonah, as appears from his mission to Nineveh, was able to preach it; and it was the court language of Babylon, for the magicians and Nebuchadnezzar conversed in Syriac concerning his dream. Daniel 2:4. Hence, there is a high degree of probability that Jeremiah, as well as Moses, Deuteronomy 28:49, had a remote view to the Romans, whose language is very dissimilar to the Hebrew.

Jeremiah 5:30-31. A wonderful and horrible thing— The prophets prophesy falsely, and the priests bear rule by their means. The LXX, “The priests clap their hands.”

REFLECTIONS.
In age and the decline of life constitutional diseases often make their appearance in characters so strong as to baffle all the healing art. So it proved in the present case. Jerusalem was approaching that crisis of crime which turns the balances of heaven to the side of vengeance. There was no man either on the bench, or at the altar, who stood up for equity in justice, or for purity in devotion. They would cover the foulest falsehoods by an oath of the living God. Consequently, though the temple gates were yet open, and though the altar yet smoked, devotion was but a civil homage and an accustomed respect for the Lord.

Ignorance was the character of the age. The poor were foolish; they were impetuously drawn away by every vice, and no impression was made upon them by the tender ministry of Jeremiah. On addressing the rich and the great, who by education knew the law, he found that they scorned the yoke, and wantoned in intrigue, in sabbath-breaking, and drunkenness. But mark now, the judgments denounced against them. As they laid snares for unprotected innocence, and sought to corrupt their neighbours’ wives, so God would lay snares for them. The prophet anticipating the calamity says, the lion is gone up from the thicket to make havoc of the flock; the swift and cruel leopard is couched to catch them by day, and the rapacious wolf shall enter by night in every northern avenue of the land. How well it would be for every sinner, before he launches into a course of crimes, to consider, and fully to consider, how he is to escape. Punishment may come in a thousand forms. Some arrow of the Lord may wound him, and against which he has no buckler. As thieves with all their dexterity do not always secure secresy and escape, and are made ashamed when taken, so it may be with a profligate age.

The complete character of Judah’s crimes was a disregard of the sacred ministry. The priests and people preferred the false prophets; and though loaded with crimes, they were infatuated to a confidence that the sword should never come. Hence we must regard a spirit of slumber on the brink of ruin as the last mark of heaven’s displeasure against a devoted nation; and we must regard oriental conquests as a sort of harvests which reaped the earth.

Before God destroys a degenerate people, he takes counsel, and often draws a striking line of connection between their peculiar crimes, and their peculiar punishments. Shall not my soul be avenged on such a nation as this? Yes, I will be avenged. As they have chosen to serve strange gods, so the remnant who escape the sword shall serve strangers, and in a strange land. Divine justice being still the same, let all ages be instructed by the errors and ruin of Israel and of Judah. God will intoxicate the drunkards, and rule oppressors with a rod.

As the wicked go on, blind to the future, and love to be flattered in their sins, the prophet forces the idea of the future upon them, by asking what will ye do in the end thereof? The wicked in their criminal courses generally fail to do this, and go on till overtaken by the hand of justice. Yea, degenerate nations go on till political destruction comes by the sword. 

06 Chapter 6 

Verses 1-30
Jeremiah 6:1. Oh ye children of Benjamin—flee out of the midst of Jerusalem. Many of this tribe lived in the city. Blow the trumpet [of alarm] in Tekoa, a village twelve miles from Jerusalem, according to Jerome. Kindle the beacon on Beth-haccerem; that is, the house of the vine; but tower is understood. It was a village, situate on one of the most conspicuous hills between Tekoa and Jerusalem. The prophet openly declared his ever- speaking vision; he would not have the blood of the city on his conscience.

Jeremiah 6:2. I have likened the daughter of Zion to a comely woman, with meretricious ornaments. A similar comparison is made of Babylon by Isaiah, Isaiah 47:1; and helpless is her condition when the day of visitation comes, being equally unprepared for hardships or for war.

Jeremiah 6:3. The shepherds with their flocks shall come upon her. The Assyrian kings with their armies shall prepare war against her, and surround the city with the lines of a siege. Isaiah 44:28.

Le premier des rois etait un heureux soldat.
Jeremiah 6:4. Let us go up at noon. In hot climates this is a time of military repose; hence the expression marks the enemy’s eagerness to take the city. And the next verse, Let us go by night, the usual time of storming, is of like import.

Jeremiah 6:6. Cast a mount. The original word signifies, a warlike engine used in sieges for casting stones or missiles, and which was placed upon a mount or eminence.

Jeremiah 6:8. Be thou instructed, oh Jerusalem, lest my soul depart from thee. God speaks here by his prophet, with the sword of the Chaldeans in one hand, and the olive branch of peace in the other. Even to the last they might have been saved, if king Zedekiah would have obeyed Jeremiah, speaking from the mouth of the Lord, and gone out to the king of Babylon, and submitted to mercy. On the other hand, if God should depart, the sword of the invader would fall on their heads. Then their fields, their houses, and their wives should be given to others.

Jeremiah 6:13. Every one is given to covetousness. The trumpet of jubilee had sounded indeed, but there was no land to be restored. The landed interest, taking advantage of poverty, and of all political changes, had wrested the lands of the poor into a perpetual possession. Woe to him that covets with an evil covetousness.

Jeremiah 6:14. They have healed also the hurt of my people slightly. They have closed the wound by promises of peace, before it had suppurated. Ostervald reproaches Drelincourt for having, in his consolations against the fears of death, consoled before he sanctified. Isaiah 48:8.

Jeremiah 6:16. Stand ye in the ways and see. Men who seek the truth must subdue evil propensities, and use the means of grace. They must ask of God in prayer, and of good men who have long walked in the ways of the Lord. They are encouraged to do so with the promises of peace of conscience, and repose in their country. Solomon, in his Ecclesiastes, after giving us the systems of the epicure, the stoick, the disgusted courtier, and the fool, concludes by saying, “fear God and keep his commandments.” The enquirer after truth should ask how the holy patriarchs walked, before and after the flood; and next how the apostates lived, after the pride of Babel. What was their character when they radiated from Asia as from a common centre; when they built strong cities for fear of their neighbours, as in Sodom, in Canaan, and in other places. We have their portrait drawn by St. Paul. Romans 1:20-32. Their passions made them like a troubled sea, in all the restless movements of strife and war.

Jeremiah 6:17. I have set watchmen over you, as in Isaiah 58. l; and a succession of prophets who have sounded the alarm against the reigning vices of their age. Ezekiel 3:17. The blame lay at their own door. Hosea 9:13.

Jeremiah 6:20. To what purpose cometh—incense from Sheba? Sheba formed part of Arabia Felix, and was celebrated for its incense and perfumes. See on Isaiah 1:13. The incense of worshippers in their sins is an abomination to the Lord. The sweet cane, the calamus aromaticus, is an ingredient often used in perfumes. Exodus 30:23.

Jeremiah 6:28. They are brass and iron. Their impudence resembles brass, and their obstinacy iron. GROTIUS.

Jeremiah 6:29. The bellows are burnt, the lead is consumed of the fire. Not so indeed; the lead subsides by its superior gravity. Blaney relieves us a little here: “the lead is entirely spent.” If the ancients used lead in refining silver, the resources might be exhausted, as all arguments had failed in reforming Jerusalem. The difficulty yet remains. As the Hebrews had no word for quicksilver, but use עפרת ipereth both for lead and quicksilver, which their merchants brought from Spain, Ezekiel 27:12, there can be no doubt but quicksilver is understood. It is contained in the ores of cinnabar, which abound in Spain, and is largely exported to refine the silver in Mexico. And as quicksilver readily combines with silver, and is evaporated in the fire, Jeremiah is correct in saying that the lead, that is, the quicksilver, is consumed in the fire. In our chemical laboratories, the fumes of quicksilver can be collected by a retort submerged in water.

REFLECTIONS.
This chapter associates with the preseding. Under the terrors of invasion, and of being treated not as a vanquished nation, but as rebels, the Lord calls them anew to repentance. Here we have, first, the base and degenerate state of the people. The daughter of Zion is compared to a fine but effeminate woman. The rulers had no resources in counsel, the priests had no influence with heaven, and the army had no courage to meet the enemy. So it is with bad men, and abandoned nations, when their day is come.

We have also the commission of the Chaldees to destroy the city. The Lord said, Prepare ye war against her: glean her as a vine. This shows that a nation cannot fall till it is first so determined in the court of heaven. The Jews had abused all their favours; therefore God would give their lands, their houses, and their wives to others.

They had attained to a pitch of depravity which extinguished modesty. They blushed not for their immodesty, but gloried in their shame; and no kind of wickedness is more provoking to God. They talked of their insults to religion, and of their daring immoralities, as subjects of adroitness and honour. Sad signs that the inhabitants of Zion resembled the inhabitants of hell; and we should be the more alarmed at it, if we had not in every town, circles of ungodly men in a similar situation.

We are more astonished at grace than at sin. Though Judah was thus most deeply depraved; yet God called them to repentance, and to accept of mercy. Be thou instructed, oh Jerusalem. Stand ye in the ways and see, and ask for the old paths. It is not the broad way that we are to seek, but the paths of a private humble walk with God, and with good men. Hence a national reform begins by sanctifying fear, by serious reflection, and by enquiring after the good way and worship of God.

We have next the contempt which Israel showed to the solemn charge of Almighty God. They said, we will not hearken; and again, we will not walk in the good and ancient way. Hence the Lord rejected the sweet incense of their sacrifice, and they were to him as base metal and as reprobate silver; for their apostasy was not the effect of error and ignorance, it was deliberate wickedness, and obstinate revolt. Hence refusing the cup of divine comfort, he resolved to drench them with the dregs and bitterness of their own crimes. 

07 Chapter 7 

Verses 1-34
Jeremiah 7:2. Stand in the gate of the Lord’s house, and call the people to repentance by arguments arrayed in all the glory and force of truth. This was the chief gate of entrance. The temple had three gates on the north, and three on the south. The character of these addresses, Dr. Dahler thinks, associate with the degenerate times of Jehoiakim.

Jeremiah 7:4. Trust ye not in lying words, muttered daily by the false prophets, saying, the temple of the Lord, the temple of the Lord, the temple of the Lord, are these. Not these courts in which ye worship, but the temple of the Lord, השׂה haittah, vos estis, are you; as the Syriac version reads. “For the Lord chose the temple, not for its own sake, but for his people’s sake.” 2 Maccabees 5:19. Which temple, says Paul, are ye. “The Most High,” said Stephen, “dwelleth not in temples made with hands.” Acts 7:48. Isaiah 66:1. The prophet does not reprove the people for a just veneration for the dwellingplace of Jehovah, but for approaching his courts in their sins. Where else indeed could they go in the day of trouble? Moses hasted to the oracle when Korah rebelled. Hezekiah spread the letter of Sennacherib before the Lord; and Daniel opened his window which looked towards Jerusalem.

The Targum has a long but an irrelevant note here, that the word temple is thrice repeated, because the people were required to appear three times every year before the Lord. Deuteronomy 16. On the contrary, it is thought that this superlative of the Hebrew grammarians is used here, as in Isaiah 6:3, to designate the unutterable holiness of God.

Jeremiah 7:14. Therefore will I do to this house, in which ye trust, as I have done to Shiloh, polluted by the sacrilege and adulteries of Eli’s sons. The ruins of Shiloh, which the Philistines or some others destroyed, as those also of Samaria, show the sentence suspended over this temple for greater pollutions than Shiloh ever knew. 1 Samuel 2, 3, 4. Ezekiel repeats the same denunciation against this temple, once the beauty and glory of Israel: Ezekiel 7:20-22.

Jeremiah 7:16. Pray not for this people. Such also was the injunction on Ezekiel, with regard to particular visitations: chap. 14. Et non obsistas mihi. Do not throw thyself in the gap as Moses did, when God said, “Let me alone.” Exodus 32. He sometimes speaks roughly to sinners, as to Nineveh. What else will do? But wherever the fainter signs of repentance appear, his arm is weak, his feet are slow. Jeremiah knew this. We therefore find him crying, Jeremiah 14:7, Oh the Hope of Israel, the Saviour thereof in time of trouble; why shouldst thou be as a stranger in the land? Yet here again we find his prayer was rejected: Jeremiah 14:8-12.

Jeremiah 7:18. The women—make cakes to the queen of heaven. It appears from Jeremiah 19:13, that they had domestic altars on the roofs of their houses, like the high altar in the valley of Tophet. The word melecheth, queen, means the moon. The Chaldaic reads, stars; and the LXX, hosts. This is Sabianism, a worship wide as the oriental world. Herodotus says, in Polymnia, that “when Xerxes sailed to subjugate Europe, he awaited the rising of the sun, and poured from the bridge sweet odours, and strewed the road with branches of myrtle. When it was open day, he poured libations into the sea with a golden phial, and prayed the sun to remove whatever impediments might obstruct his subjugation of all Europe.”— From the loss of his army, and the narrow escape he had over the bridge he had built across the Danube, it does not appear that the sun paid any regard to his vows. He had no sooner recrossed than he perceived, on the opposite shore, a Gothic army in full route to destroy the bridge. A book was published at Paris in 1794, collected from travels in Louisiana, which names temples, altars, and fires as existing among those Indians; and adds, that at certain seasons they went up to the top of a hill and smoked their calumets to the rising sun. See on Job 1:15.

Jeremiah 7:21. I spake not to your fathers—concerning sacrifices. The spirit of the law being comprised in such words as these, “Obey my voice, and I will be your God—to obey is better than sacrifice.”

Jeremiah 7:29. Cut off thy hair, oh Jerusalem. Velle comam tuam, tear off, pluck or cut thy whole fleece of beautiful hair. Weep, for thy wounds shall never be healed. Baal’s altar smokes in the temple, therefore the polluted temple where I put my name, shall be reduced to ashes 2 Kings 21:4; 2 Kings 21:7; 2 Kings 23:4.

Jeremiah 7:31. They have built the high places of Tophet—in the valley of the son of Hinnom. They have followed the example of the Canaanites, who burnt their children there. Psalms 106:38. See also on Isaiah 30:33. If this prophecy were delivered during the reign of Jehoiakim, they must have rebuilt the high places to Moloch, for he had destroyed them. 

REFLECTIONS.
What a scene is here presented to the mind! The weeping prophet preaching at the gate of the temple, while the altar within, surrounded with hypocrites, was smoking with victims to the Lord, and while the altar of Tophet without was smoking with human victims to demons! What sort of words may we expect to hear. What sort of sentences must the seer denounce. Truly such as follow in this and the two succeeding chapters.

The sins which brought the hovering cloud of destruction on Judah are principally three. First, a false confidence in the temple of the Lord, which term is thrice repeated to mark the glory of the place, and the confidence the people had in its safety. They presumed that the Lord would defend this mansion against the Chaldees, notwithstanding their wickedness, because he had defended it by a most signal miracle against the Assyrians. They were forgetful that when the heart is estranged from him, neither temple, nor splendour, nor altar can attract his regards.

The second sin was injustice and oppression, a sin often reproved by the prophets. They oppressed the widow, the orphan, and the stranger; and therefore God delivered them to be oppressed by the heathen.

The third sin is idolatry, in every horrid form; and so much so, that a very large proportion of the families in Jerusalem had made their children pass through the fire to Moloch. The Lord therefore would purge the blood of the infants by the blood of the people.

We may farther remark, that the first of those three sins was the most provoking to God, because it is repeated, Will ye steal, and murder; and then come and stand before me in this house, and say we are delivered to do all these abominations? Mark well; there are no sins so heinous in the sight of God as those which pervert religion, and defile his name.

It is the first duty of the ministry to take away the false confidence of sinners, and to undeceive them with regard to their presumptuous hopes. Eli’s house trusted in the ark, while they wallowed in wickedness; and the Lord made Shiloh desolate for ever. So God was about to make Jerusalem desolate, and an astonishment to the nations. Yea, he would do to Judah by the king of Babylon, as he had done to Ephraim by the king of Assyria. The sinners in the sanctuary, throughout all ages, must expect the same treatment, for with God there is no respect of persons. Neither ark, nor temple, nor creed can save the men who do not hold the mystery of faith in a pure conscience, and in righteousness of life.

God abhors the devotion of impious men. If they did not adore him with the heart, he would not receive their gifts. The love of God and of their neighbour, was the sum and substance of the moral code: therefore he never would suffer the devotion of the altar to substitute the devotion of the heart. All men are required to worship the Lord in spirit and in truth.

As Judah rejected the tears of true repentance, which would have saved them from captivity, the prophet directs them to weep for despair, that if possible a desperate remedy might save in a desperate case. Cut off thine hair, oh Jerusalem; because he would change the name of the valley Gehinnom, (called in the new testament Gehenna, or hell-fire) into the valley of slaughter. Yes, the deluded parents and the applauding public should fall in the very spot where they had burnt the infants in the arms or in the belly of Tophet, that desolation might follow wickedness, and that heaven and earth might attest the judgments of the Lord. 

08 Chapter 8 

Verses 1-22
Jeremiah 8:1-2. At that time—they shall bring out the bones of the kings of Judah—of the princes—of the priests, and the bones (as in the Chaldaic) of the false prophets. They shall spread them before the sun, the moon, the stars and the planets, the gods they have adored, gods which now could neither pity nor save. Oh barbarous insults of a wanton soldiery!

The cause of those depredations was not malice against the dead, but conformably to ancient usages, and the hope of finding treasure in the tombs of princes. Herodotus says that Semiramis, queen of the Assyrians, built a stone bridge across the Euphrates in Babylon, and raised a sepulchre on one side in the middle of the bridge, that the passengers might ever have death before their eyes. She placed in front the following inscription. If any king, who shall reign in Babylon after me, shall find himself in need of money, he may open this sepulchre, and take whatever he may need; but let him not open it at all times in case of need, for if he do, he will find nothing to his advantage.
This sepulchre remained unopened till Darius the Mede had taken the city, who on opening the vault, found one dead body, with this inscription. Hadst thou not been insatiable of money, and infamously avaricious, thou hadst not violated the sepulcuhre of the dead. Such was the wit of Semiramis. Euterpe.
Solomon, says Josephus, (Antiquities of the Jews, book 9. and last chapter) laid up vast treasures in the sepulchre of his father, which remained untouched till the days of Harcanus, who in a case of emergency opened one of the vaults, and took out three thousand talents of silver. Herod also opened another vault, in which he found considerable treasure. This custom, it appears from Zozomon’s ecclesiastical history, near the end of book 9., was a general practice in the ancient world; and by consequence, the Chaldean army desecrated the tombs in the hope of finding treasures. Our Saxon ancestors had similar customs. A gentleman who had an ancient residence near Kirkstall Abbey, west of Leeds, affirmed that the masons, building a garden wall, said that the earth had been cast. He bade them go down till they could find a foundation. They presently found a stone coffin, which on being opened, contained the gold head of a cane, the heels of a man’s shoes, and an antique spoon of silver, whose handle and mouth were round. They searched for coins, or Peter’s pense, but none were found. It was the coffin of one of the abbots.

Jeremiah 8:7. The stork, the ciconia; the turtle, mentioned twice by Solomon; the grus, or crane, birds of passage which returned to Syria in the spring; and the swallow, which enjoys two summers in one year, coming and going in their season, to teach man obedience to the laws and judgments of the Lord. Why should the ant reprove the sluggard; or the ox, and the ass, which know their master, reproach man so learned and wise that does not know his God? If according to St. Paul, the perfections of the invisible God be clearly seen in the mirror of creation, is not man left without excuse who revolts against a code so wise and good. By consequence, the hostility of his passions against all divine conformity, demonstrate the latent and inborn depravity of the human heart.

Jeremiah 8:10-15. Therefore will I give their wives. These verses are repeated here, from Jeremiah 6:13-15.

Jeremiah 8:16. The snorting of his horses was heard from Dan; that is, the colony of Dan, that stole Micah’s image, as they went out to seek a settlement in the north-east point of the land. This was the place, or great road to Carchemesh, where the Chaldean army entered.

Jeremiah 8:17. Serpents, cockatrices [now called basilisks] that will not be charmed. The Chaldeans. See on Psalms 68:4.

Jeremiah 8:20. The harvest is past—we are not saved. When the Jews were become weak and idolatrous, they balanced in their minds whether it were better to seek alliance with Egypt, or with Babylon. The former of the great powers being preferred, they said, as soon as the Egyptians have reaped their harvest at midsummer, they will come up and save us. So they trusted in an arm of flesh, and were deceived by the broken spear.

Jeremiah 8:22. Is there no balm in Gilead? Some say this was the gum of a tree peculiar to mount Gilead; others, that it was the resin of the terebinthus, far famed for its healing virtues. This mystically is Christ, the tree of life, whose leaves are for the healing of the nations. Jerusalem was a great hospital, all diseased and all astounded, as though they had drank a potion of hemlock. 

REFLECTIONS.
Continuing the subject of the terrors of the Babylonian army, the prophet says that their generals, enraged against the Jews, should open the tombs of the kings, the priests, and the prophets, and strew their bones profanely abroad, as the bones of an ass. This was a sore reproach and affliction; and was used by Nehemiah as a powerful argument to Artaxerxes. “Why should I not be sad, seeing the sepulchre of my fathers lieth waste.” Nehemiah 2:8. Hence shame and the severest mortification must be expected in the day of God’s indignation.

As the principal thoughts in the middle of this chapter have already occurred, we may hasten to the sorrows of the prophet for the approaching calamities of his country. He bewails these with a profusion of tears, that sorrow in him might excite sorrow in others. So David wept for the men who kept not the law; and so Christ wept over the city when he announced the Roman invasion. Jeremiah’s piety we see was distinguished by tenderness and love; it associates most intimately with the piety of other inspired men. He laments in particular that the state of things was too bad for help and hope. The harvest is past, the summer is ended, and we are not saved. When the Egyptians had reaped their harvest, on which their existence depended, they were ready for military operations. But there was no help in Egypt, nor was there any help from the Lord; for the people misused his prophets, and mocked at their ministry. Hence there is a crisis both with men and nations when there is no more remedy. This last consideration, no more remedy, is the last of calamities. There was no more healing virtue in the far-famed balm, or gum of the tree in Gilead, which when mixed with oil was very efficacious in the healing art. The physicians there had now no skill. Judgments did not reform the people; and no prophet was believed, except the false prophets; therefore they consummated the measure of their wickedness by killing the prophets. Indulgence made them wicked, judgments seared their conscience, and grace revolted all their soul. Truly there was now neither balm nor physician which could do them good. Nothing would now do but the excinding arm of vengeance: hence God said to the heathen, “Prepare ye war against her.” 

09 Chapter 9 

Verses 1-26
Jeremiah 9:2. Oh that I had in the wilderness a lodgingplace of wayfaring men. In countries where the peasantry are very poor, travellers provide for themselves as they can. Even in Spain many of the passadoes only lodge the traveller; he must provide his own food. Jeremiah preferred a lodging among the country poor, rather than occupy his station in the temple. In the East they have caravanseras, often dirty and very offensive.

Jeremiah 9:4. Take ye heed every one of his neighbour. Take heed of his tongue, his bow is already bent. Take heed of your character among the people of Sodom; take heed of your property, of your wife, of your daughter, yea of your own life. Do we need books on original sin? Is not every heart a volume?

Jeremiah 9:5. Weary themselves to commit iniquity. What is it that bad men will not do to gratify the leading passion of their heart? Money, honour, the tenderest ties, and life itself must go in pursuit of some imaginary pleasure. But when the prodigal drank water instead of wine, “he came to himself.”

Jeremiah 9:10. Both the fowl and the beasts are fled. The remark of Jerome on Hosea 4., applies here. “He who thinks that this has not happened to the people of Israel, let him behold Illyricum. Let him behold Thrace, Macedonia, and Pannonia, and all that tract of land from Propontis and Bosphorus to the Alps; and he will then confess that not only men, but likewise every animal, which was originally formed for the use of man, are extinct, and swept away by the besom of destruction.”

Jeremiah 9:12. The land—is burnt up like a wilderness. When Bonaparte was on his march to Moscow, the Russians set the metropolis on fire that the French might find no shelter. It is likely that the Hebrews did the same to stop the progress of the invading armies, the word burning being of frequent occurrence.

Jeremiah 9:15. I will—give them water of gall. Hebrews ראשׁ rosh, or hemlock. This word must designate a herb, because it grows in the furrows, or bye- places of the field. Hosea 10:4. Moses also associates this plant with wormwood, as in the present instance. With these herbs a stupifying potion was made for culprits before their crucifixion. 

Jeremiah 9:17. Call for the mourning women, taught to touch the minstrel, and utter in dirges the sentiments of a wounded heart for the loss of parents and children. See more in Dr. Beattie’s Minstrel, a beautiful poem; and on Genesis 50:10. It would seem, from Jeremiah 9:20, that women were taught the pensive art by their ancestors. “Oh ye women, teach your daughters wailing.” The prophet justly calls on the women to mourn, for they had been particularly faulty in drawing their husbands to idolatry; “to walk after Baal in the imagination of their heart.”

Jeremiah 9:21. Death is come up into our windows. The Hebrew soldiers being slain, the assailants overleaped the walls, and stormed the barricaded houses by the windows. These are the scenes which call for the prophet’s tears.

Jeremiah 9:25. I will punish all the circumcised with the uncircumcised. Egypt, Edom, Ammon, and Moab; and all the house of Israel, uncircumcised in heart.—Blaney. After this time, as in Daniel the xith, Syria became the successive theatre of wars, and in scourges so disastrous that the country to the present age has never recovered its glory.

Jeremiah 9:26. All that are in the utmost corners. Nearly all the Versions support the marginal reading: “All who have the corners of their hair polled, or cut short.”

REFLECTIONS.
We have just followed the weeping prophet, in an awful portrait of the sins and the punishments of his people. But when he came to see that the harvest was past, and no salvation; and that the balm of Gilead failed of a cure, the tears trickled down his cheeks, and here he sighs for torrents of tears as the only consolation which remained for his soul.

He not only wept, but he wept for the mountains, he wept for the cities, and wished to fly from a place already accursed in the sentence of heaven. Shrinking from the sight of villas, of palaces, and pleasure-grounds, he sighed for a shepherd’s hut, frequented only by a peaceful group of travellers. Ah, when prophets and saints are prompted to escape a country, and when the Holy Spirit departs from a guilty people, the hour of visitation is just at the door. Yet, oh Lord, stay, stay with Britain; forsake not thy Zion, nor take thy Holy Spirit and arm of sure defence from a forgetful people. This plaintive prophet assigns just and awful reasons for this wish. His people having quenched the emotions of grace, rejected the ministry, and stifled humanity, were rapidly approaching the resemblance of devils rather than men. Every man prevaricated, and bent his discourse as a bow to wound his neighbour, and to supplant him in trade. They were as fed horses neighing for their neighbours’ wives; and they wearied themselves to commit iniquity. Oh what have thy prophets to do any longer among such a people?

While Jeremiah, looking on the dark side, saw nothing but baseness, rust and dross among his people, the Lord saw a small quantity of precious metal among the mass. Therefore said he, “I will melt and try them.” The famine, the pestilence, and the sword were furnaces through which the people passed, and but a small proportion escaped. Hence, as the canker would soon consume the whole, the Lord seemed compelled to hasten his vengeance, lest the remnant should be as the multitude.

On hearing God’s terrible design, the prophet’s sorrow flowed afresh. He wept for the wailings of Zion, to see her young men defeated in the field; he wept for the open country strewed with the slain, and for the survivors about to be scattered among the heathen. Yea, he calls upon Jerusalem to join him in tears; to employ their mourning women, and women most skilled in funeral cries. He calls upon the delicate women of Jerusalem to train up their daughters, not to the fascinating powers of music and song, but to those doleful wailings which better became their situation. What a mirror in which other nations may see their own portrait.

This catastrophe should not be averted by any wisdom or might, or wealth of man. Ahithophel was famed as an oracle in counsel. Samson gloried in his might, and Hezekiah was ostentatious of his treasures. No good followed in any of those cases: so it should be with Jerusalem. The circumcision of Judah was become uncircumcision, and therefore they are sentenced to suffer with the gentile nations. The true glory of man is to know the Lord, and to exult in his favour. Here, though not expressly named, he seems in his sorrows to glance his eye on the gospel glory. St. Paul at least found this passage pertinent to the case of the learned Greeks, to humble the pride of science by a display of the superior wisdom of God in the gospel, which reveals glories which eye hath not seen, nor ear heard. 

10 Chapter 10 

Verses 1-25
Jeremiah 10:2. Be not dismayed at the signs of heaven; at the position of revolving planets on which the augurs found predictions, and discover their ignorance. Be not dismayed at solar eclipses, at the aurora borealis, which cheers the northern regions with light during their long and dreary winters. Job 37:22. At the luminous appearances of some of the comets. The Saxon chronicle records, that “in the year of Christ, 678, a comet appeared, which shone every morning like a sunbeam.” Fear may often produce good effects on the less instructed public, as the total eclipse of the sun which happened during the great battle between the Assyrians and the Medes, which probably saved the effusion of blood by stopping the fight.

Jeremiah 10:4. They deck it with silver and gold, and fasten it with nails. Hebrews מסמרות mesemeroth, nails of ornament, or splendid nails. Satire, as well in Horace, as in Isaiah and Jeremiah, seems the most successful armour against idolatry. See on Isaiah 40:19; Isaiah 44:9.

Jeremiah 10:9. Tarshish is the same with Carthage. The LXX render this differently. See Isaiah 23:6. Uphas or Ophir, was Africa without a doubt. Bochart has led the critics astray by affirming it to be a place near Ceylon. See 1 Kings 9:28.

Jeremiah 10:10. The Lord [Hebrews JEHOVAH] is the true God. Though satire, as above, be powerful in covering idols with shame, it is a fact, that the demonstrations of the being and perfections of the Deity, drawn from the creation, fix in man the best ideas of the Godhead. Justin Martyr argues thus, in his apology for the christian religion; that though the heathens exclaimed continually, ‘the gods—and may the gods;’ yet when any catastrophe befel mankind, their exclamations were, “Oh the great God— oh the true God—or, oh the good God!” The invisible things of him are clearly seen, being understood by the things that are made. Romans 1:20. The diffusion of divine knowledge will chase idolatry from the earth.

Jeremiah 10:11. Thus shall ye say—the gods that have not made the heavens and the earth—shall perish. This verse is written in the Chaldee language, that the Jews, when tempted by the Babylonians to idolatry, might have an answer in their own tongue. So St. Paul uses the word anathema maranatha, that the christians might answer the Jews in the Syriac, who loved not the Lord Jesus. It is acknowledged by all the Versions and MSS.

Jeremiah 10:13. When he uttereth his voice, by loud peals of thunder, the trembling earth, the affrighted hinds, and the haughty heart bow beneath his terrors. Psalms 29. Job 37:4-5.

Jeremiah 10:16. The portion of Jacob is not like them. Oh my soul, thou hast said to the Lord, thou art my portion. On the other hand, the Lord’s portion is his people, Jacob is the lot of his inheritance. The heathens placed their cities and countries under the care of imaginary gods; it was the same with their temples. But Israel rested under the shadow of Jehovah’s wings. Ruth 2:12. Psalms 62:7.

Jeremiah 10:21. The pastors are become brutish. Their princes, as in the Chaldaic. The whole head was sick, and the whole heart faint.

Jeremiah 10:22. The noise of the bruit is come. Our translators have here used the French word bruit, which signifies noise, rumour, report. Every messenger brought a confirmation of the report, that the Chaldeans had entered the land.

REFLECTIONS.
Jeremiah, unable to save his country from captivity, endeavoured to preserve them in captivity; for if they were intermarried and corrupted with the heathen, as the ten tribes were, they could never be restored. He charges them, in the name of the Lord, not to believe in judicial astrology, not to practise gentile superstition, nor be dismayed at their omens. It is difficult to say, whether the Chaldees or the Egyptians were the first inventors of occult sciences; but all other nations had the calamity to derive it from them. These sciences had their origin in the ignorance and crimes of early society. Man, having involved himself in some atrocious guilt, looked every way to throw off the enormous load, and once more to taste the charms of a quiet conscience. Finding, after a thousand struggles, no associates on earth to share in his guilt, except his own impetuous passions, his revolting heart wished to palm all his errors on the Father of purity and love. To do this avowedly, was a thought too impious for the worst of ages, and the darkest of times: he therefore felt relieved and comforted by the strange notion, that all the moral actions of men, the vicissitudes of their lives, and the times of their death were fixed by an eternal fate. The book containing the laws of this fate he fancied to be the starry heavens; and to decypher their bearings he invented his horoscope, and attempted an infinitude of prognostications extremely insulting to common sense, and the moral feelings of the heart. Thus he perverted astronomy, the first of sciences, to the grossness of superstition, and made it the parent of guilt. Thus error in opinion was occasioned by depravity. The orbs of heaven are set for signs and for seasons, to govern the days and the years; to announce the glory and perfections of God, and to aid the intelligent universe in devotion. They revolve in their orbits, they attain an opposition, and ascend into a conjunction according to fixed laws, subject to human calculations: their influence is always benign and gracious. But read now our weekly papers, and see a daily catalogue of calamities happening to man. Read our sacred and profane historians concerning the rise, the revolutions, and the fall of empires, and say whether any fair connection can be traced between them, and the influence of the planetary world. Hence it may be concluded, that judicial astrology is an insult to reason, an opiate of grief and guilt. All anguish is soothed by the adage, It was to be so: it was fixed by the laws of an eternal fate. And when a christian carelessly suffers his mind to believe it, he offers violence to the sacred writings, which everywhere represent God as governing the world by his own presence, by his holy angels, and by a providence which numbers the hairs of our head.

Jeremiah, to save his people from idolatry, satirizes the vanity of idols: but while doing this, the insulting contrast between idols and his God fired his soul to cry out, Oh Lord, thou art great. Who would not fear thee, thou king of nations? He then resumes his favourite theme, lamentations for the ruin of his country: his soul was wounded in the wounds of his people. He heard the bruit from afar, and saw his city become the habitation of dragons or reptiles.

During the dark and evil day, he consoled himself in the protection of providence. Oh Lord,— it is not in man that walketh to direct his steps. His goings are of the Lord. In a moral view he may act a wise part, and rule his affairs with discretion. But there often occurs a crisis of calamities to men, and to nations, in which we must be borne away with the torrent, and leave the helm in the hands of God. So it was with Joseph in Egypt, with Job in his afflictions, with David in exile, and with the Hebrew nation in their long captivity. Our faith must rest on the promise, till we can say the Lord hath done excellent things. 

11 Chapter 11 

Verses 1-23
Jeremiah 11:14. Pray not thou for this people. The Chaldaic and the LXX, Deprecate not the scourge of war coming upon them. We find the same sentiments more fully expressed in Ezekiel 14., confirming the doctrine, that there is a point with men and nations, when they sin beyond the power of recovery.

Jeremiah 11:16. A green olive-tree. Israel is often compared to a vine, or a flourishing tree. Psalms 80. Isaiah 5, Isaiah 61:3. But now the lovely tree must wither, the vine must be rooted up. The holy flesh, Jeremiah 11:15, having committed adultery with Ashteroth, has lost its sanctity, and all its ancient glory.

Jeremiah 11:19. Let us destroy the tree with the fruit thereof. This is an obscure text. There are almost as many readings as there are versions. The Chaldaic and the LXX read, Let us send or put wood into his bread; which seems to imply that they would beat him to death with rods, and thus destroy the tree with the fruit, by cutting it down. But the Hebrew word may be read flesh, either of man or beast. Of beasts, Leviticus 3:11; Leviticus 21:8; and of men, Job 6:7. Hence some read, Let us break or put wood in his flesh, by breaking the rods with scourging him. Consequently Jeremiah, viewing himself as a lamb, or as a bullock brought to the slaughter, could not but have a reference in the spirit to the sufferings of the Messiah. The holy prophets most assuredly did every thing with a view to his coming, and could not but associate all their sorrows and all their joys with those of the Saviour.

REFLECTIONS.
A new scene opens here. Jeremiah, going through the streets of Jerusalem and the cities of Judah with the covenant of God in his hand, the covenant to which they themselves had sworn at the great passover of king Josiah, still protests against the crimes of his country, and takes the ground where the feet of former prophets had stood. He accuses them of breaking the covenant by idolatry, to which their fathers had sworn in Horeb. The double apostasy being thus fully proved, he boldly announced the curse. Behold, saith the Lord, I bring evil upon them which they shall not escape; because, as he often said, their gods were more numerous than their cities, and their altars were more than the streets of Jerusalem. Oh to what a crisis did sin and apostasy bring this once glorious nation! Their sun set in the darkest clouds; and all their tide of prosperity was lost in the dregs of misery.—Let the christian preacher learn of Jeremiah how to address incorrigible men, who have wickedly departed from the faith of their fathers.

The prophet not only developed sin, but faithfully discharged the more painful task of pronouncing sentence against his country. He averred that the Lord had prohibited prayer for their deliverance; that he was commissioned to pronounce a divorce between the Lord and his beloved, ironically so called; and that the holy flesh of burnt-offerings shall no longer expiate her guilt. This was coming to a full issue with the wicked; this was clinching the nail; and every audacious man who despises grace and justice must eventually expect to hear the same language.

If the human heart when closely pressed by the ministry be not awed by terror, or softened by repentance, it will revolt against the preacher. The men of Anathoth, a city of priests, menaced Jeremiah with massacre, if he did not cease to prophesy in the name of the Lord. Men given up to a reprobate mind cannot bear to be tormented before the time. When the princes of Judah solicited Zedekiah to put the prophet to death, they said, he weakened the hands of the men of war; but here the men of Anathoth had no reason to assign but the malice of their hearts. And these were the very priests whose impure hands had assisted to set up Ashtaroth in the house of the Lord. How lamentable that in every persecution of the saints, the priests have been foremost to move it.

We have lastly the recoil of vengeance on their own heads. The Lord declared that their young men should fall in the field, that their families should die with famine, and no remnant should escape. Hence the punishment on Anathoth was more severe than on Jerusalem. Let clergymen hear and be sanctified. The servant who knows his Lord’s will, and does it not, shall be beaten with many stripes. 

12 Chapter 12 

Verses 1-17
Jeremiah 12:4. He shall not see our last end. This is sadducean language, as Psalms 104:5. “The Lord will not see, neither will the God of Jacob regard.” This species of atheism blunts the edge of the ministry, and utterly supersedes the moral principle. Why then do the wicked fear the future? The mere probability of a day of final scrutiny should deter the unbeliever from the dreadful game of crime.

Jeremiah 12:5. How wilt thou do in the swelling of Jordan. The river derives its name from Jor, which signifies a spring, and Dan a stream at Dan Laish, the northern frontier town of the Holy Land. These two streams meeting at Benias form the Jordan. A little to the south they form the waters of Merom, Joshua 11:5, or the lake Semechonitis. Here, by many tributary streams, Jordan assumes the character of a river.

The river, from Dan to the Dead sea, runs south about one hundred and thirty miles. It has been followed and surveyed by innumerable travellers, distinguished by genius and extensive learning, so that we see in their writings the swelling stream of this interesting river, adorned with stately trees, called in sacred literature the pride of Jordan; and intermixed with willows and shrubs.

The sea of Tiberias or lake of Galilee is one of the most pleasant scenes in that part of the country, and on all sides its distant shores and towns can be seen. The stream in some places is not more than from twenty to thirty yards broad, but rapid and deep. But after receiving powerful streams from the east, a few leagues below the lake, the river becomes broad, and may be forded in one or two places.

The whole plain of Jordan from the mountains of Judea on the west, to those of Arabia on the east, may be called the vale of Jordan. But in the centre of the plain, which is about ten miles wide, the river descends into a lower valley, varying in width from a mile to a furlong. In March, like the Nile, it rises from sixteen to twenty four feet, and the whole vale is one continuous sheet of water.

On the banks of the river there are close thickets, and thickets extending to the lower plain, which justifies the words of Jeremiah, “The lion is gone up from the thicket;” his anger is “like a lion from the swellings of Jordan.” Those coverts afford lairs, and ample retreats for the wild beasts.

The waters of the Jordan begin to rise in the month of March, by the latter rain just before the barley harvest, as is noted in Joshua 3:15; for the Israelites crossed the Jordan at the barley harvest, when the river had overflowed its banks. 1 Chronicles 12:15. This is the first month of their ecclesiastical year. But the main cause of the swelling of the river is the melting of the snows on the mountains of Shaik, the eastern range of Lebanon. This cause produces the same effects on the Euphrates, but more so on the Tigris. “He filleth all things with wisdom, as Phison, and as Tigris, in the time of the new fruits.” Sirach 24:25.

Burckhardt, the German traveller, says, “The valley of Jordan, now called El Ghor, begins at the lake of Tiberias, and has the direction of north by east, and south by west. The great number of rivulets on both sides which descend from the mountains, form numerous pools of stagnant water, and produce a pleasing verdure of wild herbs. But the ground, excepting spots cultivated by the Bedouins, is parched and desert. The river, on leaving the lake, flows near the western hills for three hours, and then inclines towards the east. The valley is about a mile in breadth, and much lower than the plain of Ghor. The river where we passed it, was about eighty paces broad, and three feet deep in the midst of summer. In winter, (say March) it inundates all the plain, but never rises to the upper plain, which is about forty feet higher than the level of the river:” pp. 344, 345.

Jeremiah 12:9. As a speckled bird. The sense is, as a bird of prey. The eagle, the falcon, and hawk have a dappled plumage, and all the feathered race raise cries of alarm at their approach. Such was Zion to the Lord when polluted with idols. Their idolatrous priests and prophets also were to the people as birds of prey: Jeremiah 12:10.

REFLECTIONS.
When David, Psalms 37., and when Asaph, Psalms 73., saw the wicked in prosperity, and flourishing like the green bay-tree, their faith, for the moment, was staggered. Jeremiah here saw the wicked planted and taking root; yet he said, Righteous art thou, oh Lord. And he was soon answered, that God would pull them out as sheep for the slaughter. A wicked man by his pride and prosperity makes his fall the more conspicuous. As the swelling of Jordan drove out the wild beasts on the land, so should the Lord’s displeasure come upon them. In this way the man of God carried all his temptations to the throne of grace, and unfolded his soul in pleading with heaven.

The Lord gently expostulates with Jeremiah for his impatience. If thou hast run with the foot-men, or with thine equals in Anathoth, and they have wearied thee; how wilt thou contend with the princes of Judah, who ride on horses and in chariots? If thou art wearied in the land of peace, what wilt thou do in the swelling of Jordan, when the Chaldees shall come in as a flood? Men who complain of troubles, had better think that their troubles might be far greater than they are. The Lord fully allows that Jeremiah’s brethren, the priests, were wicked beyond a name, in calling a multitude to assault him, on the one hand; and by fair words attempting to allure him from his duty, on the other. He therefore encourages him by the prohibition to believe them; for Satan’s promises are worse than his threatenings.

If Jeremiah complained when the priests menaced him with death, how much more had the Lord cause to complain when those very men had caused him by their wickedness to forsake his house, and to hate it; and to give the dearly-beloved of his soul into the hands of his enemies. The Hebrew pastors had first destroyed his vineyard with wickedness; then God brought the pastors of Babylon, as so many wild beasts, to devour and to trample it underfoot. It is an immutable law of providence, that all crimes soon or late recoil on the head of the delinquents. Hence the wicked who stubbornly flatter themselves with impunity shall surely be deceived.

The Lord closed this awful revelation by a word of distant comfort; for the true church is never destitute of hope and resource. He promised to bring back a remnant, and plant them in their lands and houses again. He promised to admit them to swear fidelity to his covenant once more; but if they obeyed not, then he would destroy them as a nation. This prophecy has been most obviously fulfilled. The Greeks and Romans subjugated them, and they were ultimately dispersed on the face of the whole earth, and under the whole heaven. Deuteronomy 28:64. 

13 Chapter 13 

Verses 1-27
Jeremiah 13:1. Get thee a linen girdle, or “buy thee,” as the Chaldaic reads; which this priest and prophet wore unwashed till it became offensive, and began to excite attention and talk. The priest’s girdle was the brightest ornament of his costume; and the soldier’s girdle the first mark of honour. 2 Samuel 18:11.

Jeremiah 13:4. Go to Euphrates, and hide it there. After three months he there found it, mildewed, rotten, and good for nothing. Just so were the people of Judah and of Jerusalem marred, and become incorrigible. Jeremiah was commanded to go to the Euphrates, (called in Hebrew פרת perath, or fruitfulness, Genesis 2:14) because the Chaldean army was coming in that direction to punish their sins. All these strong figures were wisely calculated to impress the more deeply, a scornful and brutish people.

Jeremiah 13:12. Every bottle shall be filled with wine. This plain assertion, which from the advanced state of the vintage everyone knew to be correct, made way for the people’s reply, Do we not certainly know that every vessel shall be filled with new wine? This reply also made way for the prophet’s illustration to come with double force; viz. that he meant the more intoxicating wine, the wrath of God—the invasion of the Chaldean army. This proves to us that the holy prophets often preached in the way of public disputation. So did our Saviour in the temple. John 7:8.

Jeremiah 13:14. I will dash them one against another. The Chaldaic, the LXX, the Vulgate, and the Syriac read, “I will disperse them,” one from another: ανδρα και τον αδελφον αυτου, virum a fratre suo, a man from his brother. I will break up and scatter their families.

Jeremiah 13:16. Give glory to the Lord, by true repentance, before he cause darkness, by the cloud of war; and before your feet stumble on the dark mountains, fleeing in vain from the Chaldeans. The word, stumble, often used, designates the action of the body after it receives a mortal wound. The prophet knew that by a fast of unfeigned repentance they might yet be saved.

Jeremiah 13:18. Say unto the king and to the queen— your principalities shall come down. Joachin and his mother are here intended, according to Jerome; and they were carried captives to Babylon at the first coming of Nebuchadnezzar. 2 Kings 24:15.

Jeremiah 13:19. The cities of the south shall be shut, to assume the state of a siege, and to stop the fugitives from flying into Egypt.

Jeremiah 13:23. Can the Ethiopian change his skin? Hebrews the Cushite, descendants of Cush, the grandson of Noah in Ham’s line, whom it pleased God to cause to be born black, the better to distinguish the different nations of men. The LXX read, Ethiope, the Chaldaic, Hagarians, and the Syriac, Arabs. As we become more and more acquainted with the dialects and tongues of the Africans, we find that their language, as well as the Gothic and the Persic, abounds with Hebrew words, and their customs equally correspond. Language, more than monuments, demonstrates the unity of origin among all nations. It is therefore turpitude in Voltaire to say, “that the man must be blind who doubts of the Whites, the Negroes, the Albinos, the Hottentots, the Lapponese, the Chinese, and the American Indians being races of men entirely different.”—Il n’ est permis qu’ a un aveugle de douter que les blancs, les Negres, les Albinos, les Hottentots, les Lappons, les Chinois, les Americains, soient des races entierement différentes.—Ess. sur les Moeurs.

The Hebrew scriptures possess original excellence in calling all countries by the name of their first possessors; while the Greeks changed words to the fluency of their own tongue. Cicero eulogizes Pythagoras, whose extraordinary wisdom was the first, it would seem, to give names to all things. Aut quis primus, quod summae sapientiae Pythagorae visum est, omnibus rebus imposuit nomina.—Tuscul. 1.

Or the leopard his spots. This metaphor represents the difficulty of converting habitual sinners, in hoary age. Our best critics send us to one of our Saviour’s metaphors for a solution. “It is easier for a camel to go through the eye of a needle, than for a rich man to enter the kingdom of heaven.”—Happy is the adjection: “but with God all things are possible.”

REFLECTIONS.
When a minister has set his heart on winning a people, he will try a thousand efforts to attract attention, to gain the understanding, and warm the affections. Now, it is God who inspires him with this love to the souls of men; he prompted Jeremiah to a new method of preaching, by directing him to wear a linen girdle. Whether his girdle was of the superfluous robes of the priests, or a mark of nobility, or a badge of honour, we are not told. Be the object of girdles what it might, this which Jeremiah wore attracted the eyes and interested the curiosity of all Judah. Though it might appear genteel at first, they presently saw it grow very much sullied by constant wear. But when they learned that he had made two journeys to the Euphrates, a distance of five hundred miles, the first to hide, the second to uncover his girdle, the wits of the age would play off against the singular superstition of the prophet. Well, let them for a moment enjoy their triumph. And as a tall tree which spreads its branches high in the air, falls with the greatest crash when the axe is applied to the root, so Jeremiah, probably holding in his hand the rotten and mildewed fragments of his sash, dealt the severest blows against their swelling pride. He averred in the name of the Lord, that all their glory should be as that girdle; that their fine and superb dresses should be thus decayed when serving the Babylonians in the immense lines of cities, scattered on the shores of distant rivers. From the singular text of this perished girdle, he preached a sermon which struck the eye, and affected the ear. It was a declaration that God would mar the pride of Judah, as the rot had marred the girdle; and though they had been dear to him as a girdle is to a victorious general, yet he would now cast them off as men do a defiled garment.

The particulars of this declaration follow. God would intoxicate the drunken rulers, the wicked priests, and the lying prophets of Jerusalem with a cup of indignation and wrath. He would dash them one against another by the angry arm of the enemy. If they fled to the hills for a moment’s safety, these should prove to them dark mountains of trouble, and their feet should soon stumble by a pursuing arm. Thus the sinner’s hopes of safety shall soon prove to him the abyss of perdition.

This new revelation of Judah’s misery, sad fruits of rejecting the ministry and despising correction, drew fresh tears from the prophet’s eyes. He saw the people blinded by their sins, and asking why these things were come upon them. He saw the glory was departed; and when the Holy Spirit is resumed, and the day of grace past, a man can no more repent than the Ethiopian can change his skin, or the leopard his spots. Thus Judah’s long and inveterate course of sin led to an awful issue. God saw her adulteries in the worship of every idol, the feasting and dancing, and all the nocturnal impurities which followed. It was time therefore for their crimes to be purged; it was time to cry, woe unto thee, oh Jerusalem! The Lord sees in like manner the sins of the christian church, the sins of men’s hearts, the sins of large towns, of capitals, and of vast resorts of wicked people. Base and degenerate age, wilt thou not be made clean? When shall it once be? Will no judgments milder than the sword avail to purge thy crimes? 

14 Chapter 14 

Verses 1-22
Jeremiah 14:3. They found no water. The latter rain had been denied, as in Jeremiah 3:3; and as Moses had foretold. Deuteronomy 11:17; Deuteronomy 28:23. Jeremiah, as is the duty of all ministers, improved this event of terror and affliction.

Jeremiah 14:6. The wild asses did stand in the high places. See on Job 6:5. They snuffed the wind like dragons, when parched with heat. Elian, by dragons, understands the larger species of serpents.

Jeremiah 14:7. Though our iniquities testify against us, do thou it. The meaning of this text, which seems obscure from its brevity, is, that our conscience and our conduct testify against us; the prayer therefore implies that God would answer the accusations by forgiving our sins, for his name’s sake.

Jeremiah 14:8. Oh the Hope of Israel, called, Luke 2:25, the Consolation of Israel; the Messiah for whom the faithful waited, which in figure, says Menochius, agrees with Christ; yea, and literally so. The fathers, having this Hope, served God day and night. The prophet is afflicted to find that he who had promised to make the mercyseat his throne, and Israel his dwelling, should be as a stranger in the land, little concerned for its welfare; and when they prayed to him, that he should be as a man astounded. Thou oughtest to be as a mighty man, the captain of the host; yea, the prince of thy people.

Jeremiah 14:9. Why shouldest thou be as a man astonied? Astonished, as the printers have latterly inserted. The LXX read, “as a man asleep.” But the original, נדהם nidham, which occurs only here, designates a man astounded, or paralysed with fear at our wickedness, and unmoved by the most piercing cries.

Jeremiah 14:12. I will consume them—by the pestilence. This scourge is fourteen times threatened by Jeremiah, and ten times by Ezekiel. The pestilence, it would seem, followed the famine. Ezekiel says, “the sword is without, the famine and pestilence within:” Ezekiel 7:15.

Jeremiah 14:15. By sword and famine shall those prophets be consumed. As in Gehazi’s case, they shall be punished in kind; the one with leprosy, the other with the sword, which they had said should never come. And what death can be more terrific than that of a lying prophet?

Jeremiah 14:18. The prophet and the priest go about into a land that they know not. That is, say most critics, into Babylon, in despair and anguish of mind. Blaney understands this text of their going about the city trafficking with their lying prophecies, as the Judaizing teachers afterwards did. 2 Corinthians 4:2, 2Pe_2:3. But the prophecy indicates rather that those false prophets should hawk their wares in captivity, to get a bitter morsel of bread.

REFLECTIONS.
The dearth mentioned here, occasioned by a drought, happened, as is supposed, in the latter part of Jehoiakim’s reign, or early in the reign of Zedekiah. Notwithstanding the long and sore oppression of Judah by the king of Egypt, and of Chaldea, the country produced plenty of food. And the people, now degenerate, consoled their calamities by idolatrous feasts; by dancing and drunkenness, and by closing the scene in dregs of wickedness too horrible for a name. Hence it became both wise and gracious in the economy of providence to withhold the resources of their sin. Conformably to the divine pleasure, the clouds gave no rain. The green and smiling aspects of nature withered under the solar heat; and the distant hills, instead of finishing the cheering shades of landscape, appeared as black forests in a mourning hue. The husbandman was appalled at the sight of his field. The nobility, accustomed to servants, sent their stoutest sons to the brooks and wells, but they returned with empty vessels. The loving hind, forgetful of her fawn; and the wild ass, snuffing the wind for vegetable fragrance, fled the country to escape death. All the people were wise who took the alarm and followed. How terrible are the horrors of famine: and how much more terrible when they are accompanied with reproaches of conscience, and alarms of greater punishments about to follow.

Jeremiah, unable to move his country, felt his own heart moved with the tenderest pity for the people. And though the Lord had twice before forbidden him to pray for the good of the nation, yet he ventured to plead again, and to utter all the feelings of his soul with a fervour scarcely less eloquent than when Moses prayed for Israel after they had worshipped the calf. He confesses their sin, associating himself with the guilty, and pleads all the endearing titles of grace in which God stood related to his people. Oh the hope of Israel, the Saviour thereof in the time of trouble, who has often wrought marvels for Israel; why shouldest thou, in this evil day, take no part in our calamities. Why shouldest thou seek to haste away as a stranger, and be deaf to cries and prayers offered with a broken heart?

Though Jeremiah could not move the Lord to send rain, yet he moved the Lord to defend his conduct, on the ground that Judah was incorrigible. The prayer of a righteous man cannot be utterly in vain; he was determined therefore still farther to remember and visit their iniquity. Yes, when the gracious rod fails of effect, the sword of the enemy must complete the punishment.

The false prophets, aiding the people’s depravity, were a leading cause of Judah’s contumacy. Contradicting Jeremiah, they forged prophecies that neither famine nor sword should afflict the church. Thus Satan was permitted to imitate the Messiah, and infatuate a base people by strong delusion.

The punishment of those prophets corresponded with their crime. They fell by famine, or were pierced by the sword, and without exception. And who would share his morsel with a confounded prophet, who had obstinately prophesied of peace and plenty. They would be the scorn and derision of men. So shall all hypocrites be confounded in the day of the Lord. 

15 Chapter 15 

Verses 1-21
Jeremiah 15:1. Though Moses and Samuel stood before me, as when Moses by his prayers saved the nation, Exodus 32:11, and Samuel in Mizpeh was heard, when the Lord terrified the Philistine armies by thundering from heaven, and scattering all their host. 1 Samuel 7:10.

Jeremiah 15:2. Such as are for death, to death. By death is here evidently intended the pestilence; which, with the sword, the famine, and the captivity, should consume the whole nation.

Jeremiah 15:3. I will appoint over them four kinds of visitations, saith the Lord; words which are often repeated by this prophet with some variations: chap. 14:15. First, the sword, which shall defeat and slay the young men in the field, a martial spirit being denied them in this crisis of affairs. Next, the dogs and foxes shall feed on the slain, Then vultures and ravens shall succeed in the feast. And lastly, the wild beasts shall follow and complete the carnage. What a revolting portrait to the pride of Judah.

Jeremiah 15:8. The mother. Jerusalem, here called the metropolis or mother-city, having borne many children, and become the mother of many cities, against whom Nebuchadnezzar, the spoiler, came.

Jeremiah 15:12. Shall iron break the northern iron and the steel? The reference seems to be to the Chalybes, a northern nation on the Black sea, famed as workers in iron, and skilled in tempering steel. From this nation, the name of our chaly-beate waters, or tepid mineral springs, is derived. Strabo 12. God had promised, Jeremiah 1:18, to make Jeremiah “like a fortified city, like a pillar of iron, and a wall of brass.” The words then are full of strong consolation, that the invasion against Judah, as a revolted nation, should hurt neither the prophet nor the praying remnant.

Jeremiah 15:17. I sat not in the assembly of the mockers. See Psalms 1:1. I have not gone to their feasts. I sit alone. And where, alas, is my joy in the Lord?

Jeremiah 15:18. Wilt thou be altogether unto me as a liar? This is a rough reading. The sense is, wilt thou deceive me in the above promise of divine support, as a man is deceived, who coming thirsty to brooks and fountains, finds them dried up. When the prophet spake these words, there was great drought and dearth in all the land: Jeremiah 14:3.

REFLECTIONS.
Jeremiah continues here to preach the same sermon to the Jews, but with new modifications, and if possible with more impressive figures. Manasseh’s sins had so sapped the morals of the nation, as to frustrate every effort for the salvation of the people. But let us observe what an honour God here puts upon his praying servants; with what respect and affection he speaks of Moses and Samuel, who had been dead many centuries. If any thing could have reconciled him to Israel, it would have been their intercession. “This shows the power of prayer, and what pleasure God takes in his worshipping servants,” says the judicious Orton. “It also shows what a blessing those are who offer up earnest prayers for their country, and how desirable and necessary it is that we should abound in supplication on this account.

We next see how difficult it is to bear censure and reproach with patience and cheerfulness. Jeremiah was much out of frame, through the strife and contention of his countrymen; and it is indeed hard to live peaceably and keep our temper, when we live among bad neighbours, who are disposed to pick quarrels and spread slander.

Faithful ministers have reason to expect opposition. Jeremiah had pursued no secular business, which is often the source of envy and contention; he acted in his own sphere, and delivered his messages faithfully; and merely on this account these wicked men hated and persecuted, and did all they could to silence him as a troublesome man. Let none of God’s faithful servants, particularly his ministers, wonder, if they are called by evil names; and if they who are reproved, and will not be reformed, censure their best friends, and those who would save them from destruction.

Ministers in such circumstances are to meditate on the word of God; to digest it, and endeavour thoroughly to understand and relish it. They are not to study to please men by sinful compliances, and by bringing down christian precepts to their standard; but to deliver their messages faithfully, and urge men to come up to the purity of the christian standard. They are to distinguish between the precious and the vile, to reprove the wicked and the careless, to encourage and comfort the righteous. They are to consider themselves as God’s mouth, to speak nothing but what his word requires; and when they do so we are to consider them as God’s mouth, and pay as much regard to what they say, as if God himself spoke to us. These are maxims necessary to be regarded by us at all times, especially amidst prevailing degeneracy; and in so doing God will support and deliver us, and we shall stand before him with honour and acceptance through Jesus Christ.” 

16 Chapter 16 

Verses 1-21
Jeremiah 16:2. Thou shalt not take thee a wife—in this place. The prohibition implies the honour of the state of matrimony, because it respects the sentence against a devoted nation. Our Saviour gives the like intimation when the Romans were about to destroy Jerusalem. “Blessed is the womb that never bare, and the paps that never gave suck.” St. Paul, during the Neronean persecution, gives much the same advice. 1 Corinthians 7:26. If a minister at home, or a missionary abroad, shall see his call to a temporary celibacy, or a single life, let it be a consecration of himself to the Lord, and let him regard such a choice as sacred. The jesuits cite this text, but without a shadow of foundation, in favour of their chains. What has celibacy done for either Italy or Spain, where we see great nations covered with gloom, and destitute of strength.

Jeremiah 16:6-7. Nor cut themselves—for the dead. This custom was carried to great excess among oriental nations. 1 Kings 18:28. Neither was the Jew allowed to attend the funeral feasts, which attracted a vast crowd when a great man died. Of course provision must be proportioned to the company, and these feasts were usually attended with great excess.

Jeremiah 16:16. Behold, I will send for many fishers. The Chaldeans, skilled in the arts of war, shall draw you out of the holes where Jordan after Easter overflows his banks. After that, I will send for many hunters, to intercept the fugitives on the mountains. The wicked ever sin in hopes of escape; but who can hide from an omnipresent God? Isaiah has a similar remark on the fugitives falling into a pit: Isaiah 24:17-18.

REFLECTIONS.
In this book we are frequently taught to view Jeremiah’s ministry as a long and arduous fight with incorrigible men. God strengthened him for the struggle as a brazen wall, fenced with ditches and towers; and it adds no small lustre to his character, that we see him in this chapter grow stronger and more terrible in the fight. He supported his doctrine by the vigour of his own example. Announcing death to three fourths of the nation by pestilence, (called death, Jeremiah 15:2) by famine and by sword, he abstained from marriage, because he would not involve a helpless progeny in the dire calamities of his country. It imposes silence on the gainsayers, and adds to the weight of divine truth when a minister lives in the spirit, and acts in the belief of his own doctrine.

The judgments of an avenging God are terrible in their character. The men who had feasted on the mountains, in the worship of strange gods, and committed all sorts of wickedness, must now fall on those mountains, and their sinful flesh must be a feast to the fowls of heaven. God’s eye was on all their secret ways, and he was resolved to punish them publicly, that he might be sanctified as Judge of all the earth, and that all nations might learn purity from his high example.

Unto the upright there ariseth light in the darkness. Jeremiah saw nothing but darkness, for the present; but his faith launching into futurity, he saw a blooming hope for the remnant whom the Lord would spare, as through the fire. He saw the Lord engaged to bring them back from all the lands whither he had driven them, and restoring them to their own land. But faith does not look at temporal mercies only; these are to spiritual blessings but as the shell to the kernel; and the land in Babylonia was as rich as the land of Judea. Therefore Jeremiah looked at all the good which the Lord would do to his people by the Messiah, the hope of Israel, and the Saviour thereof in the time of trouble: Jeremiah 14:7. The gospel hope especially can comfort the church at the worst of times, and cause Zion to rejoice even when she is compelled to weep.

Jeremiah not only saw Israel restored, but the heathen converted. Oh Lord, my strength—the gentiles shall come unto thee from the ends of the earth, and shall say, surely our fathers have inherited lies, and the vanity of idols. This was in part accomplished by proselytes to judaism, whose number in our Saviour’s time was about one fifth of the Hebrew nation. It shall be more fully accomplished in the latter day, by the conversion of all nations to the Messiah, as is largely illustrated in the thirteen last chapters of Isaiah. Thus while anguish and despair await the wicked, hope and the perfection of glory attend the righteous. 

17 Chapter 17 

Verses 1-27
Jeremiah 17:1. The sin of Judah is written with a pen of iron. Yea, it is deeply written on the heart, as the diamond will write on polished stones, on tablets of brass, or on the brazen altars of Baal. The word altars being plural indicates that idolatrous altars are understood, for the Lord allowed but of one altar.

Jeremiah 17:3. Oh my mountain in the field. The temple was situate on a mountain, and is called the holy mountain, and the mountain of the Lord’s house. It here stands for Jerusalem and Judea, the land of the worshippers.

Jeremiah 17:5. Cursed be the man that trusteth in man, and maketh flesh his arm. This last word refers to the military power of Egypt, whose armies were men, and not God; and whose horses were flesh, and not spirit. Isaiah 31:3. Sending an embassy to Egypt in the day of trouble, was leaving the ancient road of Moses, of Joshua, of Samuel, and all the Judges. And when did David ask the Egyptians to save him? It was despising all the perfections of God, and honouring the Egyptians above their Maker. So they sinned, trusting in Egypt, till their temple was in flames.

Jeremiah 17:9. The heart is deceitful, in every form of prevarication, beyond all comparison. Who could have believed that the princes of Judah would have sworn at the great passover to keep the covenant of the Lord, when they had secreted their idols at home! Impartial justice however requires, that human nature should be contemplated under a double aspect; first, the grandeur, and secondly, the baseness of man. We fully admit the intellectual glory of man, the noble and virtuous actions which have emanated from the clouds of his character; but for these we are indebted to the grace of the new covenant. On the other hand, what is the character of man, but that of a serpent to destroy the earth by his deadly sting? Here the desperate wickedness of the heart appears: he gives the shouts of havoc against a vanquished foe.—What then is this heart but an empoisoned fountain? What are the crimes of man in the crisis of strong temptation? What is his cunning to overreach his neighbor, and to cover his crimes? What are those codes of criminal law, those testamentary bequests by which a dying father does not dare to trust his own children? What are those loud complaints of delinquency in the sacred trusts of lands given for the support of the aged poor, and the endowment of schools? What is the paternal and virtuous public, which suffers these trusts to be thus perverted, but a nation of evil-doers? If the unitarian cannot see original sin developed in the character of man, he must be so blinded by the substitution of philosophy for revelation that he cannot see wood for the trees. Above all, why were Jeremiah and all good men persecuted, and even to an army of martyrs, but because they were good, and because the unregenerate heart is “earthly, sensual, and devilish.” It is full of coils and tortures, like the crooked serpent.

And desperately wicked; who can know it. ענשׁ ânash, denotes severe fines for desperate wickedness, as beating a pregnant woman, so as to cause abortion. Exodus 21:22-27. Deuteronomy 22:19, 2Ch_36:3. Proverbs 19:19; Proverbs 27:12, 2 Kings 23:33. Let the reader consult those passages for himself. Mr. Parkhurst says, “that this text is badly translated, as ânash is never used in scripture to denote wickedness of any kind!” Though Mr. Parkhurst, with socinian laxity, may believe in the goodness of man’s heart, yet he must admit that the metonymy is a figure of speech which puts one thing for another, as the author for his books: “they have Moses and the prophets.” As Mars for war, Mercury for eloquence, Venus for love. So in the above texts, ânash is put for murder and rebellion. Exodus 21:22, 2Ch_36:3. How then would Mr. Parkhurst improve the translation?

Jeremiah 17:10. I the Lord search the heart. Here the Lord gives the answer to the question, who can know it? The rulers of Jerusalem cannot deceive me. I know their hypocrisy, worshipping me in the temple, and Baal on the hills; and after having filled Jerusalem with iniquity and sin, they look to Egypt for aid, being afraid to look to me.

Jeremiah 17:11. As the partridge sitteth on eggs, and hatcheth them not, the young running away with the shell on their head; so those rulers who wrested the lands of the poor, should soon be divested both of lands and of children. Many critics defend the LXX in translating korai by perdix, a partridge. David says that he was hunted as a partridge on the mountains, 1 Samuel 26:20, which the fowlers at night drive into the nets, and take the whole covey.

Jeremiah 17:12. A glorious high throne was established in paradise, where the fiery sword of the cherubim kept fallen man from the tree of life. The holy patriarchs had altars where they approached the throne of God. The mercyseat was established in the tabernacle and in the temple, towards which Daniel opened his window and prayed. From this throne the Lord gave sentence against the Assyrian army, and at all times made his throne a refuge for his people. This glorious throne, the throne of grace, now fills the christian church. Isaiah 2, 6, 60. Zechariah 6:12-13.

REFLECTIONS.
We have here the indelible characters of Judah’s sin,—the sin of idolatry, and all its consequences. On going to their groves and altars, they often engraved their names on the horns of those altars. Though God had denounced death against the crime, yet they so far dared his justice as to leave there a lasting mark of their sin. But however legibly the sin was written on brass, it was more deeply written on the heart or conscience of the offender.

God pities the errors of man, and long forbears before he strikes. Oh my mountain,—the temple, and the people of Judah. Oh how shall I change thy glory to shame, and all thy beauty to desolation. The nature and extent of divine compassion afford the greatest encouragement for the worst of sinners to repent.

The consequence of forsaking God was reliance on Egypt for help. Now, in his eyes, this was a most provoking sin; for he had delivered Israel a hundred times, and by prodigies unknown in any nation. Cursed then be the man that trusteth in man, and maketh flesh his arm. We must never place confidence in health, in riches, or in medicine, but in a view subservient to the divine pleasure. They who do so soon wither, their name being written in the earth; while he who trusts in the Lord shall be as a tree planted beside the rivers of water. He shall not see, or rather as the Vulgate reads, he shall not be solicitous when the heat cometh.

In regard to Judah’s apostasy, and their reliance on an arm of flesh, it is said the heart is deceitful above all things and desperately wicked. The human heart, corrupted by nature and confirmed in sin by habit, deceives by seeking happiness in vain objects and sensual joy. It deceives in the procrastination of repentance, and fails in its vows of reformation. In prosperity it is elated, and rests in transient good. In adversity, it is all despondency and gloom. In intercourse with man, it deceives by selfish passions; and often commits crimes which, in another man, it would abhor and detest as the last of abhorrent deeds. So it is with men who seduce innocence, and with those who get rich, but not by right. Hence the human heart must be made new, and simple, and holy, or it cannot be approved of God.

The last consequence arising from a deceitful and wicked heart, is contempt of the Lord’s word. Where is now, said these rebels, the word of the Lord? Let it now come, oh infatuated prophet. None of thy terrific predictions have come to pass; therefore we have a just right to stone thee. When men are thus hardened against moral sentiments, and against visitations of providence which might be obviously inferred from the perfections of God, it is a sad sign of their being given up to a reprobate mind.

The last prophecy, Jeremiah 17:19, respecting the hallowing of the sabbathday, is a new revelation, which marks the great weight and importance of the subject. It is addressed to the kings, or rather the chief magistrates of Judah, because they were entrusted with the law, and required to enforce obedience. The punishment denounced against the sin is, that they who profaned the day, and defiled the country, should forfeit both the sabbath and the country. The Lord would cut off both the prince and the people. The arguments apply with equal force to the christian church. The men who obstinately defile the sabbath, and thereby insult the worship of their Maker, shall have neither place nor lot in the city and inheritance of the Lord. 

18 Chapter 18 

Verses 1-23
Jeremiah 18:6. As the clay is in the potter’s hand, so are ye in my hand. The sense is given in the next words; the exaltation, or the degradation of a nation, is wholly with the Lord. If they, under the warning, shall repent, and implore mercy, then the Lord will repent, or turn away from the judgments he was about to inflict, and will do them good. How strange, how lamentable then is it that any one should dream here of the personal and eternal election of each individual of the whole human race to happiness and misery! Oh when shall we see our theology purified from all those idle and painful dreams! See on Romans 9:21.

Jeremiah 18:14. Will a man leave the snow of Lebanon? The supplementary words in the text destroy the sense. It should read, Will the snow thaw on Lebanon, while it covers the rocks on the lower fields? How absurd then must it be, as the prophet infers, for the Jews to leave the Lord for the worship of dumb idols. It is like fetching water afar, when he has a better fountain at his own door; sweet fountains springing at the foot of Lebanon, while the snow melts on its hills.

Jeremiah 18:17. An east wind, an expression of God’s terrible anger. See on Psalms 48:7. It was connected with drought, and figuratively denotes the visitations of heaven on the land.

Jeremiah 18:18. Let us smite him with the tongue; or on the tongue, as Pashur did: Jeremiah 20:2. The Chaldaic reads, “Let us bear false witness against him.” The hard lot of faithful men when called to deliver the denunciations of heaven against the guilty; and sometimes they have to seal their testimony with their blood.

Jeremiah 18:21. Therefore deliver up their children to the famine. God had invested Jeremiah with the sentences of nations, which he held in his hands, Jeremiah 1:10; therefore he foretold in this instance by the Spirit, though not absolutely, what was coming upon them.

REFLECTIONS.
We have here the sovereignty of God described by the power which the potter judiciously exercises over the plastic clay. The Jews were marred by idolatry; but he rëorganised them as a nation under Zerubbabel. But St. Paul, the best of commentators, saw in this passage the calling of the gentiles, the new nation of kings and priests, and that every vase of that living temple must be made over again with his own hands.

Though God be absolutely powerful, yet he is unchangeably just. His sovereignty is not arbitrary, as many have supposed. God does not say, Because I have your fates in my hand, therefore I will break or raise you according to my will, without any other regard; but if a nation repent and become obedient, I will save them out of the deepest distress. If they go on in sin, I will destroy them when they think themselves most secure. God distributes his favours as he pleases, but he never punishes by prerogative, or where there is not guilt to deserve it; and in the final distribution of rewards and punishments, he will render to every man according to his works.

Let us lament the prodigious stupidity and obstinacy of sinners. No wonder that God calls the conduct of Israel a horrible thing. They would not give heed to any of Jeremiah’s words; they would not promise reformation, but would follow their own lusts and devices, and encouraged one another to do so. This is the case of many under a christian name; rather than part with their sins, they will smite with their tongue the prophets who reprove them. But God will bring upon them the judgments they despise, and overwhelm them with everlasting destruction.

It will be a great satisfaction to us, when censured and reproached, to be conscious that we have not deserved it; but that, on the contrary, we have wished well, and endeavoured to do kindness to those who have censured us. This is an amiable part of Jeremiah’s character, Jeremiah 18:20; and shows that his imprecations did not proceed from a malicious revengeful spirit, but were prophetic denunciations. Thus let us bless them that curse us, and pray for those that despitefully use us, rendering blessing for cursing. This will be our rejoicing in the day of evil. Be not overcome of evil, but overcome evil with good. 

19 Chapter 19 

Verses 1-15
Jeremiah 19:1. Take of the ancients of the people, and of the ancients of the priests, that aged men might have weight in reforming the bloody worship of the idolaters.

Jeremiah 19:2. The valley of the son of Hinnom. See Isaiah 30:33. The prophet stood in the very place where the infants were murdered, as in Jeremiah 19:4, the seat of their idolatry.

Jeremiah 19:9. I will cause them to eat the flesh of their sons. In ancient war, the citizens being soldiers, those who resisted the assailant, and refused his terms, were all put to the sword. The Romans often did this. In all such cases therefore, the defenders would hold out to the last extremity, as was foretold would be the case with the apostate Jews. Leviticus 26:29. Deuteronomy 28:53. And indeed it was so in Samaria, 2 Kings 6; and in Jerusalem, when they resisted the Chaldeans. Lamentations 4:10. It was the same also when they resisted the Romans, as is stated by Josephus, in his wars of the Jews: 7:8.

Jeremiah 19:10. Then shalt thou break the bottle, with anathemas, that Jerusalem shalt be so broken up by the army of the Chaldeans and reduced to ashes, that it must entirely be rebuilt and made a new city. Perhaps he saw as it were through the flames, what the Romans also would do in the final visitation.

REFLECTIONS.
We here find Jeremiah in the character of a patient, laborious, and suffering minister: though he knew that many sought his life, yet nothing could deter him from his duty. He well knew that God would yet save a ruined nation, if they should repent. Oh how kind is the Lord to take so many methods to prevent the ruin of sinners.

It becomes the greatest of men to pay a deference to all divine messages. The princes, priests, and elders of Judah, though they hated Jeremiah, had yet such a sense of decency and regard to the message from God, that they followed him to Tophet. Thus should those who are most respectable for age, wealth and station, reverence the word of God, and attend upon his institutions. Their own salvation depends upon it; and their example will have great influence upon others. If superiors allow themselves to show any slight to divine ordinances, their inferiors will pay no regard; and thus the little religion which is left among us may soon be quite lost.

God will do all that he has declared, and bring about all the evil he has pronounced. His judgments will be found to be as dreadful as his word, whether men will believe it or not. They think him to be such a one as themselves; that he forgets what he has threatened, or will not fully execute it. But God is faithful, and cannot deny himself. Let us therefore never harden our hearts, but diligently hear and obey his word: so shall we escape the evil which shall come upon the obstinate, and stand before the Son of man. 

20 Chapter 20 

Verses 1-18
Jeremiah 20:3. The Lord hath not called thy name Pashur, which signifies security or increase; but Magormissabib, a terror on every side, or terrors of a captivity. Pashur believed the prophet, yet put him in the stocks for preaching! His new name is compound, and very expressive. Gor in Hebrew designates migration to another country. Some men obtain new names for illustrious virtues, and some new names for deplorable crimes.

Jeremiah 20:9. Then I said, I will not make mention of him, nor speak any more in his name. He assigns reasons. I was daily in derision. I was exposed to a cloud of obloquy, and evil reports. Futile reasons! What, Jeremiah, wilt thou retire and leave the gods of Syria masters of the field. What, retire, and let the false prophets shout for joy. What, retire, and bring reproach on thy Lord, as if he had deceived thee by promising to make thee a pillar of iron and steel. What, retire, when the whole army of Assyria are coming up to thy support. What, retire like the old prophet of Bethel, whose lamp was gone out. What, retire, and leave the remnant in Jerusalem without a pastor. What, retire, when the Messiah’s voice is sounding in thine ears, Though Israel be not gathered, yet shall I be glorious in the eyes of the Lord, and my God shall be my strength. Oh it is a sweet voice to disconsolate ministers, when the Redeemer shall say, Thou hast laboured, and hast not fainted.

Jeremiah 20:14. Cursed be the day wherein I was born. Jeremiah quotes here the words of Job, chap. 3., which the ancient critics understand as a hyperbole of the heart; for when David said in his elegy on Saul and Jonathan, Let there be no rain, nor dew, on the mountains of Gilboa, he certainly did not mean literally so. Why should Job literally curse the man who brought his father the news of his birth, to be as the cities of Sodom, which the Lord overthrew. Chrysostom, in his fourth homily on the patience of Job, magnifies the superior grace of the gospel, which enabled the christian martyrs to bear tortures, and to die rejoicing and praying for their enemies.

REFLECTIONS.
What a chequered chapter is this—a chapter of courage, of conflict, of song, of anguish and depression. Jeremiah had courage, as an ambassador of the Lord, to deliver the terrors of Jehovah. He even delivered them at the king’s gate, and softened not the message of his God.

The effects of this sermon on Pashur the priest, Pashur the captain of the temple, and Pashur the flattering prophet, were terrible. To hear the true prophet give the lie to all his soft words, and in the face of the temple, roused the demon that slumbered in his heart. He was transported with fury; he struck Jeremiah on the mouth, he dragged him to the stocks, and would have stained the sanctuary with his blood, as had been done to Zachariah, only he feared the consequences.

The punishment instantly followed. Pashur and his priestly house were made the first examples of the truth of prophecy, to pine away in Babylon, with the doleful name of Magormissabib hanging over their heads.

Jeremiah, it would seem, like Paul and Silas in the stocks, sung praises to God, who gave him the victory in the fight. But alas, his spirits sunk again into the sentiments of Job, when he saw himself surrounded with misery and woe. Seeing the bitterness of the past, and nothing but bitterness for years to come, he cursed the day of his birth. This was the extreme of anguish, and blame-worthy; for he had a God who could make darkness light before him. 

21 Chapter 21 

Verses 1-14
Jeremiah 21:1. Pashur the son of Melchiah, a different person from the Pashur named in the preseding chapter, who was son of Immer.

Jeremiah 21:8. I set before you the way of life, and the way of death. They who believe the prophet might escape the famine and the sword by fleeing out of the city, as in the next verse.

Jeremiah 21:13. Oh inhabitant of the valley, and rock of the plain. A description of Jerusalem, comprising the lower part of the city, and Zion the rock or impregnable fortress.

REFLECTIONS.
Those who despise the prophets are the greatest cowards in time of danger. This was exemplified in the timid character of Zedekiah and his people. Jeremiah had preached to them in vain, and they had not humbled themselves at the word of the Lord; but now they desire the prophet to enquire of God for them, and to pray for them; but the answer is a prediction of vengeance. Let us be ambitious to secure the divine friendship, by obeying his word, and hearkening to his ministers; then will he make our prosperity safe and comfortable, and be our support when trouble comes upon us.

How vain is all opposition to God, how necessary that we submit to him. This people trusted in the strength of their city, and insolently said, “who shall enter our habitations?” But God threatens to set his face against them, and to be their enemy; and then no fortification nor power could save them. Thus confident are the hopes of sinners. But if men will rebel against the Most High, he will fight against them, Jeremiah 21:5; and who can tell the power of his anger? Let us therefore take hold of his strength, and be at peace with him. He sets before us the way of life and death very plainly: let us then submit to him, obey his word and live. In all the messages of Jeremiah and the other prophets to the people, this is insisted on, that they put away their iniquities, the reigning vices of the times; that they execute judgment and righteousness, and do no wrong, but behave in an upright conscientious manner. The intention of all God’s precepts and threatenings is to promote righteousness. This shows of how much importance it is in his sight, how necessary to secure his favour, and the prosperity of the nation. Let us therefore follow after righteousness; for the righteous Lord loves it, and it shall be well with those who practise it. 

22 Chapter 22 

Verses 1-30
Jeremiah 22:10. Weep not for the dead, as you have wept bitterly for king Josiah, but weep for him who goes into captivity, for he shall return no more.

Jeremiah 22:11. Shallum the son of Josiah. Jehoahaz, called Shallum before he ascended the throne, for a change of name was common on a change of circumstances. Lowth thinks he is called Shallum by way of reproach, as resembling in the shortness of his reign king Shallum, mentioned in 2 Kings 15:3. Jeconiah is also called Coniah by way of contempt: Jeremiah 22:24.

Jeremiah 22:18. They shall not lament for him, saying, Ah my brother; or, Ah sister!—Ah lord; or, Ah his glory! The words of the funeral dirge sung by the mourning women at the funeral of great personages. הדה hodah, glory, being feminine, seems to refer to, ah sister! They shall neither lament for the king, nor bewail the sorrows of the queen, deprived of her glory, her husband. See on Jeremiah 9:17.

Jeremiah 22:19. He shall be buried with the burial of an ass. He was carried to Babylon, 2 Kings 24:6, where the king of Babylon kept him bound with a chain; but for some reason he afterwards changed his mind, and put him to death. Being of royal blood, it would seem, he was allowed to be buried with his fathers in Jerusalem. However, when the Chaldeans searched the sepulchres for treasures, his body was cast out of the city, and contumeliously treated. Some say he was carried to Babylon after his first revolt, and being restored, the king of Babylon on his second revolt, came and put him to death, and threw his body out of the city.

Jeremiah 22:23. How gracious shalt thou be. This is spoken ironically, to humble his pride.

Jeremiah 22:26. I will cast thee out, and thy mother. See 2 Kings 24:12.

Jeremiah 22:30. Write ye this man childless. He had seven sons, 1 Chronicles 3:17, but no successor on the throne, and no more name in Israel.

REFLECTIONS.
Jeremiah’s ministry opens here like sunshine after a storm of thunder: grace was again preached to an incorrigible nation, that kings should reign, and Judah rejoice. Though the king was slain, the Lord lived. Josiah was gone; he was taken from the evil to come, and received to his fathers; but let us weep over the degenerate children, whose guilt is aggravated by the instructions and examples of their pious parents. They bring more dishonour on religion, and do more mischief to others, than those who have not such advantages. They are seldom reclaimed, but generally go on to treasure up to themselves wrath against the day of wrath, and revelation of the righteous judgment of God. Their case is indeed truly pitiable.

See the wickedness of injustice and oppression. The sources of it are pride and covetousness, Jehoiakim could not be content with his father’s palace, but must have a better. Yet he loved his money too well to part with it, and therefore never paid his workmen, or not so much as was their due. Thus many are fond of making a figure in life, who yet have not wherewith to support it: they get rich by the gains of oppression, and by screwing their workmen and servants, in order to encrease their wealth, or support their extravagance. But we here see that God takes notice of, and will punish the wrong which is done by rich and great men, to their poor workmen and labourers; for their cry cometh into the ears of the Lord God of hosts.

It would be more for the honour and happiness of children to imitate their fathers’ virtues, than to exceed them in wealth and grandeur. Jehoiakim is reminded of his father’s piety and integrity, and of the prosperity and honour which attended him. There are many persons who, when they inherit their fathers’ substance, despise their old notions and fashions and way of living, while destitute of their excellencies. They make those inroads on justice and charity, which their fathers durst not have done: they are neither so just in their dealings, so charitable to the poor, nor so generous for the support of religion as their ancestors were. Yet they think it is enough that they are richer than they. A sad exchange. Let us consider what was truly excellent in our predecessors, and imitate that; and if our circumstances are better than theirs, let us be more generous and charitable than they were. All the comfort they had in religion should recommend it to us; and we should be followers of them, that it may be well with us now and for ever, as it undoubtedly is with those who lived and died under its influence.

We are taught the danger of prosperity. These unhappy princes are melancholy instances how sadly wealth and power may be abused; but the worst effect of prosperity is, that it puffs up men’s minds: Jeremiah 22:21. They think themselves too wise to need advice; despise the word of God and its preachers, and take fire at the most distant hint of reproof. It is a wretched thing when prosperity hardens the mind against religious impressions; when men’s hearts rise with their fortunes, and they proceed to contemn God as well as man. The case may soon be altered with them; and they will then be as abject and mean, as they were before insolent. It is well if adversity makes them truly humble and penitent. Let us take heed, brethren, lest we forget God and our duty in prosperous seasons; and therefore not be high- minded, but fear. 

23 Chapter 23 

Verses 1-40
Jeremiah 23:1. Woe be to the pastors that destroy and scatter the sheep. Princes are often called pastors, as Cyrus, Isaiah 44:28, because they enforce the laws and protect the people. Shallum, and the last kings of Judah, were the worst of shepherds, who scattered all the sheep. The degenerate priests and the false prophets flattered those princes in all their errors.

Jeremiah 23:5. I will raise to David a righteous branch. The Messiah, as the Chaldaic reads. See Isaiah 4:2. The Hebrew word צמח tzamach, a shoot or branch, here used as a title of the Messiah, is by the LXX rendered by the Greek word ανατολη anatole, which signifies not only a branch or shoot, but also the springing or rising of the day. Hence the variation in the quotation of this passage by Zacharias: “through the tender mercy of our God, the dayspring from on high hath visited us.” Luke 1:78. The word ανατολη was applied to the Messiah by the Greek Jews, long before our Saviour’s time; and hence he was, by the Latin Jews, called Oriens.
Jeremiah 23:6. In his days Judah shall be saved. The Chaldaic and LXX read, “In the days of the Messiah.”

And this is his name whereby he shall be called, THE LORD OUR RIGHTEOUSNESS. וזה שׁמו אשׁר יקראו יהוה צידקנו vezeh shemo asher yikreoo Jehovah tzidkenoo. “And this is his name by which he shall be called, [or they, or people, or Zion, or every one, shall call him] Jehovah our Just One,” or Hebraically, “the Lord our Righteousness.” This text is repeated, chap. 33:16, with a variation. “And this is his name by which SHE shall call him, the Lord our righteousness;” that is, Zion or the church shall glory to call him her JUST ONE, or her Righteousness. This is done in conformity to the analogy of faith. “Surely, shall one say, in the Lord have I righteousness and strength.” “Their righteousness is of me, saith the Lord.” Isaiah 45:24. So St. Paul, “Christ is made of God unto us wisdom, righteousness, sanctification, and redemption.” 1 Corinthians 1:30. When Jeremiah says that she, or the church, mostly put in the feminine, shall call him “JEHOVAH our righteousness,” the high and holy name which designates the Divine Essence, as existing of itself, and by consequence, incommunicable to any creature, the prophet completely supersedes the Socinian gloss, that “Jehovah shall call him our righteousness.” The LXX, so reading the text, are no authority against the undisputed words of the inspired prophet, who calls the Messiah, Jehovah our Just One, or righteousness. So also is the gloss of the rabbins on Daniel 7:13.

Professor Dahler, in his new version of Jeremiah, reads this text exactly as our Poole in his Synopsis.

Et voici le nom dont on l’ appellera; L’ Eternel, Auteur de notre felicitè.
Which literally is, And behold the name by which they shall call him, The ETERNAL, the author of our felicity. In all versions of the French bible, L’ Eternel is the constant word for Jehovah, which designates the preëxistence and eternity of Christ, “the author and finisher of our faith.” Dr. Blaney, whose version and notes, now before me, sufficiently demonstrate that he was a Socinian, follows the LXX, whose only fault was ignorance of the glorious person of Christ. He reads, “And this is his name by which Jehovah shall call him, our righteousness.” If we adopt Dr. Blaney’s reading, then all the Nicene fathers, so ably defended by bishop Bull, were in error, and must be repudiated. The Hebrew text, which stands undisputed, must give way to the pride of socinian philosophy, which aims at the destruction of the Bible, as Dr. Priestley little less than avows. Such a word was formerly written differently, such a letter is lost, or such a word is wanting in the text! Thus 

“They sport with scriptures at their ease, And make them speak just what they please.”
We ask in defence of truth, Is it possible to separate the Messiah’s name from his character? If he be our righteousness, the Just—the Holy One of Israel—he must be Jehovah. If he be the righteous branch, to save Judah, and cause Israel to dwell safely, his incommunicable title must be correct. “In Jehovah (alone) shall all the seed of Israel be justified, and shall glory.”

Isaiah 45:25. No man can be the righteousness of a nation, except Jehovah. Therefore Paul is correct, “Let him that glorieth, glory in the Lord.”

Professor Cocceius, on this text, quotes Theodoret, who on Jeremiah 32:16, cites the LXX, ο κυριος δικαιοσυνη ημων, which he regards as an infraction, and that the LXX have not understood the words of Jeremiah. The Chaldaic paraphrase reads. לנא זכון מן קדם יי ביומוחי יתעבדן Efficientur nobis merita in diebus hujus. In his days he shall efficiently merit for us the pardon of our sins. The comment of rabbi Solomoh is, “The Lord shall make us righteous in his days.” Cocceius next superadds his own comment. “These words contain, 

(1) The renunciation of our own righteousness.

(2) The righteousness of God by which sinners in his sight are justified, against all accusing tongues.

(3) They define the righteousness of God to be the righteousness which the people have in Jehovah; that is, the righteousness by which they are made just, or are justified before God.

(4) They declare the open confession of the people in the days of David’s righteous BRANCH which designates the righteousness of the germ, or Son of David, to be the righteousness of Jehovah.”

This, continues our learned professor, “is the mystery which the stupid people of Israel could not perceive, though everywhere inculcated by the prophets.”—Reader, this is virgin honey from the ancient hive.

Our righteousness. After the council of Trent had decreed in favour of works of supererogation, a warm controversy arose among protestant divines concerning the word RIGHTEOUSNESS. In the warmth of opposition to the popish doctrine of justification by human merit, they had made it in almost every place of the old testament to mean the righteousness of Christ. This offended many of the more sober divines, and contradicted the received glosses which antiquity had given of those texts. See Psalms 89:10, Psalm 48:18. Isaiah 54:17. On this latter text, “their righteousness is of me, saith the Lord,” Mr. Poole gives us five glosses which may serve as a key to other correspondent passages. Their righteousness is to me—of me— or with me. That is, (1) The reward of righteousness.

(2) The benefit or blessings of their righteousness, as Psalms 24:5.

(3) Their right is of me, which imports that the Lord would openly maintain their right, account them innocent, and in open day.

(4) Their righteousness, that is their justification and applause, as Calvin asserts. 

(5) Their defence is of me, which is peculiarly the work of my righteousness. This last gloss is from Piscator, and it seems the most natural and striking. Thus Israel could say, surely in the Lord have I righteousness and strength. In hating idols, and in worshipping the only true God, I shall be justified and saved in the eyes of the heathen.

Such is the obvious connection of the text, as Poole fully allows. See Isaiah 44:24. Hence, in this text of Jeremiah, so glorious a pillar in the support of truth, we find the Messiah called JEHOVAH as in a multitude of correspondent texts. See Isaiah 40:10; Isaiah 45:24-25; Isaiah 48:17. Hosea 1:7. Zechariah 2:10-11. Malachi 3:1. He is as to his humanity, David’s righteous branch, Israel’s judge and king, and he is Judah’s safety and defence. He shall be called, or rather, they shall call him throughout all future ages, the Lord our Just One, as the Vulgate and Pagninus read, taking the word indefinitely. But Montanus, following the Syriac, reads, The Lord our righteousness. The former reading is however preferred by my worthy friend, the late Rev. John Crosse, vicar of Bradford. “And he who shall be called to it [the great work of restoring peace and prosperity to the church] is the Lord our Just One.”—We must however associate this text, and all others of like import, with texts in the new testament, which affirm that Jesus Christ is made of God unto us wisdom, and righteousness, and sanctification, and redemption; that God hath made him to be sin for us, that we might be made the righteousness of God in him. Hence when God is said to be our righteousness, he is, according to Poole, Auctorem Justitiæ nostræ; the Author of our righteousness, whether of justification, of sanctification, or of the fruit of the Spirit, which is love, peace, righteousness.

Jeremiah 23:7. Therefore the days come, saith the Lord, after the return from Babylon, quoting the words of Isaiah, Isaiah 65:16-17, that they shall not talk of the emancipation from Egypt, or from Babylon, in comparison of the new heavens and the new earth, which the Lord shall renovate in righteousness, with glories and with beauties which eye hath not seen nor ear heard.

Jeremiah 23:9. My heart within me is broken, to hear the false prophets blaspheme, Jeremiah 23:11, and to see the people applaud their lies and falsehood. I shake and tremble at the horrible wickedness in high places. The land is full of adulterers, vociferating amens in the temple, and singing songs to Venus on the hills. 

Jeremiah 23:19. A whirlwind of the Lord is gone forth in fury. The blasts of invasion. Job 38:1. Psalms 48:7.

Jeremiah 23:21. I have not sent these prophets, yet they ran. The king’s servants must hold their commission of the king. The love of God shed abroad in the heart must be the flame of evangelical preaching; the motives must be pure; not money, not a genteel profession, but the glory of God and the salvation of souls: all other motives disgrace the sacred profession. The dreams of those prophets, Jeremiah 23:27-28, compared with the pure word of the Lord, are but as the chaff to the wheat.

Jeremiah 23:29. Is not my word like as a fire—and like a hammer that breaketh the rock in pieces? The agents here are double, and the effects are double. The hammer breaks the rock. We sometimes hear a piercing cry from culprits, when the judge pronounces their sentence. Sermons of terror are best adapted to hardened men; but it is love, the fire of love, that melts and hallows the heart. Fusion is essential to mental purity, and to give a celestial form to reformation.

REFLECTIONS.
Our tender-hearted prophet, having cast many a tearful eye on the state of his country, and looked a thousand ways to do them good, traced the causes of Israel’s calamities to the latent wickedness of the heart, and to the open profligacy of pastors who scattered the flock. Such were the degenerate princes, priests and prophets of the age, who are charged with the loss of souls; nor did the Lord long delay to inflict the woe, and visit their doings.

The age in which the prophet lived being totally corrupt, he fled to a future age for comfort. He was consoled by the idea, that a new race of ministers should fill the church; even apostles, evangelists, and prophets. He saw the Messiah, a root of Jesse, or righteous branch, flourishing as the tree of life in the garden of God. He saw him raised to the throne of power, and called by his people, The Lord our Just One. Yea, the Holy One of God. Under his almighty wings, the converted jews and gentiles, now the true Israel, should dwell safely.

He not only saw this Israel justified and protected by the Lord, but he heard Zion speak a language of grace. They no more said, the Lord liveth which brought up Israel out of Egypt; but the Lord liveth that brought back his Israel from all the countries whither he had driven them. This new language, converts of all ages may adopt; but when a remnant of the Hebrews shall be gathered home, they will not, comparatively, talk of Egypt, but join the gentile church in singing, Unto him that hath loved us and washed us from our sins in his own blood, and made us kings and priests to God. Behold he cometh with clouds.

This blooming vision of the righteous branch, reconciled the prophet to the sentence of desolation pronounced against his country; for he saw the whole mass of the people entirely corrupt, from the prince to the wretch who grovelled in the street; and he saw the balm of Gilead totally fail of a cure. Yea, he saw the whole land mourning because of swearing, and groaning beneath a weight of wickedness little less than that of Sodom. In answer to those groans he saw the invading army, as the whirlwind of the Lord, haste to purify it by the breath of vengeance. To what awful issues do apostasy and crimes lead a people!

In those evil times we have a striking contrast between the ministry of the true and of the false prophets. The prophets of the profane altars, whose hearts were fixed on worldly good, prophesied of Elysian delights, of harvests, of vintages, of alliances, and national repose. Their eloquence charmed the ear; and the subject so beguiled the heart, that a fatal slumber fell upon the whole. But when the true prophets opened their mouths for God, it was with burning zeal; and the strokes of their thunder, like those on the anvil, sent the sparks to the most distant part of the crowd. Yea, the most obdurate of the rebels, if not melted by the flame, felt their heart give way to the omnipotence of truth, as the flinty rock yields to the repeated strokes of the hammer. Christian ministers may here learn, that the character of our ministry is far too mild and accommodating. The wickedness and profligacy of our age require an efficient remedy; and smooth things do but amuse the unregenerate crowd in the road to ruin. 

24 Chapter 24 

Verses 1-10
Jeremiah 24:2. One basket had very good figs. This was emblematical of the better sort of people, who were carried away under Jeconiah, and sent to Babylon for their good. It is much the same with the fruits imported from the east. Being packed a little before they are quite ripe, they improve on the voyage. The second basket of figs were utterly corrupt, descriptive of the people under Zedekiah, who instead of profiting by the first disaster, offended so much the more, and were despised as perished and worthless figs, and treated as double rebels. They were made a reproach and a proverb among distant nations.

Jeremiah 24:6. I will set mine eyes upon them for good. They shall serve the Lord in Babylon, under the ministry of Ezekiel, and under the patronage of Daniel and his three princely colleagues. For them shall be reserved the treasures of righteousness, once more to see their native land, and rebuild the temple, and prepare the way for the kingdom of God, and the call of the gentiles.

REFLECTIONS.
We read in the second book of Kings, chap. 24., that Nebuchadnezzar, after a short siege, reduced Jerusalem to surrender at discretion. This was about thirteen years before the burning of the temple, and the final captivity. We read farther, that he carried away seven thousand soldiers, ten thousand captives, with the princes and the artists. Hence Jerusalem was left helpless and destitute; yet not hopeless, had the people who remained been faithful to God. Now, after this terrible stroke which divided Judah, Jeremiah had a vision of the two baskets of figs: the one exceedingly good, the other extremely bad. The good figs were fit for exportation; and they represented the calamitous state of the choice men carried to Babylon; a severe, but ultimately a happy stroke of providence. Hereby they were purged of idols; hereby they learned to know God, and to revere the prophets whom their fathers had stoned. And though for the present they lost their lands, they were prepared by adversity to return, and receive all the covenant mercies which the Lord is here pleased to promise them. As the good figs were carried to Babylon to improve in excellence, so the naughty figs were left behind to perish. Or if they fled into Egypt, as many did when the Chaldees approached, it was but to sustain greater calamities; for a refuge of wickedness is no defence. Hence we see, that the Lord often overrules the great and sore afflictions of men for good; and that he calls us to contemplate his providence, as he called the prophet in the temple to look at the basket of figs. 

25 Chapter 25 

Verses 1-38
Jeremiah 25:1. In the fourth year of Jehoiakim—the first year of Nebuchadrezzar. Daniel says the third year, Daniel 1:1. The campaign could not be less than a year; the variation arises from the periods of calculation. Dean Prideaux, with great care places the fall of Nineveh in the twenty ninth year of Josiah, and that Nebuchadrezzar, then a martial prince, joined his forces to those of the Medes in the overthrow of that city. He served under his father about five years, till this expedition against the nations of Syria. This reckoning anticipates the computation of Ptolemy’s canon by two years, which two years Nebuchadrezzar reigned with his father. According to this account, the scriptures reckon his reign to continue five and forty years. See the notes on Jeremiah 52:31. According to the common computation it lasted but forty three. But Daniel 2:1, writing in Chaldee, follows the computation in use among the Chaldeans.

Jeremiah 25:3. From the thirteenth year of Josiah— unto this day, that is the three and twentieth year. For Jeremiah prophesied nineteen years under Josiah, who reigned thirty one years, and this was the beginning of Jehoiakim’s fourth year.

Jeremiah 25:9. Nebuchadrezzar the king of Babylon my servant. Kings and princes are the great instruments of providence with respect to human affairs. Some of them God raises up to be executioners of his judgments upon a sinful people. Such was Saul, of whom the Lord said, I gave thee a king in mine anger, and took him away in my wrath. Hosea 13:11. Such was Nebuchadrezzar here spoken of, whom God calls his servant, because he wrought for him, and executed his judgments upon Tyre. Ezekiel 19:20. Providence made use of his ambition and desire of conquest, and prospered his arms, in order to punish the neighbouring nations for their sins. See a like instance in the king of Assyria, whom God calls the rod of his anger. Isaiah 10:5. And in later times, Attila the Hun called himself Flagellum Dei, the Scourge of God, ordained to punish that corruption of manners which had overrun christendom in the western part of the Roman empire.

Perpetual desolations. It is a common observation, that the Hebrew word ôlam does not always signify eternity, or perpetuity in a strict sense, but is sometimes taken for such a duration as had a remarkable period to conclude it. Thus it was said of a servant, that he shall serve his master for ever, Exodus 21:6; which the Jews expound as meaning, till the next jubilee. So here the sense of the word is to be restrained to the period of seventy years, mentioned Jeremiah 25:11.

Jeremiah 25:11. These nations shall serve the king of Babylon. That is, Nebuchadnezzar and his successors. The word king is elsewhere used collectively for a succession of kings in the same family or kingdom. See the note on Isaiah 24:14.

Seventy years. This computation of seventy years captivity, is to be reckoned from the first year of Nebuchadnezzar, which is coincident with the third ending, and the fourth beginning of Jehoiakim, see Jeremiah 25:1, when the king of Babylon made his first attempt upon Judea. Daniel 1:1-3. From which time to the first year of Cyrus’s reign over the Assyrian monarchy, is just seventy years. Whereas the prophet Zechariah 1:12, who reckons the seventy years captivity completed in the second year of Darius, commences his computation from the besieging of the city; and when he prolongs his computation to the fourth year of Darius, he dates it from the destruction of the city and temple: chap. 7:1-5.

Jeremiah 25:12. When seventy years are accomplished, I will punish the king of Babylon. These years are reckoned from the fourth year of Jehoiakim, when Daniel, with many other Jews, and their nobles were led into captivity. Daniel 1:1-3. Others reckon from the eleventh year of Zedekiah, according to 2 Chronicles 36:11; 2 Chronicles 36:20-21. But the land enjoying her sabbaths does not precisely supersede the former calculation. A third opinion is, that the seventy years should be reckoned from the captivity of Jeconiah, according to Jeremiah 22:24-26. Ezekiel fairly reckons the captivity as begun fourteen years before Jerusalem was destroyed, Ezekiel 40:1; and as this prophet mentions twelve years, the captivity must be reckoned one year prior to Zedekiah, who reigned but eleven years.

Jeremiah 25:14. Many nations and great kings shall serve themselves of them also. Those kings and nations who were Cyrus’s confederates. See Jeremiah 1:2; Jeremiah 41, Jeremiah 51:17.

Jeremiah 25:15. Take the wine-cup of this fury at my hand, and cause all the nations to whom I send thee to drink it. God’s judgments are metaphorically represented by a cup of intoxicating liquors, because they fill men with astonishment, and bereave them of their common judgment and discretion. See the note on Isaiah 51:17. Compare Psalms 75:8. Jeremiah 48:26; Jeremiah 49:12; Jeremiah 51:31. Habakkuk 2:16. Revelation 14:10; Revelation 16:19. In the two last passages St John plainly alludes to this place, and expresses the sense of the original more fully and exactly than the Septuagint do. See the note upon Jeremiah 25:10.

Jeremiah 25:17. Then took I the cup at the Lord’s hand, and made all the nations to drink. The words, in pursuance of the same metaphor, import the prophet’s obeying God’s command, and denouncing his judgments upon all the several nations hereafter mentioned: compare Jeremiah 25:28. The prophets are said to do that which they declare it is God’s purpose to do: see the note on Jeremiah 10:1. If we explain the words more strictly to the letter, we may suppose the cup of God’s wrath represented to the prophet in a vision, as mystical Babylon was represented to St. John, with a golden cup in her hand, Revelation 17:4, which he was commanded to hand round to the nations here specified.

Jeremiah 25:20. All the kings of the land of the Philistines. The Philistines had five lords over their several divisions. See Joshua 13:3, 1Sa_6:6, and the foregoing note. Each division had their particular prince or governor. See Numbers 31:8. This custom is still observed in the more rude and barbarous parts of the world. These prophecies against twenty kings and rulers were all strikingly fulfilled by the Assyrian armies under Nebuchadnezzar. They were an overflowing scourge to all the nations of the west.

Azzah, a noted city of the Philistines, commonly rendered Gaza, according to the Greek pronunciation, which usually expresses the Hebrew letter ain by a gamma.

The remnant of Ashdod. Ashdod or Azotus was first besieged and taken by Tartan, according to the prophecy of Isaiah 20:1. It was afterwards taken by Psammiticus, according to Herodotus, lib. 2. cap. 157. They so far ruined it, and impaired its ancient greatness, that it is here called “the remnant,” or poor remains of Ashdod.

Jeremiah 25:22. The kings of the isles beyond the sea. Or rather, the region by the sea side, as the words are translated in the margin of our bibles, for so the word beneber signifies. The phrase designates the nations living upon the coast of the Mediterranean sea.

Jeremiah 25:23. Dedan was built, it would seem, by Dedan, son of Ishmael. Genesis 25:3. Tema, the same, Jeremiah 25:15. Buz, by Buz, the brother of Uz. Genesis 22:21. Job 32:2.

Jeremiah 25:26. The king of Sheshach shall drink after them. By Sheshach is meant Babylon, as appears by comparing chap. 51. Some think Sac was the name of an idol worshipped there, from whence the Hebrew name Misael was changed by the Chaldeans into Meshach. This idol gave the name of Saccthea to a public festival celebrated at Babylon, and mentioned by Autheneus, lib. 14. cap. 10. St. Jerome mentions upon the place a sort of cypher commonly used, which consisted in putting the last letter of the alphabet first, and so writing on. By this inverted order of the Hebrew letters, Sheshach is equivalent to Babel. The prophets sometimes express the places they prophesy against by dark circumlocutions. So Babylon is called the desert of the sea. Isaiah 21:1. Jerusalem the valley of vision. Isaiah 21:1. The Roman empire is expressed by that which with- holdeth. 2 Thessalonians 2:6. And some commentators suppose the names mentioned in Micah 1:10-15, to be the names of noted places in Judea, disguised and altered from their true sound.

Jeremiah 25:27. Drink ye, and be drunken. See Jeremiah 25:16. The imperative is here put for the future. See the like figure in Isaiah 2:9; Isaiah 6:9; Isaiah 23:16.

Jeremiah 25:28. If they refuse to take the cup at thine hand. If they either do not believe thy threatenings, or else disregard them, as thinking themselves sufficiently provided against any hostile invasion, you shall let them know that the judgments denounced against them are God’s irreversible decree.

Jeremiah 25:29. For lo, I begin to bring evil on the city which is called by my name; and should ye be utterly unpunished? Judgment often begins at the house of God, for the correction of his people, and to be a warning to others: but the heaviest strokes of it are reserved for the ungodly. Compare Jeremiah 49:12, 1Pe_4:17-18. Luke 23:31.

Jeremiah 25:30. The Lord shall roar from on high, and utter his voice from his holy habitation. God speaks by his judgments, and when they are very terrible, they may fitly be compared to the roaring of a lion, which strikes a consternation into those that hear it. Compare Amos 1:2; Amos 3:8. Joel 2:11; Joel 3:16.

Jeremiah 25:38. The fierceness of the oppressor. יונה jovonah, feminine of dove. Though it generally denotes oppression, yet some contend, that as mythology transformed Semiramis into a dove, the Assyrians carried a dove on their ensigns. Her reign was that of a falcon; happy if she became a dove at last. 

26 Chapter 26 

Verses 1-24
Jeremiah 26:1. In the beginning of the reign of Jehoiakim. See the note on Jeremiah 26:3.

Jeremiah 26:2. Stand in the court of the Lord’s house. See the note on Jeremiah 19:4. The great court was the place where both men and women generally worshipped when they brought no sacrifice, according to Dr. Lightfoot. When they offered a sacrifice they were to bring it into the inner court, otherwise called the court of Israel, or of the priests, as the same learned author has observed in his treatise concerning the temple service: chap. 8. sec. 1.

Jeremiah 26:3. And turn every man from his evil way. The promises of grace which follow, are repeated finally in Jeremiah 36:3, and are specially noticed there.

Jeremiah 26:7. The priests and the prophets—heard Jeremiah. The Septuagint rightly understand the word of the false prophets, such as Hananiah, mentioned in Jeremiah 28:1. Compare also Jeremiah 39:1; Jeremiah 27:19. So the word prophet is taken in Hosea 9:8.

Jeremiah 26:8. Thou shalt surely die. As a disturber of the government, and a discourager of the people, from defending their country against the enemy. Compare Jeremiah 38:4, and see the note on Jeremiah 26:14 of this chapter. These priests accused their brother of saying, that the temple should be burned like Shiloh, but they concealed the conditions, in case they repented not, as is fully stated in chap. 22, 23. Such is the factious wickedness of man: in the storm of passion he forgets the golden rule, of doing to another what he wishes another should do to him.

Jeremiah 26:14. As for me, behold I am in your hand. Compare Jeremiah 38:5. It was the proper business of the Sanhedrim to pass sentence upon prophets; and if they found them guilty of making false pretences to prophecy, to put them to death, the punishment which the law had provided in that case. Deuteronomy 18:20-22. In this sense those words of Christ are to be understood, Luke 13:33. “It cannot be that a prophet perish out of Jerusalem,” where the Sanhedrim sat, whose office it was first to try and to condemn him. 

Jeremiah 26:16. Then said the princes; the Sanhedrim, or at least some considerable men among them, as in Jeremiah 26:17; Jeremiah 26:21. Compare also Jeremiah 36:12; Jeremiah 37:15; Jeremiah 38:4.

And all the people—this man is not worthy to die. They who before were forward to condemn him, Jeremiah 26:8, now, upon hearing his apology, were as ready to acquit him.

Jeremiah 26:17. Then rose up certain elders of the land. See Jeremiah 26:10; Jeremiah 26:16. From the seventeenth verse to the end of the chapter are rehearsed the debates that passed in the Sanhedrim upon this subject, and the arguments offered on both sides. St. Luke gives an account of a like conference with relation to the apostles. Acts 5:33-34.

Jeremiah 26:18. Micah prophesied in the days of Hezekiah. They alleged this precedent, taken from the practice of a good king, in favour of Jeremiah. See Micah 3:12.

Zion shall be glowed like a field. The Jews suppose this prophecy to be fulfilled in the utter destruction of the second temple by Titus, when Terentius, or as some of the modern Jews call him, Turnus Rufus, rased the very foundations of the city and temple. Thus also was fulfilled the prediction of our Saviour, “that there should not be left one stone upon another.” See Joseph. Bell. Jud. lib. 7. chap. 7. When conquerors would signify their purpose that a city should never be rebuilt, they used to break up the ground where it stood. See 9:45. Horace alludes to this custom: Imprimeretque muris Hostile aratrum exercitus insolens. Lib. 1. od. 16.

Jeremiah 26:19. Did Hezekiah—and all Judah put him to death? Did the people come together in a body to accuse Micah, and demand sentence against him, as they had now done in the case of Jeremiah? Did he not fear the Lord? See 2 Chronicles 32:25.

Jeremiah 26:24. Nevertheless the hand of Ahikam the son of Shaphan was with Jeremiah. Both he and his father Shaphan were the chief ministers under Josiah. 2 Kings 22:12-14. And the brothers of Ahikam, Gemariah, Elasah, and Joazoniah, were considerable men in those days with Ahikam, and members of the great council. Jeremiah 29:3. Ezekiel 8:11. So Ahikam made use of his interest with them, to deliver Jeremiah from the danger that threatened him. 

REFLECTIONS.
We have here a festival sermon, which Jeremiah delivered in the court of the temple; a sermon of grace and justice, the very reverse of what the false prophets had preached. He opens his commission with the repetition of all the blessings of the covenant, in case they should repent, and turn to the Lord with their whole heart. But if, on the contrary, they should despise the Lord, and not seek him, as Josiah did, he showed them their city, and the temple of which they had made their boast, all in flames, as had been the case before at Shiloh, when the Philistines defeated their armies, captured the ark of God, and burned the cherubim. 1 Samuel 4:12.

The effect of this sermon was, a general uproar in the temple. The priests, the false prophets, and Pashur the priest and captain being at their head, with one voice they cried out for the blood of Jeremiah. The princes were summoned to take their seat in the gate, that the true prophet might instantly be put on trial for his life, and massacred as a sacrifice to their fury. The priests and the prophets seemed resolved neither to eat nor drink till Jeremiah’s tongue could disturb them no more. Their impetuous passions allowed of no time for pause and reflection. But would not such a massacre have imprinted his sermon indelibly on the nation? Could all the waters of the Gihon, or of the Kedron have washed out the stains of his blood?

God turns the hearts of kings as he turned the flood of Jordan. The princes declare that Jeremiah had done nothing worthy of death. Elders from the country second the voice of the princes, that Jeremiah had said nothing against the temple but what the prophet Micah had said, that Zion for their sakes should be plowed like a field; that the prophet Urijah had said the same. These elders from the country were no doubt lawyers; they entered the vista left open by the accusers with a host of eloquence. They said that Jeremiah had threatened the burning of the temple with the noble motive of saving the sanctuary by converting the people, and by asking mercy for his country, as in the days of Samuel at Mizpeh. So the princes, inspired with equity to resist popular clamour, the brightest trait of a magistrate, drove away the wolves, and delivered the lamb out of their hands. Jeremiah retired with his bones unbroken!

But oh what sorrows must invade the prophet’s breast—a country gone too far to be reclaimed. St. Augustine’s doctrine of a day of grace seems applicable in this case, as well as Christ’s lamentation over the same city. This doctrine I find repeated in our old sermons, by John Shower, by Robert Russel, and by Richard Baxter. A man may long sport on the precipice: ah, but one step more, and he is for ever gone. Oh Lord, take not thy Holy Spirit from us. 

27 Chapter 27 

Verses 1-22
Jeremiah 27:1. In the beginning of the reign of Jehoiakim. In the twelfth verse it is added, “I spake also to Zedekiah king of Judah.” These occurrences induce some critics to believe that Jehoiakim has been mis-written for Zedekiah.

Jeremiah 27:2-3. Make thee bonds and yokes—and send them to the king of Moab, &c. There were at this time in Jerusalem ambassadors from those kings, soliciting Zedekiah to join them in a league against the king of Babylon. On this league the cunning Hananiah seems to have grounded his prediction in the next chapter.

Jeremiah 27:9. Hearken not ye to your prophets, nor to your diviners. This passage is levelled entirely against the false prophets, who practised those detestible arts. We find two words applied to divination. נחשׁ nichaish, he divined. Genesis 44:5; Genesis 44:15. Wot ye not, said Joseph, that such a man as I could certainly divine? But Jeremiah uses the word קסם kesem, which is understood in an ill sense, like that which Balaam practised against the Israelites. Numbers 23:23. And which Moses prohibited. Deuteronomy 18:10. Samuel also says, rebellion is as the sin of divination. Therefore the false prophets are accused of lying divinations. Jeremiah 14:14. Ezekiel 13:6. The dreamers, the enchanters, the sorcerers, or evilworkers, are the same characters using different arts. All the surrounding nations had their prophets, their learned scribes and diviners, enchanters and sorcerers. Many among the Jews got a wretched pittance of bread by divinations. St. Jude notices these with the epithet of “filthy dreamers.”

REFLECTIONS.
We here find the holy prophet hard at work again, diversifying his ministry by signs, fighting with nations, and splendidly foretelling Nebuchadnezzar’s conquests, to save his country in the hopeless struggle. We see, on the other hand, the villainous efforts of the false prophets, who consulted their present interests by following the popular voice. The ministry of the one contributed to ruin their country, while that of the faithful prophet tended to save it. Alas, alas, for the court preachers who go with the times, instead of maintaining the rights of God, amidst all the fluctuations of time. When the Lord put the necks of oriental nations under the yoke of the king of Babylon he reminds them that he himself was the only ruler, the Lord who made the heavens and the earth. This is consolation to the church, that he who scourges has but a limited commission. Zion has yet a final appeal to that bar which shall redress all her wrongs. 

28 Chapter 28 

Verses 1-17
Jeremiah 28:1. In the beginning. The LXX read, the fourth year of Zedekiah.— Hananiah, by education and profession, the prophet. Good men may teach and preach, though their learning be small, yet all ministers having to expound the holy scriptures should have learning, and be well read in natural and moral philosophy, the better to study the perfections of God, and know the human heart. But here is the difference; this man was a prophet of man’s making. Jeremiah was “a prophet of the Lord.”—Both the Chaldaic and the LXX read Hananiah the false prophet. How grievously did the false prophets obstruct the work of reformation, and the ministry of the true prophets.

Jeremiah 28:6. Jeremiah said amen, the Lord do so. But all present understood Jeremiah’s meaning from the tones of his voice. It is by the tone and pathos of the voice that the heart of one man speaks to another.

REFLECTIONS.
While Jeremiah was making yokes for the neighbouring nations, as emblems of their vassalage to the king of Babylon; while he was preaching with a yoke of wood about his own neck, and making every exertion to save a remnant of the sentenced people; it was high time for Satan also to be busy, lest his kingdom should fall. Therefore he swelled the pride and wickedness of Hananiah’s heart to oppose the Lord’s prophet. This man, to give effect to his wicked plot, forged a prophecy in the name of the Lord; for he is charged with making the people to trust in a lie. The subject of his prophecy was but a re-echo of the wishes of the court, and the passions of the populace. It contained not a word of humiliation for sin, nor a single trace of the glory and sanctity which attended the sermons of holy men.

We must learn to be meek, composed and confident under the contradiction of sinners. Jeremiah said not one sharp word to Hananiah, the first of hypocrites. He said, Amen; the Lord do as thou hast said. Let Judah live: my being accounted a false prophet is of no moment compared with the existence of a nation. But he consoled himself for the present by an appeal to prophecies of like nature, then quietly retired, and left Hananiah in full possession of the field. We learn farther, that the triumphing of the wicked is short, and the joy of the hypocrite but for a moment. God will never forsake his people in the day of trouble. Jeremiah having retired awhile for prayer, presently returned to the charge, refreshed in spirit, and irradiated in countenance. He arrested the artful culprit before all the people in the Lord’s house, and brought him to the tribunal of the sanctuary. He made manifest the atrocity of his crime in causing the nation to trust in a lie, and sentenced him to die that very year for leading the people to rebel against the sacred ministry. Let us fix our eye a moment on Hananiah for instruction. When Jeremiah was confronted he was meek but confident; he was beaten back, but he kept his shield: now when the false prophet was confounded he was speechless. Conscious guilt caused his countenance to turn aghast, and to seek a place to hide himself from the eyes of men. He sickened with despair, and in two months gave up the ghost. A pensive gloom covered the misguided crowd; they saw their champion fail, and sufficiently read in the countenance of the two prophets who was right, and who was wrong.—But oh, how many astonishing thoughts does the death of Hananiah suggest to the mind. This man tacitly thought to have taken Jeremiah’s life, which had twice been threatened; he thought to have made himself great as a counsellor of Judah; but behold his cunning could not save him, and his crime proved his destruction. Let all ministers learn from him never to flatter people in their sins, and accommodate the gospel to popular passions.

We learn farther, that there is a sin unto death, and I do not say that ye shall pray for that man. Ananias and Sapphira died instantly on the detection of their sin; but here two months of respite were allowed, probably for repentance, and that all Judah might be acquainted with the case; more especially that all other false prophets might hold their peace. Let us then revere the glory of God in his sanctuary, let us serve him with a purity of purpose, and a fidelity becoming the majesty and grace of our high calling. 

29 Chapter 29 

Verses 1-32
Jeremiah 29:10. After seventy years. See Jeremiah 26:1. Zechariah fixes the captivity at the same number of years, and he flourished sometime after Jeremiah’s death. No doubt the captivity was exactly seventy years from the fourth year of Jehoiakim, when Jeconiah, the heir apparent, with about twenty thousand of the guards, the nobles, and artisans was carried to Babylon. As to the difficulties of the chronology which seem to make more than seventy years, they belong to critics, and they are common to every other subject of Hebrew history.

Jeremiah 29:22. Zedekiah and Ahab, two false prophets whom the king of Babylon roasted in the fire. From the most ancient times wizards and witches have been burned: very many under the imputation of witchcraft were also burned, in the dark ages of the church. See on Exodus 22:18.

Jeremiah 29:26. The Lord hath made thee priest instead of Jehoiada. This is a broad hint that he ought to imitate the zeal of Jehoiada, the blessed of the Lord, who saved Joash an infant from the carnage of Jehu in Jezreel, and from Athaliah in Jerusalem. 2 Chronicles 22:10.

REFLECTIONS.
The gracious God, moved with compassion to his mournful people in Babylon, inspired Jeremiah to write as a father to his family. His letter shows the never-ceasing care of providence over the church. They were indeed suffering for their sins, but they were suffering under the eye of a pardoning God. Jeremiah had predicted the captivity, and though at the time they believed him not, they were now compelled to place some sort of confidence in his predictions. Hence, having wounded them by his words, the Lord employed him to heal them with a distant hope.

The letter of Jeremiah was not only a gracious but a seasonable word to the captives; for the false prophets were buoying up their minds with the illusive hopes of a speedy return to Jerusalem. This was very hurtful to their souls, in obstructing the sanctifying influence of their afflictions. It was also hurtful to their interests, in obstructing the establishments requisite for a protracted residence. Hence Jeremiah exhorts them to build, to plant, and to marry, that the hope of Israel might not be extinguished in the gloom of adversity. He exhorts them to regulate their political conduct according to the principles of piety and peace, to pray for the government, and for the particular city and district in which they might be scattered. Hereby they would merit the confidence of their rulers, obtain better treatment, and not extinguish religion by a factious spirit. Christians are everywhere exhorted in the new testament to do the same.

Instead of plotting seditious plans of return, he exhorts them to seek the Lord with all their heart; to abstain from sin, and be constant in private and public worship; for they had places on the shores of the rivers where prayer was wont to be made, and where they sat down and wept, while their harps reposed upon the willow. Psalms 137.

The prophet exhorts them to suffer with their eye constantly fixed on the promise of liberation which extended to the glorious age of the Messiah. I will gather you from all the nations, and from all the places whither I have driven you; which the Lord accomplished by Cyrus in a way far superior to any plot they could have formed for their own emancipation. Hence good men have a bright hope before their eyes which makes adversity soften its bitterness, and supports the mind with an unshaken confidence in the faithful God.

When men trust in the Lord, they must cease from an arm of flesh. Of those still remaining in Jerusalem, unreformed by the first captivity, the Lord declares that they were devoted to the sword, the famine, and the pestilence. There was no hope of returning to Zion till after her crimes were purged with blood.

The fearful end of the false prophets is very instructive. Zedekiah and Ahab, who disturbed the people in Babylon, were roasted alive by a slow fire. And Shemaiah, who wrote a letter back from Babylon, to Jehoiada the priest, to excite a persecution against Jeremiah, received a sentence of family extinction. Let us therefore beware how we call the Lord’s servants madmen, when they draw a just connection between sin and its punishment. By seeking to injure them we may destroy our own souls, and bring a curse upon our family. It is a fearful thing to fall into the hands of an angry God. 

30 Chapter 30 

Verses 1-24
Jeremiah 30:6. Ask ye now—whether a man doth travail with child. The anguish of a people once lords in Judea, now servants in Babylon, was great. But they were happier weeping there than worshipping Ashtaroth in Jerusalem. The captives hope, while those they had left had nothing but grief and fear.

Jeremiah 30:8. It shall come to pass in that day—that I will break his yoke from off thy neck. They shall not return to the Messiah in a state of servitude. Judah shall be saved, and Israel shall dwell safely. He shall preach deliverance to the captives. Isaiah 61:1. His throne shall be glorious in Jerusalem, the mother of us all; and the mountain of his house shall be high above all mountains.

Jeremiah 30:9. They shall serve the Lord their God, and David their king. The Chaldaic reads, Christ the Son of David. The elder rabbins were all christians, ignorant of the malice of the Mazorites. See on Hosea 3. Ezekiel 34:23, repeats this sweet promise, that they should at last come under the easy yoke of Christ, the good shepherd, who laid down his life for the sheep. Grotius, the notorious Arian, understands here Zerubbabel, who was a servant only, and not a king, and who never at any time liberated the Hebrews! The sole aim of the unitarians is to degrade the Messiah, and make void the scriptures. See below, on Jeremiah 30:21.

Jeremiah 30:12. Thy bruise is incurable. Though thou shalt be restored, yet not so as to have a king of David’s line on the throne: thy hope is in Christ alone.

Jeremiah 30:18. I will bring again the captivity of Jacob’s tents, and have mercy on his dwellingplaces. Jerusalem and her temple shall be rebuilt, to prepare the way for the true and living temple. Here is double comfort, felicity in Jerusalem, and the plenitude of hope in Messiah their king. The glory of Zion was to be lost in the glory of the church.

Jeremiah 30:21. Their governor shall proceed from the midst of them. In these sceptical times, when we are told with a bold front, that the Hebrew copy is altogether corrupt, and that every tenth word is mis-written, or some letter lost, and that no text in the old testament has any regard to the Deity of Christ, we are obliged to take down our musty folios, and go to the fountain head. אדירו Adiroo, his Duke, or his Mighty, as it is rendered in Isaiah 10:34. Others read, his Excellent One. This title designates Christ, it being the way of the Holy Spirit to make temporal mercies an introduction to those which are spiritual. Then the great Adiroo of the text, is the identical David, named above, who shall himself feed his sheep in the latter day.

The elder rabbins have thus invariably understood this promise. From Adiroo they deduce the Messiah’s name. Vide Talmud in Chelek. The Chaldaic reads, “And the King shall feed them himself, and their Messiah shall be revealed in the midst of them.” The sense is plain, that Christ should be born of the stock of Israel, and be a branch of David’s house.

I will cause him to draw near, and he shall approach unto me. The style here is sacerdotal, equivalent to the declaration in the hundred and tenth Psalm: “Thou art a priest for ever, after the order of Melchizedek.” Moses also said, “Let the priests who come near to the Lord, sanctify themselves.” Exodus 19:22. And of Aaron he says, “The Lord will cause him to come near unto him.” Numbers 16:5. The socinians who contend here for Zerubbabel, who was no priest, cut a figure in open court like a batch of perjured witnesses. All God’s three classes of witnesses, the Jews, the Greeks, and the Latin fathers, put them out of countenance.

Jeremiah 30:24. In the latter days. In the prophetic writings, this phrase, almost without exception, signifies the time of the Messiah.

REFLECTIONS.
Jeremiah’s letter to the Jews in Babylon is full of consolation, and equally demonstrates the care of providence, and the truth of prophecy. The parchment, the handwriting, the ink, the peculiarity of certain phrases to certain times, with the change which age will induce on a manuscript, render forgeries sure of detection. And who could imitate the hand and style of Jeremiah? The evidence, of prophecy was designed of God to confound infidelity, and to comfort the church.

The sword of the Chaldees fell with a heavy hand on Judah; they had no pity on the young man, on the maiden, on the sucking child, or on him that stooped for age; and the Lord was deaf to all their cries, because the temple was profaned with idols, the priests committed adultery with the women, and hypocrisy was the character of their fasts. Sins like these must be purged with a besom of destruction. But now, when he saw the people scattered in the cities of the Babylonian empire, calling the things that are not as though they were, when he saw the men crying as a woman in travail, all his bowels were moved, and mercy declared her purposes of grace.

When the Lord mixes a cup of comfort for his afflicted people, it is so precious as to cheer the most disspirited, and even to revive the dead. I will bring again the captivity of my people. I will give them the immortal David for their king. Therefore fear not, oh my servant Jacob. Now, in this promise, Israel had not only a hope in Cyrus and Zerubbabel, who were figures of Christ; but we have hope of deliverance from sin, from Satan, from death, and from all the usurpation of antichrist in the church. Thus the streams of comfort throughout all ages flowed from Christ the rock, and in torrents of life and salvation.

The Lord comforted the Jews by the promise of national existence. Here providence is an ample comment on prophecy. When Babylon was taken, the city and empire ceased to exist. The Romans also had their glory and their fall. God made a full end of the oppressors, but not of Israel. Thus he can heal the wound deemed incurable, and thus the spoilers were spoiled. He has preserved a remnant for the purposes of his glory in the latter day.

Consequently in the dark and cloudy day of national visitation we must hold our peace, and wait the end. Why criest thou in thine affliction? Have patience till the wheels of providence have fully completed their course. It has always been well with the righteous in the issue. I will bring again thy tents, oh Jacob. I will multiply thy children, and give them glory surpassing all that their fathers ever knew. Yea, and the dregs of my vengeance, the whirlwind of my fierce anger, shall fall on the antichristian foe. Ezekiel 38, 39. Revelation 19. 

31 Chapter 31 

Verses 1-40
Jeremiah 31:1. At the same time, namely, as the last words of the preseding chapter, in the latter day. Here the subject is glorious, and the language sublime.

Jeremiah 31:3. I have loved thee with a perpetual love. So Montanus, Pagninus, and the Munster bible read. This reading is also fully admitted by our Poole. See his Synopsis. Dilectione perpeta dilexi te. This is God’s grand promise of strong consolation to the church in her time of long captivity and trouble. Messiah is the speaker here, who appeared of old for the salvation of his people, and who will appear again. He has loved them even as the Father loved him.

Jeremiah 31:5. Thou shalt yet plant vines upon the mountains of Samaria, once polluted with the high places of Baal. The vine, like the bramble, delights in rich but rocky soil. Words of comfort, and comfort for the latter day.

Jeremiah 31:6. Arise ye and let us go up to Zion, unto the Lord our God. The targum reads, “Arise, you who desire the years of consolation,” that is, the coming of Christ and his kingdom, as foretold by the prophets. Isaiah 11. Micah 4. Whenever Jeremiah refers to this hope, he is brief and delicate in his words. But the hope of Israel, their Saviour in the time of trouble, was like the rising sun, ever kept before the faithful in the ancient church.

Jeremiah 31:14. I will satiate the soul of the priests with fatness. When a nation or people are favoured with prosperity, they should be liberal to their pastors, in proportion as God has been bountiful to them.

Jeremiah 31:15. Rachel weeping for her children. This tenderest of mothers was interred between Ramah and Bethlehem. Now, after the city was taken, Jeremiah was carried with the Jews, in chains to the camp at Ramah, and liberated by Nebuzaradan: chap. 40. Hence there was a bitter weeping by the Benjamites; and Rachel, who died in giving Benjamin birth, is by a fine figure of speech brought up from her grave to weep for her children, and to move heaven by tears to give the subsequent promises of grace. But there were other occasions of weeping for Rachel; namely, when Herod slew the infants at Bethlehem, when Titus took Jerusalem, and when Adrian utterly made it a ruin. 

Jeremiah 31:19. After I was instructed, I smote upon my thigh. This action designates the sublime of grief, or the sublime of anger. In such cases the blow would be too severe on the breast. When Ephraim remembered the glory he once enjoyed, now followed with servitude and shame, his anguish was too great for words to utter. Also when Ezekiel saw the sword devouring Jerusalem, he was directed to “smite upon his thigh:” Ezekiel 21:12.

Homer, Iliad 15., ascribes this action to a god of martial race. “Both his thighs he smote with his strong hands. I must revenge my slaughtered son, at the ships of the Argives. I must revenge my son in death, should dreadful fate decree my fall. Should I, transfixed by Jove’s red bolt, lie blasted amidst the dead, and roll at large in dust and blood.”—Macpherson.
This action is twice ascribed to Achilles. Once under imaginary wrongs, he smote his thigh and declared, if Greece in future should call for his aid, Greece should call in vain. Afterwards, being reconciled, when the Greeks had sustained a sore defeat, he smote on his thigh, and roused the chiefs to arms. Iliad 16.
Jeremiah 31:22. The Lord hath created a new thing in the earth; a woman shall compass a man. Hebrews נקבה תסובב גבר nekaibah tesobaib geber; a weak or little woman (that is, a woman not come to her full growth) shall compass a man; the Latin fæmella is so understood. The word geber, not only denotes a man, but a mighty one. The prophet uses here the same word as Isaiah in Isaiah 9:6. El Gibber, the mighty God. The woman designates a virgin; modesty forbids us to think otherwise. The word denotes also an individual, being never used in scripture for the female sex in general. It likewise denotes a supernatural conception; else how could her pregnancy be called a new thing in the earth. It is called a creation in the earth, even in Ephraim, and not in Babylon. It is noted as already done: The Lord hath created. So Isaiah: “Unto us a child is born.” This Son is the Hope of Israel, the Healer of Ephraim; a Son given for a Covenant to the people, to pardon their sins, to take impenitent hardness from their hearts, and put his law in their inward parts. He was to call the gentiles, that all might know him from the least to the greatest. The Lord of Hosts is his name. Such is the language of all the prophets. And what but the Messiah could comfort Ephraim in all his anguish, as stated in Jeremiah 31:6. On this point, the elder rabbins and christian doctors are agreed. In their book, Midrash Tillim, rabbi Huna quotes a saying of rabbi Idi, on the second Psalm, who says, when speaking of the Messiah’s sufferings, “God, when his hour is come, shall create him with a new creation, as indeed is indicated in the words, Thou art my Son, to-day have I begotten thee.” These words, being often cited by the ancient rabbins, and twice by St. Paul, sufficiently indicate the depths of glory they contain.

The Arians are all at work here. But no fault can be found with the Hebrew text, nor variation of readings. Grotius admits that the christian fathers cite this text to prove the nativity of Christ of the virgin Mary, but adds,—to me, it is not proved. Houbigant, playing the usual game, suspects that there is a small error in the text, and would read, “The wife shall return to her husband.” This is hardly decent, after Jeremiah in the verse before had called her a virgin. Blaney loses himself in the labyrinth of twenty turns, concerning a weak and feeble woman. A fourth adds, that though “christian writers consider this as a prophecy of the miraculous conception of the holy virgin, I am sure no such meaning is in the text, nor in the context. It is most likely a proverbial expression.”—What! Did Jeremiah in all his anguish totally forget the promise of a Saviour! Hear, oh heavens, and give ear, oh earth!

Jeremiah 31:29. The fathers have eaten sour grapes. This is a Hebrew proverb, equivalent to a more recent one: “like father, like son.” In judicial punishment the son does not suffer for the sins of the father. See Exodus 20:5.

Jeremiah 31:31. A new covenant, not so much in substance as in circumcision of the heart. Deuteronomy 30:6. The gospel was preached to the Jews of old, as well as to us; but the covenant is new in the abolition of sacrifices. New, as a law of unexampled love, of glory, grace, and remission of sins. New, in regard of gifts and graces shed down on the church. New, in regard of the removal of the veil, bringing life and immortality to light. New, in regard of its confirmation by the blood of Christ—a covenant of peace, never to be superseded.

Jeremiah 31:32. Although I was a husband to them. Hebrews I rejected them. So the Hebrew is rendered, Leviticus 26:43; but Hebrews 8:9, I regarded them not. Jerome reads, Ego neglexi eos, I neglected them. 

Jeremiah 31:34. They shall all know me, from the least to the greatest of them, from the disciple to the teacher. The gospel was to begin with the poor of Galilee, and the poor saints in Judea, as the Lord said by Hosea: “I will leave a poor and an afflicted people in the midst of thee, and they shall trust in the Lord.”

Jeremiah 31:38-39. The city shall be built to the Lord. The tower of Hananeel was on the northern corner of the city, and the valley was eastward. Gareb was mount Calvary on the west, and Goath was not far distant.

Jeremiah 31:40. The whole valley of the dead bodies. The valley of the son of Hinnom, reaching to the Kedron.

It shall not be plucked up nor thrown down any more for ever. The language is here too strong to be restricted to Nehemiah’s rebuilding the city; for that was often taken, and totally thrown down by the Romans. We must therefore understand the passage as a sublime prediction of the city which Israel shall build on their final restoration, or of the new-testament church. See the general reflections at the end of Isaiah.

REFLECTIONS.
The recal of the Jews from Babylon, with their final restoration, is the result of God’s perpetual love from one generation to another. God loved Jacob, and preferred him to the blessing; and to this day there has always been a remnant of his seed, beloved of heaven, for whose sake the nation has been spared.

He promises them on their return, every blessing of national prosperity, and of millennial glory; fruitful vineyards, a crowded sanctuary, and the voice of weeping changed for joy. Here he joins Isaiah in many places, as may be traced by the marginal references.

While God bids Rachel refrain her voice from weeping, and her eyes from tears, he promises to heal the sorrows of Ephraim, or the ten tribes carried captive by the bloody Assyrians. Oh yes; for when heaven pours bliss into our cup, it is in such abundance as to make it overflow. Ephraim was almost extinguished in war before his captivity. Ephraim was almost extinguished by death in servitude, and by intermarrying with the heathen; yet God collected a scattered remnant in the eye of his mercy. The Lord would bring these by the rivers of water, yea the blind should see their way, the lame should walk, and pregnant women should travel stoutly home. On looking at the map of Palestine, it will be seen that there was a desert to cross: hence a spiritual gathering must surely be understood to follow the temporal assembling of the nation.

The call of Ephraim follows his repentance. I have surely heard Ephraim bemoaning himself, as a bullock unaccustomed to the yoke. As this noble animal makes two or three efforts to break his ropes, and then lies down groaning in anger and despair before he tamely draws with his fellow, so the carnal heart of man revolts against the kind afflicting rod. Then he quietly submits to be saved in God’s way, then he is lowly in his own eyes, and God calls him his pleasant child.

The prophet next launches more fully into evangelical times, and says that the daughter of Zion, who had been as an unnoticed virgin, should become his bride. Anger yielding to love, he bids her set up waymarks, that the wayfaring man though a fool, or rather, unacquainted with the road, might pass from hill to hill to the mountain of holiness. Thus she gained the Lord by her suit; and yet in another sense, the Lord gained her by his grace.

All this glory and grace was confirmed to Israel by a covenant; yea a new covenant founded on better promises, and in the hands of a glorious Mediator. All iniquity should be forgiven, as stated in Psalms 32:1. A new heart on which the pure and perfect love of God should be written. And “our love to God,” says Matthew Henry on this text, “must be sincere, hearty, and fervent. It must be a superlative love, a love strong as death. It must be an entire love; he must have the whole soul, and be served with all the heart. We must love nothing besides the Lord, but what we love for his sake, and in subordination to his pleasure.” Preacher, see that you do not lower this standard. 

32 Chapter 32 

Verses 1-44
Jeremiah 32:1. The eighteenth year of Nebuchadrezzar. This name, which in Hebrew signifies groaning and complaint, aptly describes the miseries he inflicted on the nations. Like an inundation he ravaged all the conquered states, instead of watering them. He was son of Merodach, and founder of the Babylonian empire. Daniel 2:7. He is called the head of gold, and the flying eagle. In the first year of his military career, which was the twenty ninth of king Josiah, he ruined Nineveh, and put a final end to the Assyrian empire, which had continued one thousand three hundred years. He defeated Pharaoh Necho in the fourth year of king Jehoiakim, and subdued Egypt. Jeremiah 46:2. In the twelfth year of his reign he subdued Arphaxad, who is thought to be Astyages, king of the Medes, who had founded Ecbatana, the capital of Media. Judith 1. After this he subdued all the kingdoms of the west; though for one year, the immortal Judith stopped his whole army by cutting off the head of Holofernes. But having appointed Nebuzaradan to succeed, in the nineteenth year of his reign, he burned Jerusalem and its temple. In four years more he spread his conquests as far as Egypt, Ethiopia, Libya, and even to Gibraltar, called by the ancients the pillar of Hercules. These authorities are collected from Berosus, as in Josephus. Eusebius Præp. lib. 5. Strabo, lib. 15. Nebuchadrezzar reigned forty five years, not including the five years he conquered under his father.

Jeremiah 32:5. Until I visit him. The Vatican copy of the LXX reads, “And there he shall abide.” Two other Versions of the LXX read, “And there he shall die.” But others give this gloss; “Until I shall deprive him of life by the visitation of death,” as in Numbers 16:29.

Jeremiah 32:9. Seventeen shekels of silver, which are less than two guineas of our money. The Hebrew word is shekels; but the Chaldaic reads minas, viz. seven minus, and ten pieces of silver, which sum our Prideaux estimates at sixty eight pounds.

Jeremiah 32:18. The iniquity of the fathers. See Exodus 20:5.

REFLECTIONS.
What a mercy that the Lord preserved Jeremiah so long among a rebellious people, and unhurt. But matters come to extremities in the issue. The Chaldeans fighting without, and Jeremiah fighting within, though not with carnal weapons, excited vengeance in the court, when it ought to have excited repentance towards God, and submission towards the Babylonians; and then a multitude of lives would have been saved.

Here we may first observe that Jeremiah was comforted by the spirit of prophecy. The Lord apprized him of his cousin Hananeel’s approach to sell a field. See Leviticus 25:25; Leviticus 25:34. Then he knew assuredly that the Lord had spoken by him, and that fields and vineyards should again be bought and sold in Jerusalem. Thus at all times the accomplishment of prophecy is the comfort of the church.

Next, Jeremiah was not only obedient to the Lord, but he was humane and charitable. He well knew that the land was of no value now; that the country must be desolate for fifty eight years longer, till the seventy years should be accomplished; yet when his cousin was become distressed, he bought his land and paid him the money with pleasure. When the beauty of grace is surrounded with the glory of moral excellence it bears a striking resemblance of heaven.

We have also Jeremiah’s supplication to the Lord in prison. He had bought a field for others to possess, an occurrence common in human affairs, but he wanted support and counsel. Like John the baptist, who in similar circumstances sent to Jesus, this prophet entreated the Lord to clear up his dark ways. It seemed unaccountable that he was forbidden to marry, as in chap. 16., because of impending calamities, and yet commanded to buy a field. Hence we learn, that good men in the dark and cloudy day must pray to God, and wait his pleasure in the path of obedience.

The Lord sends a speedy answer to the prayers of his afflicted saints. He repeats to this prophet the reasons for his visitation on Israel, and he repeats the promises of their return. Consequently, he had directed him to preserve the writings in an earthen glazed vessel, to be a proof to posterity of the truth of prophecy, and that the field purchased in such extraordinary circumstances belonged to the prophet’s family. Thus the faithful have hope in the promises, while every aspect of providence inspires the wicked with despair. 

33 Chapter 33 

Verses 1-26
Jeremiah 33:3. Call to me, and I will answer thee, and shew thee great and mighty things. What a gracious promise in the time of war and siege, and impending extremities. God even now would have delivered them, had they turned to him with their whole heart: Jeremiah 36:3. But if the city must fall, the remnant are consoled with the double promise of a return and of glory above conception, all of which proceeds from Christ Jesus, the ever-flourishing branch of David’s house.

Jeremiah 33:8. I will pardon all their iniquities whereby they have transgressed against me. Idolatry has been their leading sin; but on their return, no idol should exist in the land. The promise extends also to the times of the new covenant: Jeremiah 31:31-34.

Jeremiah 33:14. Behold the days come—that I will perform that good thing which I have promised, in all the succession of promises concerning the Saviour. Isaiah 9:6. Haggai 2:5.

Jeremiah 33:15. At that time will I cause the Branch of righteousness to grow up unto David. The Chaldaic reads, the Messiah, whom the prophet had seen promised under the figure of a branch ever-flourishing with beauty in the church. Isaiah 4:2; Isaiah 11:1.

Jeremiah 33:16. This is the name wherewith he shall be called, The Lord our righteousness. The prophets mostly used a sacred brevity when speaking of the Messiah; and their brevity is not obscurity but reverence. The subject, in regard of the branch, the person, and David, is the same as in Jeremiah 23:6 : he is the Saviour of Judah. Dahler reads as in chap. 23.; and he understands the sense to be the same. Cocceius reads, et hic, qui vocabit illam, Jehovah justitia nostra; or et hoc, quod vocabitur, &c., which is equivalent to, Zion or Jerusalem shall call him, or this which is called, the Lord our righteousness. The ancient Versions, like Dahler, repeat the reading of Jeremiah 23:6.

Our Arians are here again hard at work. “One is satisfied that the text in Jeremiah 23:6, and here, were not intended to express the same thing!” As to the quibble about the affix, whether hah her, or lo him, since the Chaldaic understands the text of Christ, it ought not to disturb the sense of the ancients. All must admit that the gender in Hebrew is frequently changed; and by consequence, that the old Versions give us the true sense, and to the utter confusion of Blaney who will read, Jehovah shall call him our righteousness.

Jeremiah 33:17. David shall never want a man to sit on the throne of the house of Israel. Christ is here understood, who reigns as king and priest for ever in the church. So Zacharias understood these texts. Luke 1:68.

Jeremiah 33:24. The two families which the Lord hath chosen, he hath even cast them off. המשׁפחות hammishepachoth, which cannot denote less than kingdoms; by consequence the kingdom of Judah, and the kingdom of Israel are here understood. To guess at families does but embarrass criticism.

REFLECTIONS.
While the priests and princes of Judah were doing evil to Jeremiah, he was praying for their good, and extending the eye of faith to the glory of the latter day. On learning that the villas and palaces were thrown down to prepare the lines of war, and out-works of defence; that the suburbs were become mounts for the engines of Chaldea; and that the glory and beauty of Judah was hasting to set in the clouds of desolation and death, all his sorrows flowed afresh, and his prayers ascended as a cloud to heaven. Such was the piety, and such were the prison-thoughts of this most excellent man.

God honours the saints who suffer indignities for his name. While the prophet was imprisoned for the testimony of the truth, God made that place the council chamber of his presence; and as he could not afford the country any comfort till the abominations were purged with fire and sword, the Lord once more very largely consoled the prophet with promises of temporal good. He would heal all Israel’s wounds, he would turn the captivity of the two houses of Israel and Judah, he would cheer Jerusalem with the voice of the bride and the bridegroom, and surround the cities with peaceful flocks and smiling fields. Yea, so great should be the blessings as to cause all the nations who heard of it to be afraid. So also after the day of Pentecost great fear fell on every soul.

The Messiah was again promised to crown the glory of temporal gifts. The righteous branch to grow from David’s root could not be understood of Zerubbabel any farther than as a link to the chain. This branch is called The man JEHOVAH. Genesis 4:1. The branch JEHOVAH. Isaiah 4:2. The man, Lord and God. 2 Samuel 7:19. The man who is God’s fellow. Zechariah 13:7. And what man in the church was ever called by these titles? Who of the Hebrew princes was ever called JEHOVAH our Just One, our Righteousness? Who was ever called Messiah, the righteous king? And JEHOVAH, in whom we ought to glory? See 1 Corinthians 1:30-31. Jeremiah 9:23-24. Romans 14:11. Philippians 2:10. Poole’s Synop. Hence we see that the Lord Christ was the constant hope of Israel, and that they fled to the promises of his coming when every other hope failed.

We see here the immutability of the promises. The covenants which God had made with day and night, and with the seasons of the year, were pledges to the faithful that God would ever keep covenant and promise with his church. So he said to Noah. Genesis 9. So he said to Isaiah 54:10. Yes, so long as a praying remnant shall remain, God will never forsake them. And in cases when the wicked are so multiplied that vengeance cannot be delayed, he will mark those who sigh for the wickedness of the place. This maxim has been most astonishingly realized by the care of providence. But that all may watch, God has sometimes suffered the righteous, for special reasons, to fall with the crowd. Meanwhile, let us be careful to conform to the conditions of God’s covenant, that the fruits of righteousness may add to our confidence in the evil day. 

34 Chapter 34 

Verses 1-22
Jeremiah 34:2. Go and speak to Zedekiah. This revelation was delivered in the tenth year of his reign, and would have saved the land, when all hopes of safety were fled.

Jeremiah 34:4. Thou shalt not die by the sword. Mercy is mixed with judgment. The king had spared Jeremiah’s life twice, when the priests sought to kill him, and afterwards, when the princes prayed the king to put him to death, because his predictions discouraged the soldiers;—now the Lord spared the king’s life.

Jeremiah 34:5. They shall burn odours for thee. This was continued as long as the body laid in state. Then the funeral dirge was sung, Ah, Lord! Though these obsequies could do no good to the dead, yet they showed the respect which the Jewish princes enjoyed in captivity.

Jeremiah 34:8. After that king Zedekiah had made a covenant with all the people—to proclaim liberty unto them. This being the sabbatical year, when they should give manumission to the Hebrew servants, whether they had served for debt or for trades, according to the law. Exodus 21:2. Here therefore was an overt fruit of repentance, and proof of reformation.

Jeremiah 34:16. But ye turned and polluted my name. No sooner had the Chaldean army broken up to go and give battle to the Egyptians, than both the princes and the people caused their servants to return under some pleas of debt or otherwise. Therefore the name of God, used in all covenants, was polluted by breach of promise.

Jeremiah 34:17. Therefore—I will proclaim liberty for you. I will give spirit to the Chaldeans—I will whet their swords. I will send you famine, and commission the pestilence; and I will cause you to be removed as servants into all the kingdoms of the earth, or cause you to wander as vagabonds and beg your bread.

Jeremiah 34:18. I will give the men that have transgressed my covenant—when they cut the calf in twain, &c. The sacrifice of Abraham is described in Genesis 15. The calf was divided in two; and in peace-offerings into smaller parts. This custom is more ancient than all records, and the practice was universal. When the Greeks made a truce with the Trojans, and agreed that Paris and Menelaus should decide the war by single combat, Homer describes the sacrifice, if we may follow the words of an old poet, thus—

Almighty Jove, and all ye deathless powers, 
Whoever first shall dare to break this treaty, 
May their warm blood be poured upon the earth, 
As is this wine.
Of the dividing of victims, we have a remarkable testimony in Livy, the best of Roman historians. When the Macedonian army, he says, returned from a campaign, they cut a dog transversely, and put the fore parts on one of the roads, and the hind parts on the other, between which the army had to march.—Without the shedding of blood there was no remission of sins.

Jeremiah 34:19. The princes of Judah, and the princes of Jerusalem—which passed between the parts of the calf, God gave into the hands of Nebuchadnezzar, who judged them in Riblah for a double rebellion, and ordered sixty six of them to be executed on the spot: Jeremiah 39:6; Jeremiah 52:9-10.

REFLECTIONS.
In Zedekiah there was found some good; therefore the Lord showed him some mercy. But he lost his eyes, he lost his sons, he lost his court and his kingdom, by not obeying the word of the Lord in going out to Nebuchadnezzar, and submitting to mercy. To this must be added, that the moral character of the people was such as not to favour their prayers for national deliverance. The day was come to purge their crimes with blood, as stated in 2 Chronicles 36.

The final cause of the fall of Jerusalem, and the kingdom of Judah, was hypocrisy in renewing the national covenant. When the Chaldeans were at their gates, and death and famine stared them in the face, they remitted debts and let the captives go. This was so far pleasing to the Lord. But no sooner did the Egyptians advance, no sooner did the Chaldeans break off the siege to give them battle, than all the evil passions rose in their hearts. They reduced the poor a second time to servitude under the plea of debts uncancelled. Why then should God forgive the rich, who had no compassion on the poor? Why should God keep covenant with men, who had with all effrontery broken their covenant with heaven? Oh infatuated Jews; now you have to fight, and fight in sin against both God and man. You fall unpitied, despised, oppressed. And thou, oh christian, who hast been at death’s door, and had thy chamber thronged with sacraments, and thy prayers filled with vows; but on recovery, where are thy reformations? Be reminded, that if thy vows are false, the hand of justice will one day be faithful in its final arrests. 

35 Chapter 35 

Verses 1-19
Jeremiah 35:2. Go to the house of the Rechabites, then come up to Jerusalem with their flocks for fear of the Chaldean army. This family is often named in the scriptures, as descended from Jethro, priest of Midian. They were descendants of Midian, son of Cush. They are called Kenites by Moses. Numbers 24. 1:16. Jonadab was the son of Rechab in a near or remote line, and sheik or prince of his people at the time when Jehu ascended the throne. Abhorring the crimes of the late reign, he came early to congratulate Jehu, and was as a prince admitted to ride in his chariot. 2 Kings 15. They had followed the Hebrews on the invitation of Moses, Numbers 10:29, and their lot of land fell to the west of Amalek.

In habits, rather than worship, they differed from the Hebrews, preferring the ancient life of their fathers, who like the Bedouin Arabs, dwelt in tents. This illustrious Jonadab imposed a paternal injunction on his house, not to drink wine nor strong drink, by which metheglin, or bee-wine may be understood. When the rulers, the priests, and the prophets erred through wine; when all tables were full of vomit, and no place clean, Isaiah 27:7, 8, 14, the Lord would reprove them by the temperance of the Rechabites. And I am happy to add from printed documents, that about a million of persons in England have subscribed the books to abstain from spirituous liquors, except in cases of need.

Jeremiah 35:6. Jonadab—commanded, saying, ye shall drink no wine, neither ye nor your sons for ever. This injunction was founded, no doubt, on high authorities of primitive example. And what is the base of all spirits? Is it not corn, grapes, or other fruits? Is not all spirit the result of fermentation, which raises a heat in the mass to seventy degrees? This spirit is taken off by distillation; and all the vessels being made of copper, abundance of mineral poison is combined with the liquor, and remains in it in a state of solution. If this be done by a chemical process, is there any chemical process equal to the natural preparations of chyle in the stomach? Do not the horse which works extremely hard grow fat by living on corn and water? It must therefore be a vulgar error to suppose that man needs concoction of spirits to strengthen him for the labours of life. On the contrary, does not destruction follow to the constitution, wretchedness to families, and ruin to the whole scale of public morals, from the filthy habits of smoking and drinking drams.

Jeremiah 35:7. Ye shall dwell in tents, as Jael did, and all their fathers, and as the Bedouins do to the present day; that ye may live many days, which is not the case with drunkards and licentious citizens.

Jeremiah 35:19. Jonadab—shall not want a man to stand before me for ever. Three hundred years had now elapsed from the days of Jonadab, and a thousand from the time of Hobab; and here is still a promise of continuance.—After the captivity, it is generally allowed that the Assideans, who came to Judas Maccabeus, are the same as the Rechabites. 1 Maccabees 2:42; 1 Maccabees 7:13, 2Ma_14:6.

Some have supposed the Essenes to be successors of the Rechabites. Josephus names them for their virtues in the most honourable manner. Wars of the Jews, book 2. chap. 12. Their life was full of piety and devotion, somewhat like the solitaries of later times. They had a community of temporal goods, and carried on no merchandize, though they abhorred idleness. They wore white clothes, which they never changed till they were worn out. They regarded an oath as a great crime, accounting a simple affirmation quite sufficient. They believed the soul to be immortal, and affirmed that after death it passed the bounds of the ocean to enjoy Elysian delights.

It is no way likely that so remarkable a people should escape the notice of the elegant Pliny. He names them as abhorrent of marriage, as needing no money, as residing under palm trees; and yet, though pressed with miseries, their nation had supported all privations for more than a thousand years.— Plin, lib. 5. cap. 17. A religious order may exist, but a nation cannot exist in a state of celibacy. The long continuance of this nation, agrees very much with the character of the Rechabites, who might have among them a sect of solitaries: and a people of those habits might make an easy association with the christian church.

REFLECTIONS.
The love of God, ever watchful of motives to bring sinners to recollection and repentance, availed itself of the temperance of the Rechabites to reprove the Jews. Here we cannot but remark the high character of Jonadab, who had saluted Jehu two hundred and seventy seven years previous to the first invasion of Nebuchadnezzar. He was attached to the independent life and the industrious and temperate habits of his fathers; he despised the effeminacy and voluptuous pleasures of towns; and there is no trace that this family was ever contaminated with idolatry.

He was moreover a prudent man. Trusting in the God of his fathers, and in the patriarchal covenant, he not only avoided vice, but war also, by a rigid adherence to patriarchal habits. Hence his house, was preserved in health, in peace, and in prosperity. His children also revered his memory, as a father beloved and counselled of God. Christians, whose lot is cast in great towns, are not circumstanced to preserve their children from a daily sight of vice, but let us do our best. Let us insolate our families from those who revere not the maxims of God, and then we can pray with greater confidence for covenant blessings.

Jeremiah, to make the case more conspicuous, and to reprove the drunken priests and rulers with more effect, was directed to take the Rechabites into a chamber of the temple. And behold, though tempted by a prophet, they would drink no wine! The sons of Hanan, the son of Igdaliah a prophet, were no doubt present to attest their temperance and filial obedience. Here was Jeremiah’s text for a new sermon. Here was a family who obeyed their father, but Judah obeyed not the God of their fathers. This fact he pressed with an emphasis which imposed conviction and silence on a guilty audience; yet we do not hear that any converts were made by the power of his word. It is however some consolation to a minister when vice is shamed, and put out of countenance. All ministers ought therefore to avail themselves of recent and local occurrences to attack the vices of the age with advantage and effect.

By honouring our father and mother we claim the promise of long life: and the happiest way of honouring them is to imitate their virtues. Here we have an illustrious instance. The Rechabites obeyed their father, and God blessed them with family prosperity, and promised to bless them to the end; for his eyes are always over the righteous for good, and for a sure defence. 

36 Chapter 36 

Verses 1-32
Jeremiah 36:1. The fourth year of Jehoiakim. Though this chapter seems out of its place, yet it may not be so, but may be a reference to past events.

Jeremiah 36:2. Take thee a roll of a book. Ancient volumes of parchment were rolled, and sometimes on a staff. The writing was in columns from the right to the left, so that the reader could with ease coil up in his right hand what he had read.

Jeremiah 36:3. It may be that the house of Judah will hear—that I may forgive their iniquity. This was, in fact, the last summons to the rebellious court of king Zedekiah. Bad as their affairs were, an unfeigned act of fasting and prayer would even then have saved the nation.

John Chrysostom, on this passage asserts, that the divine prescience is not the cause of sin. “God says, perhaps. Was he then ignorant of the future? Did he not know whether the Jews would hear; he who knows all events before they happen; he who searches the hearts and tries the reins; he who penetrates the secrets of man, and before whose eyes all things are manifest, and without a veil?

Let us examine why he says, it may be, or perhaps. Had he said, they will hear, without adding perhaps, it had been untrue, seeing that they did not hearken. Had he said what was true, they will not hear, it would have been in vain to send a prophet to men who would not hear. This is our first reason, which implies a second. If he here employed a contingent or doubtful language, it is that mankind may not believe that the prescience of God forces the human will; it is that no one might say, that what God has foreseen must of necessity occur, as some men affirm of Judas.

Jesus Christ, they say, foresaw that Judas would prove a traitor, and for that reason Judas was a traitor. What folly—what blindness, oh man! Prescience is not the cause of sin. God forbid. It never necessitates future actions. It merely gives us to perceive them. Judas was not a traitor because Jesus Christ foresaw it; but Jesus Christ foresaw the treason, because Judas would commit the crime. Lest therefore you should say, that God having foretold the obduration of the Jews, implied that he had shut up against them all the avenues of repentance, God himself here anticipates your objection by saying to his prophet, It may be that the house of Judah will hear, that I may forgive their iniquity.”—Homily on the obscurity of the Prophets.
Jeremiah 36:5. I am shut up, either in prison, or confined at home by infirmities, or by an injunction of government. The last idea seems the most probable, though he might be released by the day that Baruch read. The same Hebrew word is used in Nehemiah 6:10.

Jeremiah 36:12. Elnathan, son of Achbor. He is also named Urijah, and was arrested in Egypt: Jeremiah 26:22.

Jeremiah 36:23. Leaves. The LXX use the word σελιδας, selidas, which signifies columns.

Jeremiah 36:30. His dead body shall be cast out. This was done by the Chaldean soldiers, when they ravaged the tombs for treasures: Jeremiah 22:18-19.

REFLECTIONS.
The eyes of the Lord are ever watchful of the weal of man. An extraordinary fast had already been appointed, that the Lord would avert the calamity of the menaced invasion: and the Lord was graciously pleased to send them an additional sermon to promote the recollections of the day. This sermon was an epitome of all that God had said to them by the ministry of Jeremiah; for while the people retained their sins, God would not relax his threatenings.

The communication made from the Lord, contained an overture of grace. It may be, said the Lord, that the house of Judah will hear all the evil which I purpose to do unto them, that they may return every man from his evil way; and that I may forgive their iniquity and their sin. God addressed them in similar words by Ezekiel 12:3; and by Amos 5:15. They are repeated also by Jeremiah 26:12; and by Zephaniah 2:9. Hence we learn, that there is a harmony between the purposes of providence and the repentance of man; for the goodness of God, in the suspension of punishment, leadeth to repentance. He foretels evil as a father when addressing a profligate son, whose tears attest that he by no means wills the evils to come upon his own child. If this had been a genuine fast, as in the days of Hezekiah, the Lord would really have delivered them from the king of Babylon. The Lord commanding the substance of his terrors to be written, principally designed to convey the warning to the court. And as they would not stoop to hear a solitary prophet, he knew that a manuscript was most likely to interest their attention. How kind and condescending is the Lord to the weakness and prejudice of erring man. But ah, unbelief, that fatal root of Satan in the human heart, frustrated all the good. The terrible word of the Lord produced no confession, no tears, no rending of raiment, and no amendment of life. The council thought it a great favour that they desired the scribe and the prophet to hide themselves. They seemed friendly, but followed the royal passion.

Wicked men not only reject the word of the Lord, but they have enmity in their hearts against both the word and its ministers. The king, through curiosity or fear, heard indeed the writing read; but he burnt it as Jehudi proceeded, and then sought to wreak his vengeance on the scribe and the prophet. What would the wicked do? They cannot pull thee from thy high throne; therefore they turn their fury against thy servants. Thus the sacred ministry is sure to produce effect. It is the savour of life unto life, or of death unto death.

Men who spurn at the gracious overtures of mercy, rush on the sharp sword of divine justice. The king, by adding this insult to all his former sins, forfeited the throne, and brought wrath on his family. Jehoiakim, a child, did indeed succeed his father, but he was deposed in three months; and Zedekiah, his uncle, though called his brother, was placed by Nebuchadnezzar on the throne. 2 Chronicles 36:10. Thus the wicked by a single stroke of the axe are cut off, and wither under the displeasure of the Almighty. What a mirror for the infidels of all ages! Who ever hardened themselves against the Lord, and prospered? 

37 Chapter 37 

Verses 1-21
Jeremiah 37:5. Pharaoh’s army was come forth out of Egypt. The Chaldeans were afraid of them, and raised the siege. But this joy to Jerusalem was of short continuance; the Chaldeans returned after the retreat of the Egyptian army, which had no object but to compel them to retire.

Jeremiah 37:13. Irijah took Jeremiah, saying, thou fallest away to the Chaldeans. Irijah, being captain of the guard at the gate, hated Jeremiah for what had happened to his grandfather, Hananiah, the false prophet. But Jeremiah’s motive in trying to go to Anathoth, where his lands lay, was to get some subsistence. Here Irijah covered his malice with the cloak of zeal, as a soldier for the safety of the public.

Jeremiah 37:15. In prison, in the house of Jonathan the scribe. Jonathan was a secretary of state. In the East, as anciently in England, great men sometimes had prisons adjacent to their houses. The Lollards’ Tower subsists to this day, adjacent to the palace of the archbishop of Canterbury at Lambeth, where martyrs and reputed heretics have been confined.

REFLECTIONS.
Jeremiah, knowing his inspiration, was not elated with joy when the Chaldeans ceased to besiege Jerusalem to pursue the Egyptians: he knew they would return, and therefore warned them against security. Vain was their help from the reed of Egypt. But how absurd it is for persons to desire the prayers of ministers, when they will not regard their exhortations. So Zedekiah did; and this is too common a case in times of distress. Men are then glad of the prayers of their friends and ministers, whom they before slighted; they are desirous to receive consolation from those, from whom they never would receive advice. But there is little reason to hope for any success from such prayers, and ministers have no consolation to administer to the disobedient; for they must still say, as God says, There is no peace to the wicked.

The delay and suspension of divine judgments too often harden sinners in their evil ways. While the Chaldeans besieged Jerusalem, there were some signs of remorse among the people; when they retired, the Israelites grew bad again. This is often the case with sinners, because sentence against an evil work is not speedily executed; and when judgments are at a distance, they go on to do wickedly. When God afflicts them, they entertain some serious thoughts and good resolutions; but when the affliction is gone, their goodness is gone also, and they return again to folly. Thus they deceive themselves. But the determination of God is peremptory, that except men repent they shall perish.

See the power of God over all creatures, Jeremiah 37:10. He is the supreme commander of all armies, and can do what he pleases with them. He is never at a loss for instruments; they may be weak and unlikely, but they shall execute his purposes. Whether we hope for nothing from them, or fear nothing from them, if God directs them they shall prosper. Without him, vain is the help of man: with him, sufficient is the power of the weakest. How much more reasonable then is it to fear Him, than any human power. The principal reflection here is, how wretched is the state of a sinner, who is always contending with his own conscience. There is something strangely unaccountable in the conduct of Zedekiah. He had seen the death of his brother, and the captivity of his nephew and sister, exactly answering the divine prediction by Jeremiah. He began his reign with these awful objects in view; he saw God’s judgments on others, and felt them himself; yet he continued unhumbled. Sometimes he was under strong convictions; then infatuated by his evil counsellors. Sometimes he desired Jeremiah’s prayers; then he consented to put him in prison. Then he sent for him to know what the Lord said; and yet rejected his commands. This is the case with many now: they show some reverence to God’s ministers, and attend upon ordinances, yet continue unaffected and unsanctified. Often uneasy in their own minds, sometimes full of alarms and fears; then settle in a false peace. The wicked are like the troubled sea that cannot rest. If we desire to be easy and happy, let us reverence the word of God, hearken to the voice of his ministers, and keep a conscience void of offence towards God and towards man. 

38 Chapter 38 

Verses 1-28
Jeremiah 38:7. Ebed-melech the Ethiopian, the king’s chamberlain. It seems to have been a new name given him on his promotion to office; but God gave him long life for preserving the life of Jeremiah.

Jeremiah 38:26. I presented my supplication before the king, that he would not cause me to return to Jonathan’s house. A good man is not bound to tell the whole truth to his enemies. When Samuel anointed David, he said that he went to Bethlehem to sacrifice to the Lord. 1 Kings 16.

REFLECTIONS.
How clear, how strong was the revelation of God to the prophet! Jehovah, the Lord of hosts, the God of Israel declared, and Jeremiah staked his life to say it, that if the king would go out to Nebuchadnezzar, he and the princes, and the city would yet be saved. Mercy rejected at the point of death!

God can raise up friends for his people where they least expect it. Who would have thought of Jeremiah’s finding a friend at court, and that an Ethiopian proselyte, while the Israelites persecuted him. This friend acted with great zeal and courage, dealt plainly with the king, and ventured his place and his head to save the prophet. Thus can God, at any time and in any place, raise up friends to his servants, and deliver them out of their troubles.

How absurd and impious is it to disobey God, from a fear of being mocked or bantered by men. How meanly and ridiculously did Zedekiah act, in being more afraid of the jests of a few of his subjects, than of the displeasure of the Almighty. This fear goes a great way with many persons now, especially with the young. They are disposed to do their duty, and to be firm in it, but they are afraid their acquaintance should laugh at them. These fears are often groundless; and there is, as in the case of Zedekiah, a secret reverence for those who are good, in such as will not imitate them. How weak and childish a spirit is that which cannot bear to be laughed at, rather than give up faith and a good conscience. Such, as the prophet tells Zedekiah, will be worse laughed at hereafter. Wicked men and devils will severely mock them for loving the praise of men more than the praise of God. Amidst our greatest zeal for God and religion, we ought prudently to consult our own welfare. While we are harmless as doves, as to giving offence, and bold as lions in the cause of God, we ought to be wise as serpents. This affair was prudently concerted between the king and the prophet; there was no lie nor equivocation. He spoke the truth, but not the whole truth; and this he was not obliged to tell. It is wrong to expose ourselves to danger, when no good can be answered by it. We should walk circumspectly, not as fools, but as wise. 

39 Chapter 39 

Verses 1-18
Jeremiah 39:1. In the ninth year of Zedekiah—they besieged Jerusalem. On the very day that God revealed to Ezekiel in Babylon the taking of the city. This would reconcile the captives to their lot, and greatly encourage them to rely on the promises, and on the ministry of their prophet. See on Ezekiel 24:1-2.

Jeremiah 39:2. In the fourth month, on the ninth day— the city was broken up, by storming the breach already made in the northern wall. It had stood bravely a siege of six months. Though the king was destitute of talents and of virtue, there must have been some brave men engaged in its defence. It is very remarkable, that the Romans under Titus should afterwards storm the city on the same day. Joseph. wars, chap. 47.

Jeremiah 39:3. All the princes of the king of Babylon came in, and sat in the middle gate. Jerusalem was built on two large hills, Zion the higher on the north, and Acra, the lower, on the south; these included smaller hills, seven in all. The name is composed of Jireh and Shalem, situate in the thirty third degree of north latitude. The fount Gihon was on the west, and ran round to the south, sending forth salubrious and copious streams in pipes, through the city. The brook Kedron ran to the east, and received the foul waters of the city near the watergate. The temple was on the east, and Millo north of the temple. A range of hills surrounded the city, which suggested the figure of speech in the Psalms: “As the mountains round about Jerusalem, so the Lord is round about his people from henceforth even for ever.” The interior of the city was adorned with towers, palaces, and strong walls. The broad valley which separated Acra from Zion, was full of streets, markets, and pools. The glorious temple, built on mount Moriah, was seen afar, having four hundred and eighty daughters or synagogues in the city. Mount Olivet was five furlongs from the eastern wall, and separated from the city by the Kedron. In a word, the strength and glory of Jerusalem made assailant kings afraid to commence a siege. It was alone the sins of the nation that sapped its foundations; and so completely did the Chaldean army destroy its buildings, as almost to obliterate the appearance of this city, once by all nations called holy. 

Jeremiah 39:6. The king of Babylon slew all the nobles of Judah. Those princes had sworn falsely to the Lord, and then falsely to the king of Babylon, and now the Lord exacted their oath: Jeremiah 34:18.

Jeremiah 39:8. The Chaldeans burnt the king’s house, and the houses of the people. This verse is repeated in Jeremiah 52:13, with the heartrending adjection, they burned also the temple of the Lord. This could do no honour to the Chaldeans, while in burning the finest temple in the world they did a wrong to every nation.

Jeremiah 39:10. Nebuzar-adan left of the poor, and gave them vineyards. Several among the old Hebrew writers affirm, that the Rechabites, as in chap. 35., were among these poor, the Chaldeans having stripped them of their flocks and herds. Thus was fulfilled the promise, that “Jonadab shall not want a man to stand before me for ever:” Jeremiah 35:19.

Jeremiah 39:13. Rab-saris is a name of office. Saris is equivalent to the first eunuch, or chamberlain of the court. The offices of great men, it would seem, became their title. The middle gate was the centre between the upper and the lower city, as in the map.

REFLECTIONS.
Ah, poor fugitive Zedekiah! He is now a believer in prophecy. He would not see while he had light, and now his eyes must be put out. Alas, alas! the persecutors of Jeremiah are now persecuted. The poor had been robbed of their lands; now the year of jubilee came with double inheritance. They left their cottages for mansions and for gardens.

We see that God can secure his servants amidst general desolations. When a man’s ways please the Lord, he can make even his enemies to be at peace with him. The prophet found better usage among enemies and heathens, than among his own countrymen, the princes, nobles and priests of Israel. Thus the Lord knoweth how to deliver the godly out of their tribulation, and reserves the unjust to be punished. So will it be in the future judgment. While the wicked are overwhelmed with speedy destruction, God will take care of his servants, and give his angels charge to look well to them: for the day cometh that shall burn like an oven, and the proud shall be destroyed; but God’s servants shall be his in the day when he maketh up his jewels. God remembers and will reward the favour and kindness shown to any of his servants, especially his ministers. Ebedmelech delivered Jeremiah, who was therefore sent to him with a comfortable assurance of protection in the day of evil. Because he had acted kindly to the prophet, and did it upon good principles, not from mere humanity, but from regard to divine authority, knowing that he was doing right, and trusting in God to prosper and defend him; the Lord therefore would deal kindly by him, and put it into the hearts of the Chaldeans to protect him. God will still be pleased with the favour shown to his ministers and people; and they who show it, and trust in him, mercy shall compass them about. God is not unrighteous to forget any work or labour of love that is done to his saints. 

40 Chapter 40 

Verses 1-16
Jeremiah 40:1. The word which came to Jeremiah— bound in chains. This word is found in Jeremiah 42:9; and the intervening history is a parenthesis of Ishmael’s treason. Jeremiah was now about seventy two years of age. What a sight to see him brought out of prison loaded with a chain; a day of liberation to him, and of death and captivity to his enemies.

Jeremiah 40:6. Then went Jeremiah—to Mizpah, to Gedaliah, a prince of David’s house, now made governor over the poor. Mizpah, mentioned in Joshua 15:38, was now the seat of the new government. It lay about sixteen miles south of Jerusalem, and had escaped destruction in the war. The elders of Israel had repeatedly assembled here on national business. 1 Kings 15:22, 2Ch_16:6.

Jeremiah 40:7. All the captains of the forces—heard that the king of Babylon had made Gedaliah governor in the land. These five captains commanded detachments, or local assemblages of men in distant parts of the land; and being of a princely rank, they seem to have fled with Zedekiah. Their names are given in 2 Kings 25:23. Ishmael, Johanan, Jonathan, Seraiah, and Jezaniah. Under these princes, Judea might have recovered a little, had not the crying sins of the people demanded the full execution of the sentence, that the land should lie desolate.

Jeremiah 40:10. I will dwell at Mizpah. The Chaldees established their head quarters between this place and Ramah during the siege. Hence they left their official persons there in Gedaliah’s court.

Jeremiah 40:14. Dost thou certainly know that Baalis the king of the Ammonites hath sent Ishmael to slay thee? Gedaliah, meditating good for his country, could not believe that any one would conspire against him. But those captains knew the character and pride of Ishmael, and that he, as a prince of David’s house, could not bear to see Gedaliah fill his father’s throne, though under the appellation of governor. Kings and princely rulers should have guards. Of what use is power without an arm? Times of trouble are times of caution and alarm. But Baalis and Ishmael were blind in seeking a sovereignty over Judah by crimes. They knew not that Rabbah would in four years more be in flames like Jerusalem, where it is probable that both those wicked men perished. See Jeremiah 49:2. 

Jeremiah 40:15. Let me go—and I will slay Ishmael. Gedaliah was just in disallowing this advice to slay a bad man, and a prince of David’s house too, on mere suspicion; but he foolishly lost his life, and the lives of all his household in making Ishmael a feast, instead of being on his guard, having assassins and murderers for his guests.

REFLECTIONS.
The Chaldees having swept the country of Judea as with a besom of rapine and carnage, generously showed mercy to a remnant of the poor, who were not thought proper for captivity; and it is generally the case, that a poor man’s condition is more safe than a rich man’s in times of national confusion.

The Lord who directs the storm of national visitation, has a particular care of the righteous. God having preserved Jeremiah unhurt, though daily speaking terrible things against his country, at last permitted him to be imprisoned. His enemies did this with a view to take his life. But God commissioned them to send him thither that his cell might be an asylum of safety, and that as a state prisoner he might be recommended to the particular notice of the Chaldeans. Who then would fear to trust the Lord in the dark and cloudy day? How admirable was the piety of this holy prophet, to prefer poverty with his desolate flock in Judea, to affluence in Babylon, under royal patronage.

When God arises in anger against his enemies he pursues them to extremities. Not only the poor, but many of the nobles, and the soldiers of Zedekiah escaped the calamities of the siege by retiring to the fields or corners of the land; yet because of their apostasy and wickedness, vengeance would give them no repose. Ishmael, of David’s line, who had taken refuge with the king of Ammon, was so piqued at seeing Gedaliah made governor, that he resolved to assassinate both him and his court, and bring the whole under the influence of the king of Ammon. What wickedness oozes from the heart of man when malignant passions agitate the soul, and how shamefully does passion triumph over reason. Surely this monster never thought that all the world would hate him for his deeds; that his memory would be execrated, that the king of Ammon would ultimately both fear and hate his guest, and that divine vengeance would pursue both his body and his soul. When calamities hang over the heads of men, God often gives them warning for their good. So Gedaliah was warned of Ishmael’s intention; and he perished in his folly for not putting his visitor, the emissary of a hostile prince, under an arrest. 

41 Chapter 41 

Verses 1-18
Jeremiah 41:1. In the seventh month, two months after the city had been taken, and the temple burned. Ishmael and his ten companions, who had held high commissions under Zedekiah, were feasted by the governor. What sort of moral masks must their faces have assumed in presence of the hospitable governor, who, while wishing him long life and prosperity, had their detachment ready for assassination.

Jeremiah 41:2. And smote Gedaliah. This cut off the hopes of the Jews afresh: heaven would not allow them to be restored in their sins. They afterwards observed this day in the fifth month as a day of fasting and prayer.

Jeremiah 41:3. Ishmael also slew all the Jews—the Chaldeans that were found there, and the men of war. The governor’s house, it would seem, was isolated from the city, and not a soul in the household was left alive. Still there is an eye that sees, and a conscience that echoes the voice of God.

Jeremiah 41:5. Fourscore men having their beards shaved. They had cut themselves with knives for the destruction of the temple, a practice forbidden in Leviticus 19:27. They had also collected together to come to the annual fast on the tenth of this month, and brought offerings to the house of the Lord. They probably thought that peace-offerings would now be presented in Mizpah, as had been the case in former times.

With offerings and incense. Samuel had offered a sucking lamb in Mizpah, 1 Samuel 7:10, on which account some have thought that Gedaliah had repaired the old altar there. But the Lord, at that time, had not by fire from heaven chosen Jerusalem, after which it was not lawful for any one to offer except in that place. And in Tobit 1:10, we find an altar was erected in Jerusalem in the midst of its ruins.

Jeremiah 41:9. The pit wherein Ishmael had cast all the dead bodies, was the pool which king Asa had dug for water, when he fortified Mizpah against Baasha king of Israel. 1 Kings 15.

Jeremiah 41:11-12. Johanan—and all the captains went to fight with Ishmael, who escaped, and left all the captives behind. But cowardice, and innocent blood pursued him, and he was to die like Cain, never more to enjoy repose. 

Jeremiah 41:15. Ishmael escaped with eight men. He escaped to harden the Ammonites, as was the case in Jerusalem, to rebel against the Chaldeans, and in four years more to be all involved in flames. Jeremiah 49:2. “Nebuchadnezzar in the twenty third year of his reign subdued the Moabites, the Ammonites, and invaded Egypt.”—Antiq. of the Jews, book 10. chap. 11.

Jeremiah 41:17. Dwelt in Chimham, a hamlet undestroyed, which David had given to Chimham, son of Barzillai. 2 Samuel 19:36-37. Johanan feared that the Chaldeans, mistaking his case, would destroy him, and the men of war who were with him.

REFLECTIONS.
Continuing the sad history of Ishmael, we find it connected with the most detestable characters of hypocrisy. He and ten of Zedekiah’s courtiers, who had by some means escaped the calamities of their country for farther mischief, came to pay their respects to the new governor, and consequently, in him to the king of Babylon. They were feasted by Gedaliah, and treated with every respect due to their birth and rank; and their retinue, assassins in disguise, were also treated with suitable indulgence. And behold, they massacred the governor, the court, and all the Jews who supported his influence.

To cover a crime, and to escape punishment, the wicked will fill the earth with new atrocities. The terrors which followed Ishmael’s guilt, drove him through a horrible policy to slay seventy innocent men, who came to bewail their country, and to worship the Lord. These were scattered men of the ten tribes, against whom Ishmael could have no quarrel: yet he allured them with his tears, and slew them under the mask of sympathy. We talk of the cruelties of lions, tigers, and wolves; but their depredations are all generous and noble, compared with those of man when the reins of reason are abandoned to frantic passions. What then becomes of the refined theories of those degenerate divines, who talk about the innocence and dignity of human nature? Well is it said, “Man is to man the sorest and surest ill.” God suffered this evil to come on the remnant, because they were unworthy of the favour which Nebuzaradan had conferred upon them.

Punishment soon or late is sure to follow guilt, unless a very extraordinary work of repentance should procure favour with God for the sinner. Here Johanan pursued, recovered the captives and the booty, and so assaulted the assassins that but nine of them escaped. Thus the wicked are sometimes respited for future punishment. But so great was the calamity of the times that the people durst reside no longer in Mizpah, lest the murder of the governor should excite the Chaldeans to general vengeance. Ten thousand things in the ruin of a nation must however be left to the decision of the great day. God cannot err: he does all things well. Our faith therefore must comfort us under the clouds of providence, and the deficiency of human knowledge. When borne away with the tempest, we must leave the helm in the hands of providence. 

42 Chapter 42 

Verses 1-22
Jeremiah 42:1. Then came all the captains of the forces. שׂרי sari, the princes of the army. Johanan and Jezaniah are for dignity named last, because they were of royal blood. All the people, be their number more or less, attended also: their hopes and interests were now at stake. Those princes knew well the law, that God must be consulted; such also was the law of heathen nations. Nor would the eager people be satisfied without an oracle. The sanctuary being destroyed, they had no choice but to consult the identical prophet whose words they had long despised.

Jeremiah 42:7. After ten days the word of the Lord came to Jeremiah. The Chaldaic will fully bear us out in saying, that the Word was the glorious person of Christ. So it is in Jonah 4:4; Jonah 4:9, and in more than forty other places, especially in the book of Chronicles.—Their impetuous passions must wait for the oracle: he would not speak till their minds were calm, and till his words might be more persuasive.

Jeremiah 42:15-16. If ye wholly set your faces to enter into Egypt—there ye shall die. They would run from one fire to another. For the truth and accomplishment of this prophecy, we have the testimony of Josephus, who describes the continuous wars of Nebuchadnezzar in the west, the siege of Tyre for thirteen years, Isaiah 23., and the conquest of Egypt, Libya, and other countries. The truth of prophecy has the seals of providence. See on Jeremiah 41:15.

Jeremiah 42:17. By famine and by pestilence. Both here, and at Jeremiah 42:22, and at Jeremiah 44:13, where the word pestilence occurs, it is omitted by the LXX.

REFLECTIONS.
The remnant in the time of sore and complicated affliction, now seek for counsel from the Lord; and with an oath that they would obey;— for a reproaching heart told them of their gross treatment of this holy prophet. How far they obeyed, the sequel will show.

The foundation of the Hebrew theocrasy rested on God alone; and they needed no alliances farther than good will, with any of the neighbouring nations. It would be difficult to prove that ever they received any permanent good from connections and intercourse with the heathen; nor did they at any time form such a connection without receiving some calamitous wound, both in their morals and their religion. Against Egypt, and all dependence on that nation for aid and defence, they are often cautioned; because it would corrupt their purity, and imply an insufficiency in the Lord for their protection. Deuteronomy 17:16. Isaiah 30:2. But Egypt was at this time the only power which resisted the conquests of the Chaldeans, and the military men trusted in an arm of flesh for defence. Hence they came to Jeremiah, to solicit his prayers and advice; for now he stood high as a prophet of the Lord. But they did this with hypocrisy in their hearts. If he should advise them to go into Egypt, and consequently give the lie to his former prophecies, in which he had exhorted them to serve the king of Babylon, then they would do so. Thus wicked men will applaud the word of God when it coincides with their interest or their humour. But if he should persevere in bidding them stay in the land, they were secretly resolved to follow their own determination, and take refuge in Egypt. What an astonishment that men should carry dissimulation in so solemn a manner into the divine presence.

After ten days the Lord vouchsafed to speak: for though he be slow to hear when prayer is made for the disobedient, yet he softens even when repentance is very imperfect. The Lord bade them abide in the land, and promised to build them up into a nation again, and not to pull them down. He bade them not to fear the king of Babylon; for he would be with them to deliver them from his hand. So there was yet a ray of hope for the remnant of Judah and of Israel, had they obeyed his voice.

The gracious overtures of providence are often frustrated by the revoltings of man: the fears of the wicked were more than their faith. Disbelieving both the promises and the threatenings of the Lord, they resolved to seek safety in Egypt, and to force every one to go with them. While Jeremiah threatened Jerusalem with fire and sword, those very men, believing the false prophets, thought themselves safe in the city; and now that safety is promised for the remnant in the land, they think themselves unsafe. Oh, deceitful heart of man! Thus the land was left in a manner without an inhabitant, that it might enjoy its sabbaths.

The men who would not believe the promises of God when he repented of the evil he thought to do, were obliged, but ah, too late for mercy, to believe all the terrible words which he had said by Jeremiah. Nebuchadnezzar presently invaded Egypt, slew the king, and appointed another in his stead. So Josephus affirms, and also Megasthenes and Berosus, who flourished about three hundred years before Christ: they even speak in stronger terms of the conquest of Egypt and a great part of Africa by Nebuchadnezzar. Thus it mostly happens, that they who seek a refuge in disobedience to God are sure to involve themselves in greater evils. 

43 Chapter 43 

Verses 1-13
Jeremiah 43:3. Baruch setteth thee on against us, in our purpose to seek an asylum in Egypt. Jeremiah’s character as a prophet, having received the seals of providence, they durst not deny him the glory, but artfully threw the blame on Baruch.

Jeremiah 43:7. Tahpanhes, is Pelusium, and called Hanes in Isaiah 30:4. It was the frontier fortress of Egypt, and is now the residence of the court. It is by others called Daphnæ.

Jeremiah 43:13. Bethshemesh, the house of the sun, which the LXX read, Heliopolis, the city of the sun. It was situate between Alexandria and the Coptus, and so called because it had a temple dedicated to the sun, and was the grand seat of Egyptian idolatry. Its inhabitants were reckoned the most enlightened and ingenious of all the Egyptians. See Strabo, lib. 17., and Herodotus.
REFLECTIONS.
No sooner had Jeremiah closed his speech, and delivered his revelation from the Lord, than it was rejected, and slandered as a lie of Baruch’s forgery. Nay, so violent were those men, that they forcibly carried away Jeremiah, and all the people into Egypt. They forsook the wings of JEHOVAH to trust in the bruised reeds of Egypt, which had so often proved faithless to the Hebrews. God sends a spirit of infatuation on wicked men who reject his word, and they go from evil to evil till they go to their own place.

The wicked often involve their children in their own calamities. They carried away the king’s daughters, who were of course in nonage and infancy, as Zedekiah’s reign was short. Thus the iniquities of the fathers, by a mysterious providence, were temporally visited on the children to the third and fourth generation.

When the wicked flee from one country to another, they take their guilt with them, and their punishment is sure to follow. Scarcely had these refugees received the promises of protection from Pharaoh, scarcely had they got settled in the places assigned them for a dwelling, before Jeremiah troubled them with new predictions. He threw great stones into the brick kiln as a sort of pedestal for Nebuchadnezzar’s throne, who is called the Lord’s servant, because he accomplished his pleasure in scourging the impious nations. He described all the horrors of his invasion. He saw the cities stormed, he saw the carnage of the sword, he saw the princes led to execution, and the best looking of the younger people delivered to captivity. Nay, more: he saw the temples of Egypt, in which these apostate Jews had sought refuge, all in flames, as the defiled temple of Jerusalem. When the sanctuary of God becomes impure with crimes, it is not long before the Lord purifies it with vengeance. May sinners learn never to speak against religion, because it is the only hope and refuge of man.

The burning of the Egyptian temples claims a farther thought. When God inspires an army to do his awful pleasure, they astonish the earth by their ardour, their courage and achievements. Rabshakeh scarcely deigned to mention the conquests of nations, being so much taken up with the conquests of the gods of Hamath, Arphad, and Damascus. Belshazzar boasted with equal pride of the gods his grandfather had subdued. Isaiah 36. Daniel 5. Xerxes with equal pride burnt the temples of Greece and Asia in his career of devastation. Hence Jeremiah showed his apostate countrymen the temple of the sun in Bethshemesh, this most ancient seat of idolatry, all in flames, that they might make a just transition in their own thoughts to the unquenchable fire about to receive them, unless a radical work of repentance ensued. 

44 Chapter 44 

Verses 1-30
Jeremiah 44:1. Migdol was not far from the Red sea. Exodus 14:2. It was now a great city, being in several places put first by Jeremiah, situate only twelve hundred paces from Damiette. Pathros was the district surrounding Noph or Memphis; but Cairo is built not far from the ancient Memphis. See on Isaiah 19:11. Pathros is by others called Theboid, or the country surrounding Thebes.

Jeremiah 44:13. I will punish them that dwell in Egypt. The whole land of the Egyptians, and by consequence all the Jews who took refuge there, in contempt of the word of the Lord by Jeremiah, as in the preseding chapter. When the Chaldeans invaded Egypt, the whole country was overrun, and its thousand cities ruined with military devastations.

Jeremiah 44:17. We will—burn incense to the queen of heaven; that is, we will adhere to the Sabean worship, as in Job 1:15, Jeremiah 7:18. Poole understands by the queen of heaven, the sun; but the Hebrew word shemeosh being feminine, Dr. Spencer has sufficiently proved, out of Herodotus and Lucian, that this was a worship paid to the new moon. The word is also often understood of the hosts of heaven. See on Jeremiah 7:18.

Jeremiah 44:19. Did we make cakes—without our men, or husbands. The law gave the husband a power to disannul the vows of his wife, provided he did so when he first knew of the vow. But now the men, though they might laugh at this lunar worship, would not laugh when Pharaoh-hophra could no longer protect them.

Jeremiah 44:30. Pharaoh-hophra is called, says Dr. Wall, Apries by Herodotus, and Vaphres by Eusebius. His people and his son Amasis rebelled against him. Then Nebuchadnezzar followed, and ravaged the whole country with the greater ease. See on Jeremiah 32:1.

REFLECTIONS.
We have seen the remnant of the Jews under Johanan despise the promised protection of the Lord in their own land, and presumptuously taking refuge in Egypt. They found from Pharaoh, it would seem, an hospitable reception, being allowed to reside in the royal cities. Jeremiah’s prediction of famine and sword seemed no way likely to overtake them; they were therefore emboldened in vice and unbelief, and triumphed for a moment over the man of God. The degenerate Jews, thus caressed in their sins, most readily transferred their devotion from the gods of Syria to the gods of Egypt: it is a pity that the wicked should quarrel about devotion.

The Lord, with a view that a remnant might escape, was graciously pleased to trouble them in their sins by tidings of an invasion and inevitable destruction. And what measures less severe could he adopt? They were wicked by habit, they were superstitious by principle, they were hardened by judgments. Therefore no remedy remained but to give warning to any who were willing to fly, and to deliver the rest to famine, pestilence, and carnage in the sieges. Here is the issue of infidel principles, and of disregarding the word of the Lord; here is the termination of a hardened and impious career. Thus some men are given up to a spirit which hurries them into every sin, and ultimately to destruction, as the swine which ran down a steep place, and perished in the lake.

When men have attained a certain crisis of impiety, they will defend their wicked ways by arguments drawn from partial views of providence. They replied to Jeremiah, that while they worshipped idols in Judea they had plentiful harvests; for these were the objects of their devotion; and Jeremiah could not altogether deny the fact, though God had often smitten them with want of bread. But in a general view of providence over Israel, no fact could be more conspicuous, than that while they were faithful to the Lord, the Lord was faithful to them; and they prospered in all they did. On the other hand, whenever they worshipped idols and became profligate in morals, some national disaster assuredly came upon them. Let us therefore be cautions of error, through partial views of God’s dispensations, and let us judge nothing before the time.

While Jeremiah prophesied these things against Egypt, Ezekiel was doing the same in Chaldea, chap. 32.; and in language more copious and terrific. Here we see the unity of the spirit of prophecy, and how much cause we have to revere the holy scriptures as the word of God; for there is not the smallest reason to suspect, considering the hostile state of the two nations, that these prophets maintained any correspondence. They borrow nothing one from the other: all is original, flowing in new torrents from the spirit of truth. Oh most illustrious prophets, who dared to tell an infidel age the most terrific truths of God. Their melting hearts had cried in vain, “Oh do not this abominable thing.” 

45 Chapter 45 

Verses 1-5

REFLECTIONS.—We read in chap. 36, that Baruch the scribe, who was mentioned to the king as a character of known probity, wrote the substance of Jeremiah’s prophecies against his country, and was deeply sorrowful at its impending doom; but when the princes advised him to hide for fear of the king’s displeasure, he felt weak, and fainted in his sighing. Therefore the Lord comforted him by a special promise, which was realized through a series of calamitous times. His faith though weak was sincere; and he seems the only learned man who stood by the insulted prophet. Now it is a rule in providence, that the prophets’ friends have mostly shared the prophets’ blessings; and likewise that holy men, after showing some act of faith and zeal, have generally received some special token of divine approbation. So Abraham, when he had offered up Isaac his son; so Caleb and Joshua, when they gave a good report of the land; so Phinehas, when he had purged the camp of fornication; and so St. Peter, when he avowed the Saviour to be the Son of God. Here Baruch, acting in the same spirit, obtained promises of like nature.

We should regulate our conduct in conformity to the promises. Baruch, by incurring the king’s displeasure, lost his hopes of preferment, and his prudence sustained a tarnish in the eyes of the world; but God promised him his life for a prey, in all places whither he should sojourn. Then he should review the care of providence with pleasure, while he beheld all his learned colleagues stripped of their preferment, and most of them deprived of life.

We should place a special reliance on the promises in every time of trouble. Baruch’s promises did not merely respect his safety in Jerusalem, but in Egypt, and in all other places of exile. How happy then is the man who by a simple faith lives in a daily reliance upon providence. His life is hid with Christ in God; he glories in tribulation, because it perfects his patience here, and shall augment his happiness for ever. 

46 Chapter 46 

Verses 1-28
Jeremiah 46:1. The Gentiles. The succeeding six chapters ought to have followed the twenty fifth chapter of this book, as they do in the Vatican and Alexandrian copies of the Septuagint.

Jeremiah 46:6. They shall stumble and fall—by the river Euphrates. In the great battle after king Josiah had been slain, the Egyptians claimed the victory; but now, after five years, the Egyptians were defeated, and could never meet the Assyrians with success. In this battle the swift flee away, as though their feet had been light ποδωκεις as those of Achilles, who is celebrated in Homer, or those of Asahel in sacred literature.

Jeremiah 46:7. Who is this that cometh up as a flood, with a vast line of horses? Immense armies, by their wants, and by disorder, have often received tremendous defeats.

Jeremiah 46:9. The Ethiopians—the Libyans—and the Lydians. The Hebrew, which calls all countries after the families who first inhabited them, has here, Cush, Phut, and Lud. The two first were sons of Ham and brothers of Mitzraim, father of the Egyptians. The Ethiopians, says Herodotus, had bows four cubits long, for they were men of great stature, and lived to a hundred and twenty years of age; but the Persians only eighty years. Poole and Lowth think, that Phut signifies Mauritania, and Lud the people of Meroè. They were distinct allies of the Egyptians. Nahum 3:9.

Jeremiah 46:11. Take balm, oh virgin daughter of Egypt. A keen arrow of satire, indicating that Egypt should never regain the glory she once enjoyed. Pathros, the old name of Theboid, of which Thebes was the capital, shall be the basest of kingdoms. Ezekiel 29:15. The nations over whom thou hast thrown thy bloody yoke, and whose kings thou hast led away in chains, have heard of thy shameful flight before the armies of Assyria.

Jeremiah 46:15. Why are thy valiant men swept away. This is not true of the Egyptian soldiers; they still were with Pharaoh. The LXX read, why has Apis [thy god] forsaken thee? Thy chosen calf has not stood true. The Lord drove him away. Words of the keenest satire to the Egyptians, and to their gods. 

Jeremiah 46:19. Noph, the Memphis of the Greeks, shall be waste and desolate without an inhabitant. This city was destroyed by Nebuchadnezzar in the twenty third year of his reign. Cairo, the new capital, is built nearer to the Nile; which demonstrates that the words of Isaiah were literally accomplished: chap. 19.

Jeremiah 46:20. A very fair heifer, fat and beautiful. Grotius thinks the nation of Egypt is so called, in allusion to Apis, a bull of beautiful shape and colour, which was an object of national worship.

Jeremiah 46:23. They shall cut down her forests. Though history is silent about the forests of Egypt, yet Herodotus says, they once had twenty thousand villages well populated, and one thousand and twenty cities. They must therefore have had great resources of timber for their buildings, and for naval architecture.

Jeremiah 46:25. I will punish the multitude of No. Memphis, the ancient Noph, is meant here. No Ammon, the ancient Thebes, with its hundred fortified gates, is apparently of more ancient date. The LXX read, Diospolis. See on Ezekiel 30:15.

REFLECTIONS.
Though Jeremiah was a man of cool mind, and of plain address, yet here, admitted to the visions of the future, he indulges in the sublime of thought, the richest beauties of language, and exuberance of figures. Where can we find a passage more replete with effusions of poësy? By this prophecy we see the vast preparations for war, and how God suffered the multitude of Egypt to sweep and punish the nations to the south of the Jordan; and then to cause them nearly all to perish in the place which had bounded their former conquests. Thus God can lower the insolence of a proud army, as he sinks the mighty swells of the ocean when the gale is high. Thus also the wicked conquer in a victorious career, and cover themselves with the bloody laurels of a glorious campaign. The vanquished taking heart, make the victors retire to their country, as a mighty wave which has wasted its fury on the beach recoils on the ocean by its own weight. Thus narrow- sighted nations boast that heaven is on their side, while in reality heaven is so managing their avarice and pride as to make them one to another the worst of scourges. This prophecy closes in the usual strain of sunshine on Zion, when the stormy clouds of war are blown away; joy to the Jews on their return from Babylon, and lasting glory to the true Zion, the church of the living God. 

47 Chapter 47 

Verses 1-7
Jeremiah 47:1. Before that Pharaoh smote Gaza. This is thought to be Pharaoh- necho; but critics are not agreed as to the time of the war, whether it was after the defeat of Josiah, when he was returning to Egypt, or in the tenth year of Zedekiah, when the Chaldeans went to meet him, and gave him a defeat. Their final overthrow was by the Assyrians.

Jeremiah 47:2. Behold waters rise up out of the north. Waters, overflowing rivers, hail and tempests, are common figures to describe invading armies. Isaiah 28:17.

Jeremiah 47:4. To cut off from Tyrus and Zidon every helper. This was illustrated in Isaiah 23. Caphtor is of uncertain import, whether it signifies the sea-coast, or a colony of the Philistines who took refuge in Crete, or Cappadocia. Lowth, after Vitringa, thinks the Cherethims who inhabited Crete to be the same with the Philistines.

Jeremiah 47:5. Baldness is come upon Gaza. The fine tresses of hair were cut off, because their relatives were slain, and their national glory for ever gone.

Jeremiah 47:6. Oh thou sword of the Lord, how long ere thou be quiet? The tender eyes of the prophet, on viewing the wars of the bloody Assyrians, wept again. War is horrible to the feelings of a virtuous mind.

The gods from heaven survey the fatal strife, And mourn the miseries of human life.
Jeremiah 47:7. How can it be quiet? When the harvest is ripe, the corn must be reaped; and so it is with nations, when their iniquities are full. Cursed be the man that doeth the administration of justice deceitfully. Saul lost his crown for not avenging innocent blood on Amalek. What a question to teach us justice, mercy and truth; and that our children may revere the God of heaven and earth.

REFLECTIONS.
We now enter on a new scene of visitations on the surrounding nations of Judea. Their joy was unbounded when Jerusalem fell, for with her they had often been at war. But their joy was of short duration. In the course of five years the king of Babylon, overflowing the west with countless armies, overthrew all the nations, as the holy prophets had foretold, and left their cities and countries in the utmost desolation.

While all nations drank of the cup of divine displeasure, it was handed to the daughter of Philistia in turn; and in an age of peace when they expected no trouble. But the apostrophe which the tender-hearted prophet makes to the sword of the Lord, is extremely fine; and it shows that he desired not the calamities which came upon the gentile nations. Let us in like manner pray that the Lord would shorten the days of visitation, and that our sins may be purged by repentance rather than with vengeance. 

48 Chapter 48 

Verses 1-47
Jeremiah 48:1. Against Moab, saith the Lord. Isaiah had prophesied of the devastation of Moab by Salmaneser: chap. 15, 16. Jeremiah here speaks of the terrible conquest of the country by Nebuchadnezzar, which, according to Josephus, happened five years after the fall of Jerusalem.—It was Messiah, the eternal Word, that gave the prophet his commission on this occasion, and inspired him with an elegy on the doom of Moab, an elegy of incomparable beauty, that it might be read with interest in the cities of Moab, and that the style and general character of the composition might not dishonour a minister of the Lord. On the divine presence, when nations are addressed, the words of Zechariah are remarkable. “Thus saith the Lord of hosts: after the Glory hath he sent me to the nations which spoiled you:” Zechariah 2:8. Such is the general testimony of jewish targums, or paraphrases of the prophets, that the Word of Jehovah talked with the holy seers. In short, such also is the faith of the christian fathers. Professor Cocceius, on this grand credential of the prophets, remarks, Nil impedit, quò minus, id ipsius Personæ Divinæ oratio sit. Why should we think otherwise than that the oration is the dictate of the Divine Person?

Woe unto Nebo. A frontier town in the tribe of Reuben, of which the Moabite, in some crisis of weakness, had gained possession. Kiriathaim is confounded, stormed and taken. The prophet, with the sanction of the Lord, speaks of the conquest as already done.

Jeremiah 48:2. Moab shall have no more praise: in Heshbon they have devised evil against her. The princes of Chaldea have decided on the fall of Moab. All the small states of Palestine were agreed to pull down the kingdom of David; but blind in policy, they pulled the building on their own heads.

Jeremiah 48:6. Flee, save your lives, and be like the heath in the wilderness. The word heath is unsuccessful: a heath cannot flee away. On the word כערוער Ke-aroer, we have almost as many readings as versions. Montanus has juniper. The sense seems to be, as thistle-down, which grows in dry places, and is blown far away in the wind. Cocceius has instar myricarum aut ericarum aut carduorum in deserto. Hosea 9:17.

Jeremiah 48:7. Chemosh shall go forth into captivity. This idol was reckoned the titular divinity of the land. Numbers 21:29. 11:24. How mortifying to see the priests and the princes accompanying their gods into captivity.

Jeremiah 48:9. Give wings to Moab. Such is the reading of Kimchi. Others read, give flowers to Moab, which shall soon fade as a garland. The English reading is no doubt correct, and it best agrees with the dispersion of thistle- down.

Jeremiah 48:13. Moab shall be ashamed of Chemosh, as much as Samaria was of the golden calves in Bethel. The gods of gold and silver are in more danger than gods of wood. Our little silver goddess at Loretto disappeared before the French reached the place. Her right foot, says Dr. Smith in his view of the manners of Italy, was rather shorter than the left, supposed to have been worn away by the kissing of millions of votaries.

Jeremiah 48:16. The calamity of Moab is near approaching. Though we know not the date of these prophecies, yet it is likely that three or four years were the limits of the divine forbearance. When Jerusalem fell, Moab shouted for joy, as in Jeremiah 48:27.

Jeremiah 48:18. Thou daughter that dost inhabit Dibon. The country of Moab was well watered with streams from the hills, and the vales were exquisitely beautiful. In this modern travellers are agreed. Isaiah bids the daughter of Babylon come down, and sit in dust, the position of mourners; but Moab must leave her limpid streams, and sit in thirst, while crossing the parched deserts. With Dibon, the prophet counts twelve other cities, as sharing the like calamities, and closes this part of the elegy with a full stroke. The horn of Moab is broken.

Jeremiah 48:29. We have heard the pride of Moab. Her riches, her splendour of dress, her beautiful mansions, all the enlivened cosmography, and retiring graces of her palaces were proverbs in the country. Now all must be plundered and lost in the blaze of conflagration. The prophet commands her to leave those inviting abodes, to dwell on the rocks, and mourn like the doves that have lost their mates.

Jeremiah 48:32. The sea of Jazer. This town stood on the dead sea: hence the lake of Sodom is here called after Jazer. All large collections of water are called seas in the Hebrew.

Jeremiah 48:34. From the cry of Heshbon even to Eleàleh, the most western city of Moab, shall be strong and incessant, like the cry of a heifer three years old when she has lost her company. God in anger would cast away the pride of Moab, as the broken pieces of a potter’s vase.

Jeremiah 48:40. Behold, he (the Assyrian) shall fly as an eagle, and spread his wings over Moab. Thus Daniel also beheld him: Daniel 7:4. This designates the eagerness of a victorious army for conquest, and the spoils of war. David wisely preferred the pestilence to the sword.

Jeremiah 48:42. Moab shall be destroyed, so as to be no more a people, enjoying national power and glory under her own king. Her wound could only be healed with the loss of limbs.

Jeremiah 48:47. Yet will I bring again the captivity of Moab in the latter days, saith the Lord. Whatever reference this promise may have to the Messiah’s times, Josephus in his Antiquities, Jeremiah 13:23, says that after the captivity, the Moabites were reduced under the power of the Jews, and received circumcision. They are accused of vacillation: when the affairs of the Jews were prosperous, they claimed kindred with them, but disowned them in adversity. See on Isaiah 15.

REFLECTIONS.
Jeremiah, in this chapter, has borrowed many expressions from Isaiah 15. and 16., it being proper that the prophets should confirm the words of one another. Micah has done the same in chap. 4. It is a maxim of providence to thrust in the sickle when the harvest of the earth is ripe; and when God begins in anger to punish nations, no man knows when the storms of vengeance shall subside. Moab soon recovered from her visitation by Assyria, and enjoyed repose for about a hundred years. She was too weak to fight with great nations, and this weakness was frequently the cause of her safety; she avoided doubtful contests with her powerful neighbours. She was as a cask of wine settled on its lees, and it was high time to draw it off. She saw Jerusalem fall, of which she had been afraid, and rejoiced at the evil, because the storm, for the present, was bought off no doubt, by concessions to the victor. She was therefore fat and at ease; her pride was her leading sin, and proved her utter destruction.

When the severer storms of national visitations come, happy is the man who can fly to a peaceful retreat. Hence, says the prophet, “Give wings to Moab.” But happier still is the sinner who takes refuge in Christ; he is a hidingplace from all the storms of life, and all the fears of a future world. God’s indignation ran so high against the sins of Moab, that he sealed the mission of the Chaldeans with a malediction, in case of too much lenity. Cursed be the man that doeth the work of the Lord deceitfully; and cursed be the man that keepeth back his sword from blood; and withal he promises mercy to a remnant who should return. How faithful then should ministers of religion be in the discharge of their duty, for theirs is a ministry of grace; a ministry to save both men and nations from destruction and eternal death. Oh preacher, enjoying honours and revenues in the church, do not think that thou shalt escape the curse, if thou art silent concerning the extortions, the adulteries and atheism of thy supporters and patrons. 

49 Chapter 49 

Verses 1-39
Jeremiah 49:1. Hath Israel no sons; hath he no heir? In this bold and striking manner the prophet commences his elegy on Ammon. The king of Ammon had in times of war, seized the cities of Gad. By every art he had aimed at aggrandizement, but could never do it by the clashing of interests. His army had invaded Gilead, and ripped up the women with child, that they might enlarge their territory. Amos 1:13.

Jeremiah 49:2. I will cause an alarm of war to be heard in Rabbah—and her daughters shall be burned with fire. Rabbah was the capital of Ammon, and the minor cities are called her daughters, as the cities of Judah are called the daughters of Zion, and they should be utterly destroyed with fire. Rabbah was built by Ammon the son of Lot, and was in great prosperity. Deuteronomy 3:11. It was taken by David, after great insolence had been offered to his ambassadors. When Tiglath Pileser had reduced Samaria, the Ammonites cruelly made war on the remains of the Israelites, and possessed themselves of all the eastern shores of the Jordan. Now, in turn, they themselves must drink the bloody cup. The city is situate near the source of the river Arnon, and still subsists under the name of Amman; but after Antiochus had rebuilt it, the name was changed to Philadelphia. Revelation 3:7.

Rabbah—shall be a desolate heap. At the time the prophet wrote, this city had existed for many ages, and gave no signs of approaching ruin. It was strong by nature, fortified by art, situate on the borders of an affluent stream, and in the midst of a fruitful country. Its ancient name is still preserved by the Arabs with little variation, and its scite is now “covered,” says Burckhardt, “with the ruins of private buildings.” A few years since, when this traveller visited the spot, he discovered the remains of many idol temples, a curved wall, a high arched bridge, the banks and bed of the river still paved in some places, an amphitheatre with ornamented columns, a very ancient strong castle, many cisterns and vaults, and a plain covered with ruins—monuments of splendour standing amidst “a desolate heap.” Thus it is that the truth of prophecy is confirmed by persons who intended not to pay any homage to revelation.

Jeremiah 49:3. Ai is spoiled. The Ammonites had crossed the Jordan, and gained some possessions on the western shore. 

Jeremiah 49:6. I will bring again the captivity of Ammon. A remnant returned, but not the less at enmity with Israel; for with these Judas had wars. 1 Maccabees 5:6. These prophecies are all proved, and true to the letter. They could not be written after the events; therefore unbelief can find no plea.

Jeremiah 49:7; Jeremiah 49:22. Concerning Edom, or Idumea. The prophet opens his mission by three interrogations. Is wisdom no more in Teman? Is counsel perished from the prudent? Is their wisdom vanished? Why not send ambassadors of peace to meet the invading powers? Why be infatuated to your own destruction? The warning voice of the prophet was to save the nations. He exhorts them to flee in every direction, to flee to the eastern shores of the red sea. The gleaners of the vintage were coming, a hungry army without number, who should glean the land, and scarcely spare the women. The desolation should be as that of Sodom. The velocity of the invader, flying in chariots, should be like that of the eagle, and his anger like that of a lion driven from his lair by the swellings of Jordan: Jeremiah 12:5. Yea, the nations should be moved at the cry of Edom, and none to pity the desolations of Bozrah.

Jeremiah 49:28. The kingdoms of Hazor which Nebuchadrezzar shall smite. In Joshua’s time, Jabin king of Hazor was the most powerful prince, east of the waters of Merom, extending from the sources of Jordan towards the Euphrates, and eastward. Tadmor, afterwards Palmyra, was one of his cities. 2 Chronicles 8:4. He claimed a sort of sovereignty over all the municipal kings of the seven nations. With this prince Joshua fought, and put all the inhabitants of Hazor to the sword. The city was however restored by the Canaanites; and under Jabin they grievously oppressed the Israelites for twenty years. Judges 4.

The different names of this kingdom, according to the city in which the king reigned, has obscured its notice in history. Hadarezer, king of Zobah, is the same power with Hazor, of which we read in 1 Chronicles 23:3. David subdued this prince, and conquered all his dominions to the boundaries of Hamath. David also captured a thousand of his chariots, and took seven thousand cavalry and twenty thousand infantry prisoners of war. When the Syrians of Damascus came to succour their allies, David defeated them also with the slaughter of twenty two thousand. Nebuchadrezzar put a final period to this kingdom, and made it a province of Babylon. 

Jeremiah 49:35. I will break the bow of ELamentations This nation was famed for archery, as is noted by Livy, lib. 37. Of the nature and results of this prediction, sacred criticism knows but little. It regards the western parts of Persia; and from the prophecy it appears that the Elamites sustained tremendous defeats from the Chaldeans. But in half a century or more, with Cyrus at their head, they laid the glory of Babylon in the dust.

REFLECTIONS.
Moab was distinguished for her pride, which made her fall the more mortifying; but Ammon gloried in her riches, having succeeded Gad on the banks of Jordan, and sent her camels abroad with merchandise; now all this wealth served merely to make the invader more greedy of the prey. May this be a warning to our own nation, for we are both rich and proud. The ruin of my poor neighbour whose lands I buy, may possibly be but the forerunner of the fall and ruin of my own house, as eventually proved by the fall of the Ammonites. May it contribute, with all other intimations of providence, to make us seek safety in the arms of divine protection.

While Jeremiah uttered predictions against Judah, against Moab, and against Ammon, he extended his eye to the dark tempest which overspread the whole of western Asia, to Edom, Damascus, and Elam, now Persia, and saw the rolling waterspouts settle in a vortex on Babylon, the scourge of nations. Thus when God begins he finishes his strange work. How weak then for mortals to trust in riches, in power, in wisdom, or in any arm of flesh, when they have neither might nor defence in the Lord. Surely he who can say, The Lord is my rock and my strong tower, is the wisest and happiest man. But the gentile nations against which Jeremiah prophesied were all enemies of the people of God, and nine of those nations had leagued to blot out the name of Israel. Psalms 83. Hence, in their fall we have a pledge, that all the enemies of the church shall waste away, and the righteous alone be exalted in the day of the Lord. 

50 Chapter 50 

Verses 1-46
Jeremiah 50:1. The word that the Lord spake against Babylon. Messiah in person spake to the prophet, as is stated in Jeremiah 48:1. But while he spake against Babylon, his lips dropped with grace and mercy upon Zion, the habitation of his holiness. Of the fall of Babylon, see on Isaiah 13, 14. 21., where the poetry is beautiful and sublime. Fragments however remain to be gleaned here. The city, according to the best accounts which can be collected from Herodotus, Xenophon, Diodorus Siculus, Josephus and others, was “a regular square, forty five miles in compass, enclosed by a wall of two hundred feet high and fifty broad, in which there were a hundred gates of brass. Its principal ornaments were the temple of Belus, in the middle of which was a tower of eight stories of building, upon a base of a quarter of a mile square—a most magnificent palace—and the famous hanging gardens, which were an artificial mountain raised upon arches, and planted with trees of the largest as well as the most beautiful sorts.” Bp. Lowth. Strabo fixes the height of the walls but at fifty cubits. The Euphrates, about twelve feet deep, and two hundred and fifty paces broad, ran through the city, fertilized all the plain, and contributed to the salubrity and glory of the place. Of the population I have found no estimate: it must have borne a fair proportion to the dimensions of the city. Of their commerce also no calculation can be made. Their shipping sailed from the Persian gulph to all parts; and the Tigris communicated with Babylon by a canal above the city. But all this glory, deeply tarnished by the habits of confirmed crimes, served only to make their fall the more conspicuous, and to render the oppressor an execration in all the earth. See Bp. Newton on the Prophecies.
Jeremiah 50:3. Out of the north. Cyrus made a circuitous route by the north in his slow approaches to Babylon, and seized on the riches of Crœsus, king of Lydda. Having gained every nation through which he marched, by his humanity, he turned his route against Babylon. The Chaldeans were infatuated by slumber. They perceived no danger till it entered their country. Their gods Bel, Nebo, and Merodach had given no alarm!

Jeremiah 50:4-7. In those days the children of Israel shall come—and seek the Lord. The fall of Babylon shall be the restoration of Israel. They shall return to Zion and seek the Lord, and join themselves to him in a perpetual covenant; not the old covenant alone, with the offering of bulls and of goats, but the new covenant, which shall be written upon the heart. This, and this alone is the perpetual covenant, or the everlasting righteousness which the Messiah shall bring in. These then are the double promises of earth and heaven to an afflicted people.

Jeremiah 50:8. Remove out of the midst of Babylon. I doubt whether Prideaux be right in referring this to the siege of Babylon by Darius Hystaspes, when they rebelled against the Medes, and when, through the pressure of famine, they slew their redundant wives as Isaiah had foretold: Isaiah 47:9. It might be a warning to the captive Jews to shun the siege by Cyrus, as the assemblage of the nations against the city plainly indicates: Jeremiah 50:9. Zechariah however gives the same exhortation, in Zechariah 2:6-7; and it is a fact that several parts of this and other prophecies expressly refer to times when the city was utterly forsaken, which happened in the time of the Parthians: Jeremiah 50:29; Jeremiah 50:40.

Jeremiah 50:12. Your mother shall be sorely confounded. Keen is the satire of the prophet. Your mother that bare you shall soon say, “I travail not, nor bring forth children; neither do I nourish young men, nor bring up virgins.”

Isaiah 23:4. No, no: Babylon shall bring up no more children, in all her sorceries and habitudes of wickedness. Behold she is become the hindermost of nations, a wilderness, a desert!

Jeremiah 50:14. Put yourselves in array against Babylon. Every soldier was a hero, for the Lord inspired them to do his pleasure. He said to them in a high and martial spirit—

Jeremiah 50:21. Go up against the land of Merathaim. Such is the Hebrew; but the Chaldaic reads, the land of domination. The critics can only guess that it was the district adjacent to Babylon. Montanus reads, the land of rebellion. Others call it the land of disobedience.—Go up against the inhabitants of Pekod, the capital of that rebellious land. Then the plowers and the reapers should cease from the devoted city.

Jeremiah 50:24. I have laid a snare for thee, oh Babylon. While the Chaldeans were praising their gods, feasting and drinking wine, Cyrus cut the banks of the river, and let the waters into the flood-channels, which so diminished the river that the cavalry could ford it. The gates at the quays they found open, and for three days they slew all that they found in the streets. So it was foretold in Jeremiah 50:35-38; and so it came to pass, according to the words of Xenophon in his Cyropediæ.

Jeremiah 50:26. Open her storehouses—let nothing be left. The immense treasures of Babylon was a strong inducement to the allied armies to storm the city: they did the Lord’s work for good hire. Her riches, like those of Crœsus, were a lure to robbers; for Babylon had taught them to rob.

Jeremiah 50:29. Call together the archers against Babylon, the far-famed Elamites for drawing the bow: Jeremiah 49:35. The Ethiopians equalled them in archery, having bows four cubits long.

Jeremiah 50:30. Her young men, a Hebrew word for soldiers, shall fall in the streets. This was most exactly fulfilled. Xenophon relates that they killed all they found in the streets; that Gadatus and Gobryas marched directly to the palace, made a carnage, and led Cyrus to the king. Herodotus affirms that the slaughter lasted for three days.

Jeremiah 50:36. A sword is upon the liars. Upon the wizards, sorcerers, dreamers, and prognosticators of every description, who had promised Babylon eternal glory, having taught her to say, “I AM, and besides me there is none else.” The sword on them had two edges.

Jeremiah 50:38. A drought is upon her waters, and they shall be dried up. Both Herodotus and Zenophon relate the singular circumstance of Cyrus draining the river into his trenches, till it was fordable for his army. The river also continued to flow in the new channel, so as gradually to divert its course and destroy the navigation to the city. Thus Babylon utterly became as Gomorrah, and the kindness of Persian kings could not hinder the decree of God.

Jeremiah 50:40. As God overthrew Sodom, so shall no man abide in Babylon. Modern travel is agreed, that the mass of this bloody city is overgrown, and destitute of culture. A dead instructive extension, which lives and speaks to posterity. Though the Persians favoured Babylon, and though it feebly existed to the time of Alexander, yet Seleucia, (now Bagdad, built on its ruins on the eastern shore of the Tigris) rising as a new city at the distance of forty miles, and which Selucus made the capital of his kingdom, gradually drew off the people; so that Babylon was utterly deserted, that posterity might contemplate in its ruins the righteousness of God, and the truth of prophecy. 

Jeremiah 50:44. He shall come up like a lion from the swelling of Jordan, full of anger, the inundation having driven him from his lair. See Jeremiah 12:5. Such was the anger of Nebuchadnezzar against every nation that dared to oppose his ambition to put the world under his feet.

REFLECTIONS.
How vain is the most impregnable fortress when God does not defend it. The Babylonians trusted in their walls and projecting towers, and they were building them for their enemies to enjoy. Wicked men may defend themselves to the utmost of their skill, but they cannot shut the avenues of divine justice.

In the fall of Babylon, Israel in particular, and all other nations, might trace a striking connection between the crimes of that empire and her punishment. This remark is the natural result of a review of all the prophecies against her collectively. The oppressor was oppressed—the plunderer was plundered—she who opened not the prison doors, nor emancipated her captives, went herself into captivity. She who laid cities waste, filled the streets with carnage, and made the world a wilderness, was herself drenched with blood, and ultimately deserted. Thus her pride was humbled, and all her glory covered with shame, that all other nations and ages might receive instruction. Like Nineveh she was a rejoicing city; and now, being blinded, she fell at a feast. Yea, she fell when her sun of splendour shone with the brightest beams. She had filled streets, and cities, and temples with blood; now her streets and places are filled with the slain.

When God commissions an army to destroy a nation he gives them a heart to do his will. The enemies of the Medes joined the Medes, and the allies of Babylon readily followed the same example. The vulture is not more greedy of the prey, nor the hounds more eager of the chase, than all those nations were to give Babylon a fall. How then is it that the proud, the impure and profligate, can hope to escape the judgments of God. Is it because they have despised instruction till they are infatuated, and evil comes upon them when they are not aware.

In the fall of Babylon we see the absolute certainty of the scripture prophecies. Isaiah’s prophecies were dispersed among the Jews, for Jeremiah frequently uses Isaiah’s words. But Babylon was not totally deserted till after the scriptures were translated into Greek; hence forgery was impossible; and the Jews and proselytes of all nations were compelled to revere the memory of those men as divinely inspired by Him to whom futurity is without a veil. Let us therefore read the holy scriptures with attention and prayer, that we may behold wonderful things therein, and imbibe the spirit in which they were composed. 

51 Chapter 51 

Verses 1-64
Jeremiah 51:7. Babylon is a golden cup in the hands of Jehovah. All the captives and allies are intoxicated with it. All nations bow to her idols, submit to her power, wonder at her riches, applaud her victories, and adore her splendour. Little indeed suspecting that her power should fall headlong from the highest pinnacle of elevation, and all her allies be instantaneously converted into foes.

Jeremiah 51:11. Make bright the arrows. Sharpen their points, rouse the spirit of the Median kings to war, and plant the standards of Elam upon her highest towers.

Jeremiah 51:13. Oh thou that dwellest upon many waters. All resources of wealth are at thy command, yet thy waters shall be drained. The Euphrates, which ran through the city, was two hundred and fifty paces broad; and a communication was opened with the Tigris by a canal. These waters supplied her with merchandise; but the river once opened by Cyrus into the lower channel, almost forsook the city, and diminished the navigation.

Jeremiah 51:14. The Lord of hosts hath sworn by himself—I will fill thee with men. As when a cloud of locusts descends on the fields and vineyards, and cease not their depradations till the verdure is all consumed, so shall the allied armies enter Babylon. And who can say what their licentiousness would be. They were all learned in the crimes of the Babylonian armies. True is the proverb, the laws are silent in war.

Jeremiah 51:15. He hath made the earth by his power. These words are of the same import as in Jeremiah 10:13.

Jeremiah 51:20. Thou art my battle-axe. This is an apostrophe to Nebuchadnezzar, who is called the hammer of the whole earth, Jeremiah 50:23; the hammer that dashed Nineveh to pieces. Nahum 2:1. Now the axe should be turned against Babylon, to which city the apostrophe is continued, as in the following words.

Jeremiah 51:25. Oh destroying mountain. Though situate on a plain, Babylon was a very high mountain in regard of power over all Asia. I will roll thee down from the rocks, and make thee a burnt mountain, or a mountain of combustion. Babylon was not burned by the Persians, the prophet might therefore have in view the sublime irruptions of volcanic mountains, which sometimes burst at once. Pliny names an earthquake which destroyed twelve cities of Asia; and Hecla, by one irruption, covered the sea for seventy miles with pumice. Babylon had so vomited fire and devastations on the nations, as to merit the appellation of a destroying mountain.

Jeremiah 51:26. They shall not take of thee a stone for a corner, nor a stone for a foundation, as from other ruins. See on Jeremiah 50:40.

Jeremiah 51:27. Ararat is a mountain in Armenia, isolated, very high and pointed, with a double summit, inaccessible and covered with snow. The lower hills abound with ruins. Minni seems to be Armenia the less, as the Chaldaic reads. N. Damascenus, in Josephus, calls it Minias, a mountain. Strabo and Pliny call it Mylias. By Ashchenaz, some understand the country which reached to Scythia. Others, with more propriety, understand it of Phrygia and Mysia, as part of this country is called by Homer Ascaria. Poole has a long criticism on this verse.

Jeremiah 51:31. One post shall run to meet another— to show the king of Babylon that his city is taken at one end. Here the prediction and the events are so striking, that I would translate the words of Herodotus, a pure and unsuspected historian. After stating how the flood-banks of Semiramis had been cut, and the river made fordable; and how the troops had boldly entered the river, and thence ascended into the city; he adds, “If the Chaldeans had conceived the least idea of Cyrus’s design, they could without doubt have prevented the entrance of the Persians, and repulsed them. Had they closed the smaller ports which led to the river, and posted themselves on the quays, they would have fought their enemies from above, and defeated them with ease. But the Persians surprised them when they had not the least idea of their movements; and the city was so great, if one may believe the inhabitants, that those who lived in the end were already taken, before those who lived in the middle were apprised of the event. Add to this, that as the day (Xenophon says night) on which they were taken was a day of festivity, they were wholly occupied with games and rejoicings when apprised of their calamity.”— Clio, or book 1.

Jeremiah 51:38. They shall roar together like lions. Shut up in their dens, and unable to escape, their fury would be beyond description. Spirit in their soldiers existed no more. In one hour their wanton songs were changed to doleful cries. Oh what curses did they belch out against their rulers, and against their gods! Oh what echoes would conscience make of their former bloody deeds.—How different is the state of Zion in the day of visitation! He that believeth shall not make haste.

Jeremiah 51:41. How is Sheshach taken. A name of some palace in Babylon, or some temple, as in Jeremiah 25:26. See the note on that verse.

Jeremiah 51:43. Her cities are a desolation. This is strictly true; travellers describe Babylon as a mass overgrown and uncultivated.

Jeremiah 51:44. I will punish Bel—I will bring forth out of his mouth that which he hath swallowed up. The treasures of the plundered and demolished temples of Asia were deposited in the temple of Belus; and it is supposed that they amounted to twenty one millions of our money. See Prideaux’s Connection.

Jeremiah 51:45. My people, go ye out of the midst of her. These words the prophet often repeated to the Jews, and the Spirit in the Revelation of John, repeats them to the church. Let christians avoid associations with the ungodly, and cherish the sweet communion of saints. God warned his people to leave Babylon in time, for a succession of calamities would yet come on those who, for the time, had escaped the visitations of justice.

Jeremiah 51:59. Seraiah was a quiet prince, of the legation which Zedekiah had sent to Babylon; but the Seraiah mentioned in Jeremiah 52:24 was a priest, and not the person to whom Jeremiah wrote.

Jeremiah 51:63. Thou shalt bind a stone, and cast it into the Euphrates. The angel threw a millstone into the sea, with the like execration on mystical Babylon. Revelation 18:21. An instance of the like nature is recorded by Herodotus in Euterpe. “When the Phoceans, of Ionia in Asia, said to be the first who made long voyages, were driven from their country by the Persians, they resolved to go to Cyrnos, now Corsica; but on quitting Phocea, they sunk a mass of iron into the sea, and bound themselves with an oath never to return till that iron could swim on the water.” This was a curse on the Persians, as the sinking of the stone was an execration on Babylon.

REFLECTIONS.
In this sublime and beautiful elegy on the fall of Babylon, we are struck with the grandeur, the boldness, and the glory of the figures employed by the prophet to depict the scene. Inspiration elevated the prophet’s soul; ideas and figures crowded on his mind, and he could scarcely restrain the impetuosity of his spirit.

In addition to the reflections in the preseding chapter, we may here remark, it is foretold in Jeremiah 51:8, that the fall of Babylon should be sudden and unexpected. It was to happen in one day. Isaiah 49:9. Cyrus’s army was at first too small to excite suspicion, and his object was to reduce the nations which had been subject to Media, to their former homage. Besides, his operations were chiefly in the north of Asia minor, which excited the less suspicion and fear in the effeminate Chaldeans. Hence when he found himself sufficiently strong, and supported by allies, to make a direct approach to Babylon, terror came upon them suddenly; yet deeming their walls impregnable, and having plenty of provisions, they were lulled into a fatal slumber that time would compel him to retire. They never dreamed that their waters could be drained. Their king and their nobles were feasting and drunk, when God spread a net for their feet. The cry of terror ran through the streets, Babylon is suddenly fallen, while the Medes roared like lions when they make a carnage of the flock.

The prophecies of the fall of Babylon were purposely written to support the Jews in their long captivity, that they might abstain from idolatry, from intermarrying with the heathen, and keep their eye on the promises of restoration. By so doing, piety would comfort them in affliction, and faith would anticipate happier times.

Seraiah was to read these words, and to sink with a stone the scroll in the Euphrates, with a predictive malediction that Babylon shall so sink, as it appears literally to have done in a considerable degree. St. John, speaking of mystic Babylon, or the power of Rome to set up her decrees and doctrines above the bible, uses those very words, when he saw the angel casting a millstone into the sea. Revelation 18:21. Hence the prophecies, that bible christianity shall fill the earth, should in like manner support and comfort the christian world. Let us constantly keep our eye on the glorious things which are spoken of the church, as suggested in the general reflections at the end of Isaiah’s prophecies; and let us rest assured that the zeal of the Lord of hosts will perform this. 

52 Chapter 52 

Verses 1-34
Jeremiah 52:1. Zedekiah was one and twenty years old when he began to reign. This and the two following verses are taken from 2 Kings 24:18-20; and the seven succeeding verses are taken from the thirty ninth chapter of this book. Hence Ezra, or some other holy man, added this chapter to show the accomplishment of Jeremiah’s prophecies, and to make the book complete.

Jeremiah 52:12. On the tenth day of the month. The general of the Chaldeans had been three days in the city before he burnt the temple, which had stood four hundred and seventy years. It was the manner of the Chaldeans to burn temples, and it was the custom of the Medes to revere them. The Romans also burnt the temple of Jerusalem exactly on the same day of the month! The city and temple shared in the common sentence of Almighty God, being both alike polluted.

Jeremiah 52:13. And burnt the house of the Lord. This is also described in Micah 3:12.

Jeremiah 52:21. The height of one pillar was eighteen cubits. It is said in 2 Chronicles 3:15, that the pillars were thirty five cubits high. Dr. Lightfoot thinks that the pillars are reckoned both together at seventeen cubits and a half each, allowing half a cubit for the base. The Jews had gloried much in these pillars as the noblest in the world. But Herodotus says, that before the vestibule of the temple of Vulcan in Egypt, there stood two statues twenty five cubits high; the one represented summer, the other winter. These were one third higher than Solomon’s pillars of Jachin and Boaz.

Jeremiah 52:24. Seraiah the chief priest, the father of Ezra. Zephaniah was the second priest, or sagon.

REFLECTIONS.
Here is the tragic end of a sinful nation. Many strokes had the sword of justice laid at the branches of the dying tree, which did not revive, and now therefore it is cut down. Here is the fate of men and nations who stifle conscience, who harden themselves against the ministry, and despise the edification of milder visitations. We cannot but deplore the obstinacy of the princes, the priests, and rulers of the land, which brought them and their country to ruin. They had been long and fully warned, but they would not believe; nay, they hated the light, and sought the death of the prophet. Now he is preserved, and they are delivered to the sword. Zedekiah had wilfully shut his eyes against all light, and all admonition; and now his eyes are put out, after seeing his infant children put to death for their father’s sins. He had rebelled against the Lord, he had rebelled against the Chaldeans, and now both heaven and earth fight against him. He delivered not Jeremiah from prison, though he consulted him as a prophet, and now there is no man to remove his chain.

From Jehoiachin’s short reign, and long imprisonment, awful instances of Babylonian cruelty, we learn the vicissitudes of life, and the calamities attendant upon greatness. The wheels of providence elevated him early to a momentary throne; thence he descended into the mire and gloom of the dungeon, and thence to the first throne of captive kings who awaited restoration. Hence all men in affliction, who have no visible ray of hope, should nevertheless hope in God. He can brighten the darkest day, and break the iron fetters. He can turn adversity to the greatest glory, and become the covenant portion of his people.

Though God cut down the Jewish nation, and gave the enemy wages for his work, yet he left hopeful branches to restore the nation. Seraiah the priest died for his sin; but Ezra, his infant son, found a better school in Babylon than he could have found in Judea. Adversity proved a better tutor than luxury and pride. The hope of Israel withered in the hands of the father, but flourished under the care of the son. Thus all the chastisements of providence are proportioned by weight and measure, and they have, in the issue, mercy for their object. Let us therefore review the ways of providence, till our hearts, burning like the seraphim, constrain us to say, Holy, holy, holy, is the Lord of hosts. The whole earth is full of his glory. 

